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FOREWORD 


When Sri Vankeepuram Rajagopalan's The Garland of Songs 
appeared in 1974,1 had welcomed it as an effelive transcription of "the 
mystic vibrancy of Goda". For thirty years since then, Sri Rajagopalan 
has remained immerged in Tiruppavai's mystic waves of devotion 
and has now come out with a revised edition that is a welcome gift to 
Vaishnavism in the English language. 

The introduction reveals a research document, a golden bridge 
connecting us to the various facets of the poem that has a parampara of 
2000 years. Tiruppavai is a living tradition with an origin that is traced 
back to the dim past of the ancient Tamil Sangham Age when young 
girls went to the Vaigai river for an early morning bath, performed rituals 
and prayed to the river for a perfect life's companion. Goda Devi 
transformed the Thai Neeradal' described in works like Paripadal 
into a ritual betokenning the individual soul's intense aspiration to gain 
servitude to the Lord, Kainkarya. Sri Rajagopalan proves effectively 
that the actual contents of the thirty verses can be related to history, 
nature mysticism, the Vedas of the past, modern science, and the poetry 
of Rabindranath Tagore. 

An equally nch treasure-trove awaits us in the detailed notes (modestly 
termed as "select suggestive short notes") which will be a boon to the 
younger generation. There is a new breeze abroad with two generations 
of Indians educated wholly in English medium and who are eager to 
get back to the unrivalled heritage of Srivaishnavism. But there is a bar 
(though not wholly insuperable) in the language of the peom as well as 
the commentaries. The’present volume fulfils such a need in an adequate 
measure. Apart from explaining important terms like "Parai" and "oozhi 
mudalvan". the author gives comparative passages from great 
philosophers. A welcome feature is to indicte the main thrust of each 
verse in the course of the notes, making it easier to understand the 
poem in the original. The 6th verse, for instance : 



'The sound of the conch, the bewitching call, comes from the temple 
of Garuda's master Vishnu, the Narayana, the Lord of Vedas, chanting 
the name of 'Hari' by saints and yogis (munis) is also heard. The devotes 
is urged to meditate and gain God experience by himself. The Puthana 
episode indicates the defeat of enlargement of evil thoughts (poison 
and the destruction of Cart-demon symbolises the silencing of the min 
which is unsteady like a cart-wheel. And protector of all creation, the 
Primal Cause sleeps (Yoga-Nidra) in the Milky Ocean". 

There are also flashes from modern science that ought to attract the 
younger generation to bestowing serious thought to the statements o 
our ancient poets and visionaries. Sri Rajagopalan presents an opening 
with a reference to the term ; "Oozhi Mudalvan" (the primal word s da r 
image): 

"And the Modern Science discovers that the planets appeared aS 
small dots against a back-ground of black, when the spacecraft 'Voyaged 
took snap-shots of earth and six of its planetary neighbours in 
1990. in response to radio commands sent from earth six billion km- 
away. Larth viewed from six billion km. is a blue dot in an ocean 
blackness" 

All this is very interesting and certainly forms an invitation to take up 
our own adventure in consiousness to reach new planes where them 
could be greater clarity bringing together the human and the divine 
science and mysticsm in an integral whole. The works gets almO s * 
completed when we lose ourselves in the text in Goda Devi’s poem 
rendered into English. To cross the hurdle of language and also achi'm 
a perfect Cultural translation is impossible. The best in this genre are 
but shadows. But Sri Rajagopalan has gone to his task armed with 
sincerity. His English is simple and conveys well Goda Devi's intentions 
The touchstone for the success of a Tiruppavai translation lies in the 
penultimate verse and here we have a gracious rendering indeed. 
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"In twillight of morn we come, worship thee and greet 
And sing the hymns of thy golden, lotus feet 
In Yadu's race that live rearing cattle, art thou born ! 

Non-pareil ’Govinda’ accept our services - an ambrosial afflatus ! 

Know it well, we come, not for today's 'parai' alone 

But bound as we, with thee as one, with thee alone related 

As wisdom known - in all births of folds in seven 

Ever, ever, unendignly forever, shall serve thee and thee alone, 

With devotion pure ; as thou raiseth from age to age ! 

O ! Lord, reject all disires that agree not with these ! 

And dear girl ! Knowing Truth, endure Bliss eternally ! 

This absolute faith and integral surrender that indicates the core 
of Srivaishnavism makes the poem precious to the devout. Sri 
Rajagopalan also satisfies the longings of the intellect to "know” while 
not questioning the deep currents of mysticism that swirl in Tiruppavai 
making his volume doubly precious. I am deeply grateful to the author 
for having given me this oppurtunity to associate myself with this 
publication. 


'Mudhal Tirumalagai Prema Nandakumar 

91, South Chitrai Street, 

Srirangam - 620 006 
14th March. 2003 
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SRIMUKHAM 

To a query who possesses the ability to give discourse on Andal's 
Thiruppavai and who is entitled to listen, it is said, that n 5ri An da I should 
recite and speak and She alone could hear this ", It conveys the sense, with 
the Bhagavad-anubhava (Divine Experience) as Sri Andal obtained, She only 
could reveal it as She alone knows how to enjoy Her lyrics (Pasurams), and 
it is because She only possesses the required pulsating spiritual vibration. 
(Distilled cumulative Quintessence of Bhakti of all the Alvars put together). 

If so, should not anyone else speak or listen to or lecture about it? For 
this, it is said, if one wants to give discourse on Thiruppavai or listen to it 
attentively, one needs-must pray sincerely to Sri Andal as to "Grant me at 
least a drop of the Bhagavad-anubhava (Godly Experience) you obtained to 
enable me to speak on it (Thiruppavai); 01 MotherI Bestow on me the 
knowledge of a millionth part of that mystic experience” then, there may be 
some chance to engross in such startling revelations of spiritual experience. 

Sri U. Ve. Vankipuram Raj a go pa Ian Swami's rendering Thiruppavai in 
English (with brief introduction and short elucidatory notes) is not only a 
we/come but gracious gift to those who know English alone as well as to 
those who, despite knowing Tamil, are still eager to read It In English. The 
translation (of Thiruppavai) is indeed excellent (Conveying Sri Andal's 
outpourings). 

His Holiness Srimat Azhagiyasingar has graced this book. By reading 
this book, If we get a millionth part of that Divine Experience of Sri Andal, 
we may perhaps be considered to have reaped the benefits in this very life 
(birth). To obtain such Divine Experience H.H.Srimat Azhagiyasingar prays 
to the Lord Sri Malola Lakshml Nrisimha to shower His Benign Blessings. 


With the Blessings and by Order of H.H.Srimat 

Azhagiyasingar, the 45** Jeer of ^ 

Sri Ahobila Mutt. Q\ ■ ^ 

MMh) tmn+rf T.H. 
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Srimathc Rangaramanuja MahadeMkaya Namaha Srimaihc Srinivasa Mahadcsikaya Namaha 

Srimolhc Srinivasa Ramanuja Mahadcsikaya Namaha Sri math eNigamamha Mahadesikoya Namaha 

Snmaihe Vcdanlha Ramanuja Mahodcsikaya Namaha Srimaihc Bhghawalhc Bashyakaraya Mahadcsikaya Namaha 

Srimathc Ranganatha Mahadcsikaya Namaha . Srimaihc Aanganatha Divyamani Padukabyam Namaha 


SRIRANGAM 

SRIMAD ANDAVAN ASHRAM AM 


New 31, (Old 21), Deslkacherl Road, 
Mylapore, Chennal-600 004 
Phone : 044-4993658 


Campi Chonnal 
Datoi 11-02-03 

Andal's Thimppavai in English, a versified translation of the great 
Thiruppavai, along with transliteration, by Sri. Vankeepuram 
Rajagopalachariar Swamy, is perused by His Holiness Srimad 
Andavan. His Holiness felt very happy. The wodd knows how difficult 
it is to bring out the spirit of the original into the translation, even for 
the expert translators. But it is felt that this translation is certainly an 
exception to the above rule. The author's effort to translate even the 
native phrases into English, is commendably successful. Apart from 
the translation of the text, the introduction and explanatory notes given 
are very good and contain many an information, which is one of rarities. 
His Holiness blesses the sincere efforts of the author and wishes that 
many people benefit themselves by going through this good work and 
also wishes that the author is favoured by the Divya Dampathis with 
many more similar works. 

By order of His Holiness Srimad Andavan 

1m IfUKAIGAM UUMAl AMAVAM ****** 

^ 
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Sri 

Srimathe Ramanujaya Namaha: 


A COMPLIMENT 

Azhwars, the twelve mystic poets , served as the twelve pillars of 
Srivaishnavism. They reinforced the bhakti cult, which watered and 
nurtured the eternal plant of universal peace. The azhwars were known 
for assuming nayika bhava to experience Divine Love with their Nayaka, 
Sriman Narayana. Womanhood was not inherent to them. Amongst 
them, Andal the daughter of Periyazhwar, was the one who was born 
as a girl. She was longing for spiritual union with Sri Krishna. Her Krishna 
bhakti filled her heart and those of millions. Finally, bhakti, glorified by 
Vedanta as upasana, desended to the common through the mouth of 
Andal. The collection of these outpourings was known as Thiruppavai. 
Many great Acharyas of Srivaishnava lineage have authentically written 
commentaries on these 30 songs. The stream of commentaries and 
lively interpretations did not stop with them. It continues even today 
and this book is one of them. Ttere exists a gap betwen the authoritative 
commentaries of yester years and the interpretative'books of today. Sri 
U.Ve. Rajagopalan Swamy has spared no efforts to bridge this gap. He 
has gone deep into the work of Andal and brought out precious pearls 
to adore the Srivaishnavas. I pray to Sri Andal and Swamy Ramanuja 
to shower their blessings on the author. Let the followers of Sri Andal 
be led to a Divine journey by this book. 


Mylapore, Chennai - 4 
May 23, 2003. 


Velukkudi Krishnan 

Upanyasaka & Chariman, 
Swami Nammazhvar (India) Foundation 



PREFACE 


Sri Goda, known as Andal, has composed two immortal 
hymns viz., THIRUPPAVAI (Beatific damsel) and NACCIYAR 
TIRUMOZHI (Sacred utterances of Sri G6da) expatiating the bridal 
mysticism in all its exuberantly splendid forms and hue. 

Of the two. THIRUPPAVAI speaks of ceremonial austerity 
(Pavai Nonbu) emphasising on saranagati (i.e., total and absolute 
surrender) and blemishless, self-forgetting dedicated service to 
the Lord (Kainkarya, Servitude). It concerns also with cosmology, 
cosmogony, ontology, mythology. Vedas, Upanishads, Science and 
Morals. Nature and Purushartha. 

Sri Goda Devi or Andal, who incarnated to resuscitate the 
path of complete self surrender due to her over-powering frenzy 
of pure devotion to God ("Saint - Poetess to Goddess") is a living 
presence to millions and millions of Tamil speaking community the 
world over and also to vaishnavite non-tamilians. Very many, among 
them, as often as possible recite or sing her THIRUPPAVAI or enjoy 
its discourses that reverberate, day after day, during the sacred 
month 'Margazhi' every year, a hallowed tradition followed for the 
last ten centuries and more. 

Normally any poetry of the kind of Thiruppavai or Thiruvai- 
mozhi, Vedas and Upanishads are studded with codes and hidden 
knowledge owing to intricate expression of the experiences of seers 
and sages, and enriched with mystic thoughts concealed in them- 
Such poems of one language cannot, be properly and justifiably 
translated into other languages, it being a formidable task. 

It is a known fact that a lyric cannot be a lyric without 
conspicuous economy of words, without sparkle, lilt, rhyme and 
music. We find them in abundance in Andal's outpourings. The 
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peculiriaty of Thiruppavai is its “depth of ideas" "fancied poetic 
imagination" "girlish spontaneity," "spiritual sublimity" etc. And K 
is a composition of Thirty verses in chaste and elegent Tamil 
(ffiiia^ifil^) rich with religious symbolism, depicting nature in 
all its brilliance packed with philosophical truths, unfolding cosmic 
consciousness, mystic revelations etc., is capable of interpretation 
at more than one level. Its appeal is universal. 

Though it is a difficult task. I am upheld by the traditional 
view that if one writes or speaks about Thiruppavai or Ramayana. 
Bhagavatha or Gita etc., it does not matter how imadequate one s 
ability is. but all those who listen to such discourses or read the 
exegesis are already deemed to have been influenced in extenso 
by them or willing to be touched again and again and muse over, 
to lose themselves in Bhagavad anubhava, experiencing bliss that 
which lead to Saranagati (complete surrender) and kainkarya 
(Servitude) as in Vaishnava parlance. Hence I hope and believe 
that my humble effort of rendering Thiruppavai in vers Hbre may. 
perhaps, be found acceptable with all its merits and de-merits, 
since it is evident that "If one drops a vessel in a large body 
water, the vessel can only take up its measure". And it’s there, 
where I stay. 

It is propitious indeed, to have Sri Goda Devi's Grace bestowed 
on me without which it would not have been possible to render 
Thiruppavai with brief Introduction, and Short Notes etc. And to 
m y good fortune. Dr. Prema Nandakumar has found time to 9° 
through the script in its entirety and I am deeply indebted and 
grateful to her for providing an excellent and enthusiastic 

foreword. 
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Further I am doubly fortunate and feel much delighted in as 
much as His Holiness Srimat Azhgiyasingar, the 45th Jeeyar of Sri 
Ahobila Mutt and His Holiness Srimad Andavan (Srimushnam 
Andavan) of Srirangam Srimadandavan Ashramam. have blessed 
me with their SRIMUKHA. 

And my grateful thanks are due to Sri. U.VE. Velukkudi 
Krishnan Swami a well-known scholar and Upanyasaka, and 
chairman. Swami Nammazhvar (India) Foundation for his quite 
impressive and consise COMPLIMENT. 

My loving gratitude to my wife Santa who has been a source 
of encouragement and inspiration in this duanting task also as in 
other activities of life. 

I am also thankful to Sri R. Venkatesan, Sri K. Sundararajan 
Dr. N.V. Parthasarthy Sri. T.C.A. Ramanujam and Sri U.Ve. Vazhuthur 
V. Rengachari Swami for their valuable suggestions and advice. 

My grateful thanks to Sri R. Ramaswamy of; Srivillputtur for 
providing me the photos of Sri Andal and villputtur Temple-Tower, 
which timely act. enabled me to include them in the book 

I must also express my deep appreciation of the assistance 
of Sri K. Partheeban of V. Graphics, for the admirable type-setting, 
display and elegent design of the Book and for the arrangements 
made with M.S. S.P. Printers & Jothi Enterprises for neat printing 
and excellent production of the book in shortest possible time. 


Gandhi Nagar, Adyar, 
Chennai - 600 020 
September : 15.2003 


V. RAJAGOPALAN 



INTRODUCTION 

Goda, otherwise known as Andal is the only woman Alvar of 
the Vaishanavite mystics of Tamilnadu, South India, who are twelve 
in number. She is the fondling daughter of Vishnuchitta, known as 
Periyalvar. 

The hymns of Alvars are inspired poetry. These are called 
Prabhandahm par-excellence. These consist of four thousand verses 
and hence called "Nalayira Divya Prabhandam” comprising the 
works of all the twelve Alvars. 

Sri Andal's outpourings viz., “Thlruppavai” (consist of 30 
verses) and “Nachiyar Thlrumozhl” (consist of 143 verses) are 
placed, in the first thousand hymns. Thiruppaval is called so 
because of the refrain " Elorempavay" that appears at the end of 
each hymn. 

During the month of Margazhi (Margasirsa - December - 
January) year after year, for the last ten centuries and more 
vaishnavite temples in Tamilnadu, reverberate with Pavai songs 
(Thiruppavai) of Sri Andal, the saint - poetess who is deified as 
Goddess, the spouse of Lord Narayana, the Krishna. 

"Thiruppavai means a divine, sacred vow observed to attain 
the Lord and engage in His services (Kaingaryana). The word 
"Pavai” means 'girl’, ’nonbu’ (vow-vratham), 'doll’ ‘pupil of the eye 
etc., and 'Thiru* denotes’ ‘Sri’ ‘Splendour’, Lakshmi, ’Wealth’, 
’brilliance’, etc. However for our purpose Thiruppavai, signifies 
splendrous vow as observed by Goda. 

‘Thiruppavai’ consisting of thirty hymns is a rare lyrical beauty 
sung in the early dawn by young girls in the month of Margazhi 
(Magasirsa) a month most sacred for such observance since it is 
called as Brahma muhurta of the year. 

Margasirsa or Margasira, the month is named so (Margazhi 
in Tamil) since the full moon usually appear during this month in 
the fifth stellar mansion viz., Mrigasirsa. The lunations were named 
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in ancient vedic ealander by the star (nakshatra) in which the full 
moon of the lunations occurred i.e. "Chaitram", “Vishaka”. “Jeyshta" 
Ashada, "Sravanam”, "Batrapada”, "Asvayuja”, “Karthigam” 
“Margasirsa” "Pousham” (Pushyam) “Magha" and Phalguna”. 
Today, even after a lapse of several hundred centuries since the 
first computation (Saptha Rishi Era commeneed on 27.11.8576 
B.C., according to Prof. K.S. Raghavan) of Panchanga (Almanac), 
though undergone many changes during the periods of Viswamitra, 
Parasara, Varaha-mihira et. al. the full moon occurs only on the 
days when such of those nakshatras (stars) rule and that gets 
correlated well. 

Lord Krishna declares in his sacred ‘Gita’ that 'I am Margasirsa 
among the months (Masanam Margasirsoham) (B.G. 10-35) 
“According to Manu Smriti, says Prof. K.S. Raghavan “that a month 
of the human beings constitute a day of the pitrus. The course of 
the moon determine their Day and Night (i.e) the half month 
commencing from the full moon is their ‘day' for their actions and 
the other commencing from new moon is their ‘night’ for slumber ”• 
"A year of human beings constitute a day for the celestisal beings 
The course of the Sun to north and south of the equator determines 
their day and night". 1 

Uttarayana which begins from the Tamil month of THAI (Jan- 
Feb), is the “day” and Dakshinayana that begins from the Tam* 1 
month Aadi (July - Aug) is the Night” Accordingly, the month of 
Margazhi comes at pre-dawn time of the day of the celestials. 

And "during Rama’s days” observes Sri. V.G. Ramachandran. 
“the vernal equinox was at 68 degrees and Pushya masa was the 
beginning of autumnal equinox, During Krishna’s days, the vernal 
equinox, was at 48 degrees and Margasirsa masa became the 
Autumnal equinox and now the vernal equinox is at 23 degrees 


1 Prof KS Raghavan. "The Need for a Calander" m ' Ancient India - p 177 
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(from Varaha mihira’s days) and Chaitra masa continues to be the 
beginning of Vasantha ruthu” 2 

(Note : According to tradition Rama lived in the 28th chatur 
yuga of the present Vaivasvatha Manvantara i.e. almost at the 
junction of Treta Yuga and Dwapara Yuga. Krishna’s period is 
stated to be the end of Dwapara Yuga and the beginning of Kali 
Yuga. 

However, based on the astronomical data, information found 
in the epics - (Ramayana, and MahaBharata) such as Nakshatra, 
Lagna, Thithi, Planetary position etc., Prof K.S. Raghavan fixed the 
birth dates of Rama and Krishna and dates of other events by 
“working back” method in accordance with Vedanga Jyotisha which 
appears to be the only yardstick to be applied for such events. 

1. Rama's birth date .. January, 10, 4439, B.C., Wednesday, Caitra, 

Sukla Navami, Punarvasu. Star. 

2. Krishna's birth date . July, 27, 3112, B.C. Friday, Bhadrapada, 
Krishnashtami, Rohini Star. 

3. Mahabharatha War - 22.-11.-3067 to 11.12.3067 - B.C. 

4. Commencement of Kalyuga - Friday December 28, 3101 B.C 

[Source :- “Ancient India” Published by International Society 
for the investigation of Ancient Civilization] 

According to critics, the setting for the hymns, the Pavai Nonbu 
(Vratham) appears to have been drawn from Srimad Bhagavatham 
wherein it is stated that Gopis of Gokulam observed ‘Katyayani 
Vrathm' by going over to Yamuna river, before dawn and after 
bath in the river worshipped Devi Katyayini in order to gain Union 
with Sri Krishna. 

Sangam literature such as “Pari padal" “Pura Nanuru" etc., 
mention such religious practices termed as Thai Neeradal', ‘Punal 
adal' etc. 


2. Sri VG Ramachandran The Almanac of Bharaih in Ancient India', P. 184 
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ssssssss=ssssssL_r ted such observance of pre-dawn prayers 

ReCentlV ’ilia KoyippilN Ammani Amma, says ‘I was born' 
js practised in Kerai . an(j surroun ded by families having 

in a middle class °rff» ^ chi|(jren jn these fami |ies were trained 
similar tastes and Dei , |ess|y The older members of these families 
jn the same pattern e ^ ^ comme nced their domestic duties 

got up at least a • jn praise of Ganapati and others. A poem 
singing popular si ^ Keerthana > composed in Malayalam 

in 66 stanzas cane ^ & favourjte with them and it was a 

by runchattezhut h ^ ^ chi | drenj stl || in bed, in the loose 
refreshing expere wakefu lness combined, to listen to its musical 
grip of Sleep an jed by the rhythmical sound of churning 

recital often *icco P a| truths ^ thus jnjected jntQ us 

, he curds. The>hgh P brajn was st||| fresh and clear"’, 

before sun rise, wm«? 

(Ref hymn-7) (Emphasis is mine) 

jt js clear that Andal's Trance Consciousness 

H ° WeV Thiruppavai' the soul stirring verses of intense mystic 
provides us |QVe pregnant with spiritual realism of a 


very hiQh order. 

-A living tradition" says, Prof. Radhakrishnan, "influences 
n„r faculties humanises our nature and lifts us to higher level”. 
A d he adds further that "Tradition is something which is ever 
being worked out anew, and re-created by the free activity of its 
followers What is built for ever is for ever building. If a tradition 
does not grow, it only means that its followers have become 

spiritually dead" 4 

Sri Andal following the centuries old tradition renewed it 
developed it and gifted us, an invaluable treasure viz., Thiruppavai. 


The nonbu as mentioned in the Bhagavatha tradition has 
these components : a) preparing the sacred sphere of Pavai-k 
kaiam (rendezvous); (b) installing a katyayini image, (c) going in 


3. Smt Koyippilil Ammani Amma “How God came into my life” Bhavan’s Journal 
Vol 26, No 18, Apr. 6, 1980 

4 Prof, S. Radhakrishnan, Hindu View of Life. p. 18,21, 
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procession, singing hymns ; (d) neerattam or bathing in water 
courses or river; and (e) worship or group prayer. 

Whereas Sri Andal takes her girl friends to Nandagopa’s 
mansion, wakes up everyone,sing hymns in praise of Lord Krishna, 
seek His blessings and emphatically declares - 

Non-pareil Govinda accept our services - an ambrosial afflatus. 

Know it well we come, not for doday’s parai’ alone. 

But bound, as we, with thee as one, with thee alone related 

As wisdom known - in all births of folds in seven 

Ever, Ever, un-endingly forever shall serve thee and thee alone ; 

O ! Lord, reject all desires that agree not with these 

(Thiruppavail - verse - 29) 

While Modern scholarship ascribes, with the help of internal 
evidence available in Alvars hymns, and historical inscriptions 
discovered, that Thiruppavai was sung by Andal in 731 A.D. 5 the 
orhodox view puts it around 3005 B.C. (Kali 98 - nala - Ashad- 
Purva Phalguni, Tuesday) According to tradition Sri Andal was 
born in the month of Ashada (July - August Tamil Month Adi) 
under the influence of the asterism Purva - phalguni. Periyalvar 
(Vishnu Chittar) found her in the Tulasi shrubs during one of his 
routine visits to the garden to pluck tulasi leaves as usual to make 
garland for the Lord Vata-patra-Sayi (Lord Vishnu). She was 
appropriately named Goda, Goda in Sanskrit signifies one's 
proficiency in speech or words; giver of sweet hymns one who 
was given by earth, giver of the garlands”, of cows ; of light, etc. 
(Tulasi - Basil - aromatic herb.) 

‘Thiruppavai’ is called so because of the refrain eleorempavay 
that appears at the end of each hymn. It means «jsb Yel - to 
admit; to accept, to concede ; consent; to embrace ; etc., s^ir 'Or' 
- know it; think; listen attentively ; examine , investigate etc, besides 
meaning ‘incomparable’ and uiranaj “pavai” means woman, vratham, 
religious fasting etc: sub “yem” stands for ours, In the English 
rendering the refrain appears as 


5. Sri. M. Raghava Iyengar. "Alvargal Kala Nilai" p. 128. 
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“And dear girl, knowing Truth, Endure Bliss eternally ! " 

Ramanuja says : “For by bliss we understand a pleasing 
state of consciousness. : Such passages as 'consciousness - the 
essential character of which is bliss - is ‘Brahman’. On this identity 
of the two things there rests the homogenous character of Brahman. 
And in the same way as numerous passages teach that Brahman 
while having knowledge for its essential nature, is at the same time 
a knowing subject, So other passages, speaking of Brahman as 
something separete from mere bliss, show it to be not mere bliss, 
but a subject enjoying bliss.... To be a subject enjoying bliss is in 
fact the same as to be a conscious suject. 6 (S. Bh. 1.1.1) 

K.C. Varadachari observes, that "One attains the condition of 
spiritual illumination (Jnana) and spiritual freedom (Vairagya) 
which are the first intimations of immortal existence, one is said to 
swim in the ocean of knowledge and bliss. It is also one of deep 
love and intimacy with the Ultimate Being which grants to the 
individual in that condition a sense of real existence or living as a 
full being. Bliss is not mere pleasure or sense of absence of pain, 
but a positive experience of union with the ultimate reality which is 
recognized as Existence (Truth), Awareness (Consciousness) and 
Infinitude and Immortality (which constitutes bliss, Ananda) 7 . 

And According to Sri Aurobindo that “a third supreme and 
divine status of "supramental” being termed the causal body. The 
characteristic powers of the 'body' are knowledge and bliss. This 
knowledge is not ordinary mental knowledge but ‘pure-self-existent 
and self luminous truth”. Bliss too is not a mere pleasure of the 
senses but a 'self-delight' which is the very nature, the very stuff, 
as it were, of a transcendent and infinite existence 8 

We also find that ‘Thiruppavai' replete with references to 
cosmology, and cosmogony, as well as events pertaining to 
Jtjhasas' and ‘Puranas 1 . The m ythological al leqnryrn Cntioncd in 
6 M Yamunacharya - Ramanuja's Teachings in hiT^7w ords n 68-- 

7. K.C. Varadachari Alwar's of South India p. XI. 

8 . Morwenna Donnelly Founding the Life Divine, p. 30 
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Thiruppavai, is similar to what Sri Sundarraj says about Rg. Veda 
that “it follows a consistent symbolism to express ideas which are 
current even now among Hindus, and which will always be so 
long as man is what he is deemed to be very high in form and 
concept.” 9 The cosmogonic and cosmological philosophy and its 
lucidity and consistency as is revealed in ‘Thiruppavai’ can be 
fully gauged when the picture as a whole is seen and mused over 
again and again. 

According to legend ‘Goda’ is the incarnation of Bhoo Devi 
(Mother Earth) ‘Gandha or smell is the peculiar feature of earth. It 
is said that Goda used to bedeck herself, stealthily, with flower 
garland strung out of flowers and tulasi (basil) brought by her 
father from the garden for the Lord, Vata-Patra-Sayi, to find out 
her suitability as His spouse. The father, Periyalwar, when he came 
to know of it felt it was a great “apachara” (sin) to offer used 
garlands to God and withheld the garlands. But the Lord made 
known to Periyalwar and the temple priest (Archakar) alike that 
nothing pleased Him so much as the flowers and garlands which 
were first worn by ’Goda’. Vishnu Chita understood only then, the 
greatness of the Child Goda whom he nurtured as his own daughter. 
Since then she was known as ‘CHOODI-K-KODUTTA NACHIYAR". 
But Goda, dreams ceaslessly of her Beloved and prays sleeplessly 
for the fulfilment of her diesire for the Union with the Lord, Krishna, 
She dreams of gorgeous, marriage ceremony with Him. (Nacciyar 
Thirumozhi - 6.1-11) Fully convinced of her undiluted, staunch 
aspirations Vishnu Chitta took her to the temple of Sri Rangam for 
her marriage with the Lord, where she got merged with him. ANDAL, 
as she now became after mergence, sought to dwell in God, and 
show the path of Spiritual Union through love to all souls seeking 
Him. Andal means 'protecting ruler’. 

In the recent past i.e., during later part of nineteenth century, 
we had a concrete example of such mergence or desappearance 


9. M Sundarraj Rg. Vedic Studies, P. XXV. 
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of a yogi with the Lord. Sri V. Varadachari says that, “the saint and 
savant. Sri Ramalingaswami, on January, 30, 1874, is reported to 
have told his disciples that his time to leave the physical world had 
come and asked them to lock him up, as they used to do, in the 
room used for his meditation and trance. This time when the room 
was opened after some days, they found that the Master had 
become discarnate without leaving off his physical body. Evidently 
the body was dematerialised by the yogic powers of the Master 
himself’’. 10 since then he was known as “Jothi Ramanlingaswami’’ 
such phenomena take place in lives of great yogis and mystics. 

It is worth noting here that the Government of Siam (now, 
Thailand) has been following a tradition of celebrating a festival 
known as "Triyambavai - Tribavai’’ for the last several centuries. 
It is mentioned in the book ‘Siam kings’ Palace Rituals” by Quatritch 
Wales, that during king’s coronation and other important festive 
occasions the Siam (Thailand) people used to chant the Pavai songs 
(viz, Thiruppavai and Thiruvempavai) 

In Thiruppavai references are made symbolically to the divine 
’’Dawn" that occurs, in rural setting and nature. Symbolism of ‘Dawn’ 
is awakening of the soul, to seek Light (Truth and Bliss) dispelling 
Darkness (obscure consciousness). According to Sri Aurobindo 
“Usha the dawn of the illumination of the Truth, must neessarily 
bring also the joy and beatitude. The idea of the Dawn as the 
bringer of delight we find constantly in the Veda and Vasista gives 
a positive expression, to it in VII - 81-3 “Ya vahasl puru sparham 
ratnam na d&suse mayah”. "thou who bearest to the giver the 
beatitude as a monifold and desirable ecstasy." And continuing he 
says., that "Dawn comes divine repelling by the Light all darknesses 
and evils' "Visva tamamsi durita" 12 , 

Vivid expression pregnant with esoteric sense of "Dawn” is 
made in Thiruppavai as illustrated below : _ 

10. Sri V. Varadachari Psychic Research Occultism and Yoga, p l 94 -ig<^ 

11. Sri. P. Sri Acharya - "Kothai allathu Kathal Vellam” - P 134 

12. Sri Aurobindo, The Secret of Veda, P. 128 - 129 
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1. "Pullum silambina Kan Pullariyan Koilil 

Veljai vili sangin peravam kettiliyo ? (verse 6) 

2. Keesu Keesenru yengum anaisattam Kalandu 

Pesina pech - charavam kettleiyo ? Peypenne” (verse 7) 

3. "Keezhvanam vellenru yerumai ciruveedu 

Meivan parandana kan" (verse 8) 

4. ‘Velli Yezhundu, Viyazham urangirru.." (vers 13) 

5. "Ungal Puzhak - kadai thottathu vaviyul, 

Sengazhuneer vai negizhndu ambal vai kumbina kan (verse 14) 

6. "Vandengum Kozhi azhittana Kan Madavip 

Pandal mel palkal Kuilinangal Kuvina kan !” (Verse 18) 

It is no wonder that Vedanta Desika calls Goda (Andal) as 
"Vishnu Chitta Kula nandana Kalpa Valli” in his work "Goda 
Sthuthi" which contain 29 hymns, in Sanskrit, in praise of Sri Andal. 

The tradition has it that Sri Ramanuja chanted Thiruppavai 
everyday till the end of his life for the good of himself and for the 
good of posterity. He drew inspiration from Divya Prabhandam. 
but mainly from "Thiruppavai". He liked to be called. “Thiruppavai 
Jiyar” or "Thiruppavai Saint’, though he had many other titles, 
appellations of honour and distinctions" (D.R. Thiruppavai P.7) 
Ramanuja had organised the recital of "Thiruppavai" in Lord 
Venkatesa's temple at Tirupathi and also instituted the recital of 
'Nacciyar Tirumozhi” on Thursdays when the God was to be dressed 
in flowers completely bereft of all jewels and wearing apparel. 
(History of Tirupathi by Dr. S. Krishnasamy Iyengar) (vol. 1 p.p. 
339- 340 ; 292 & 349) 13 

Further, an interesting episode in Ramanuja’s life reveals the 
intensity of his devotion to Sri Goda. He arranged the offerings of a 
hundred vats full of butter and a hundred vats full of sweet - semi 
liquid prepared from rice milk and sugar with spices 

13. C. Jagannathachariar — Thiruppavai - Textual, Literary & Critical studies 
P 103 & 230 
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(akkara Vadicil) added to the Lord at Tirumalirum - Solai (Near Madura) 
as stated by Andal in her Nacciyar Tirumozhi (9.6) and thus fulfilled 
her promise to the Lord. Because of this act befitting a brother he 
came to be renowned as “Godagraja" or "elder brother of Andal the 
elder brother of my house”. 14 ^ CauuSlsb 

In Thiruppavai we find the portrayal of soul’s aspiration for 
the Lord and the vicissitudes of joy - pain “The emotionally-toned 
men” says Radhakrishnan, "look upon God as perfect Beauty and 
Love and wish to be lost in the enjoyment of his presence. Krishna 
is the typical God of Beauty and Love and his appeal to men and 
largely women dominated by emotion and sentiment, is great”. 15 

"A touching folk song says, “His flute doth call and I must 
go; and though the way be through the forest thick with thorns, I 
must go". When the irresisitible call comes, none with a heart can 
fail to respond. For the aesthetic temperament, emotional intensity 
seems to give ultimate satisfaction. Beauty is its own excuse for 
being. The devotee clings, to the feet of the Lord and refuses to 
leave them for anything on earth”. 16 

And a sensual life is sublimated into self forgetful devotion. 
This leads to spiritual experience. It may be called mysticism. As 
Radha Krishnan says”, the term “mysticism” should not'be taken 
in its narrow sense as involving the exercise of any mysterious 
power, but only as insisting on a discipline of human nature leadng 
to a realisation of the spiritual” 17 

Therefore as Dr. Alexis Carrel, Nobel prize winner, exclaims, 
"Only on the wings of mysticism can the spirit soar to its full 
height. This is where the role of religion becomes clearly defined. 

14. C.R. Srinivasa Aiyengar - Life & Teachings of Sri Ramanujacharya P. 242 
- 243 Swami Ramakrishnananda .... Life of Sri Ramanuja P. 227. 

P.B. Annamagarachariyar Nacciyar Tirumozhi - P. 99 

15. Prof. S Radhakrishnan, The Heart of Hindustan, P. 14-15 

16. Ibid. P. 15. 

17. Dr. J.K. Majumdar - Life & works of Prof. S. Radhakrishnan in the Heart of 
Hindustan”. P.25 
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The techniques of religion, that is to say the union of the soul with 
God, have been developed step by step, over the course of 
thousands of years,. No one can venture alone without grave risk 
in the obscure realm of the holy. Without an experienced guide, 
'there is risk of losing oneself in the marshes or of straying 
irrevocably into the road that leads to madness". 18 

"The Vaishnava sees in Sri Krishna the one attraction that 
makes the Universe Beautiful whole, it is ! The crux of the mystry 
is the Vaishnava devotees.” exclamation “Aho !jyotirdam tejasvitaam 
vinaa!" (Oh! the wonder this luminosity without light) And so the 
universe is extremely black. "The vaishnava ejaculates. “Shyama 
Sundara” for Sri Krishna. It is constrained as Shyamopi Sundarah” 
Beautiful though black 19 

And we find in "Thiruppavai” 

£Ml£l (Lp^606U6BT a_0«ULD (oUtT60 QlOUJ 

With body black like primevl Lord. .. and 

Qulflujiriii ! . . . . e_60^l6Bfl60 (SasrrrbnjiiMiiij jSIottid sh_( 2 it. 

“O ! heavenly lamp in lucent glow, the beacon of 

Universe... Supreme Person in Cosmic Form !" 

Rg. Veda refers in many stanzas to primeval conditions when 
there was only one uniform Un-born mass of Darkness there - 
after law was established and accordingly light (Agni) emerged to 
cover the darkness. And creation of SPACE by breaking apart both 
the worlds and placing a pillar of support between them. Thus the 
three tier formation of the Universe results in an intermediate region 
called antariksa lying between the two bowls of earth and heaven, 
the latter inverted over the former . . Agni, descends as Matrisvan 
to become a "pillar of fire." Upholding the heaven and at the same 
time, he turns out to be Vaisvanara, the beloved of the people, for 
he brings wealth and prosperity to mankind and provides them 
with healthy and brave sons" 20 _ 

18. Dr. Alexis Carrel, Reflections on Life, p. 110 

19. Mungara Krisnamurti, Knowing the Universe - Hindu, dt. 26.10.1983 

20. M. Sundarraj, Rg. Vedic Studies, pp. 13, 75, 81 & 82 
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And the modern science discovers that "the planets appeared 
as small dots, against a back-ground of black, when the space craft 
"Voyager” took snap-shots of earth and six of its planetary neighbours 
in Feb 1990, in response to radio commands sent from earth six 
billion km. away. Earth viewed from six billion km. is a blue dot in "In 
ocean of blackness 21 

In another report it is stated that "The black of space is slashed 
with silvered streaks of stars as two fiery galaxies merge in collision of 
giants." 22 

Yet another report describes "The Universe can be imagined 
as a surface of a gigantic sphere, with a radius of about ten billion 
light years and filled with a black body radiation emitted by the source, 
the shpere - the World Scinetist 23 . 

Recently it is reported in the press that the WMAP (Willkinson 
Microwave Anistrophy Probe) pictures emerged from various 
astronomical observations over the last few years confirm that the 
Universe is full of mysterious dark matter that is being accelerated 
apart by an even more mysterious “dark energy ”. 24 

But the scientific quest culminates only in Upanisadic saying 
(isa. 9. Brh IV-4-10) 

^r: TfTT: II 

Andham tamah pravisant! ye avidyam upasate 
Tatah bhuyah iva te tamah ye u vldyayam ratah 

"All who worship what is not knowledge enter into blind 
darkness , and those delight in knowledge, enter, as it were into 
greater darkness." 

21. The Hindu dt. June 8, 1990 ” ——— -•-« _____ __ 

22. The Hindu dt May2, 2002 

23. The Hindu dt August 19.1992 

24. The Hindu, dated Febraury 13, 2003 
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In this connection Dr. Radhakrishnan obseves that "An 
intelectual of diversity without the intuitive realisation is worse than 
the blind ignorance of faith, bad as it is. Intellect need not be 
negated, but has only to be supplemented - A philosophy based 
on intuition is not necessarily opposed to reason and understanding. 
Intution can throw light on the dark places which intellect is not 

able to penetrate. The results of intellect will be dull and 

empty, unifinished and fragmentary, without the help of intuition, 
while intuitional insights, will be blind and dumb, dark and strange, 
without intellectual confirmation. The ideal of intellect is realised in 
the intuituve experience for in the Supreme are all contraries 
reconciled. ... The Kena Upanisad says, "It is unknown to those 
who know and known to those who do not know (ii.3) 25 

Sri Andal awakens the consciousness which is at different 
levels in every soul and appeals for the opening of mind which 
alone will prepare one to proceed to attain the bliss eternal in-as- 
much as all the levels of our being physical, mental and emotional 
are only deviations of divine being from which they derive. The 
heart sublimates its pure emotions to attain Bliss 26 says Sri 
Aurobindu. 

In the very first hymn, Sri Andal invites all those who are 
desirous of joining the vow (vratham) to attain the Lord. 
(NARAYANA). In the opening verse we receive a Clarion Call to 
participate in the delights of Divine Love ! In the hymns to come 
upto fifth conditions for observing the nonbu are stipulated and 
also the benefits that accrue. It is because, "the function of the 
body is to display the workings of the Divine consciousness and 
not to be an impediment to the spirit / soul so as to make the 
Atman a real being not merely a body with a soul, but a soul with 
a body " 27 . _ 

25. Dr. S. Radhakrishnan, The Philosophy of the Upanisads 
p. 55. 56 

26. Morwenna Donnelly, Founding the Life Divine p. 23 

27 Dr. K.C. Varadachari, The Living Teaching of Vedanta p. 25 
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The Pancaratra Agama (called as Bhavgavatha doctrine) 
principle speaks of five fold form of manifestation of Lord Narayana 
viz., Para, Vyuha, Vibhava, Antaryamin, or Harta, and Archa', are 
brought out in an exquisite manner in ‘Thiruppavai’. Of these 
Archavatara as Image form in temples and also at houses of 
worshippers, which God assumes in accordance with the wishes 
of His devotees (Mumukshu) is said to be very effective and 
operative part. All the Alwars preferred this, and their whole life 
solely, absorded in the icons at Temples. He lived in them and they 
lived in Him. The lives of Alwars were one of dedication to the 
service of the Lord. Their Knowledge of God was not mere 
intelectual perception but went upto realisation. For them God was 
a living presence in all temples’’ 20 

Thiruppavai brings out clearly the principles of Visistadvaita 
viz., Para-Brahman qualified by Chit (both conscious and self 
conscious); Achit (realm of matter), and Iswara (God, Brahman). It 
is significantly known as Tatva Traya It is also designated as 
"Upanisad Sara” or say quintessence of Upanishads. 

And the doyen of commentators, Periya Achan Pillai succinctly 
declares thus : “lilmL-iq. ^cwn-irsniKgjrb CunCSfM, a_uj6l^§] 
StflipiJOTTLiiq.” (Piratti Andalanarpole, Upanishattu tamizhanapadi) in 
Muvayirappadi exegesis “just as Divine mother incarnated as Andal 
the Upanishads became “Thiruppavai” in Tamil 

In the words of Prof. K. Seshadri "The supremely Real or 
Absolutely Real is spoken as “Tat”, "Tattva” reveals the ’’Tat” - 
not that they are different but that (on the contrary), they are one 
and the same, the revelation is itself an experience Reality is 
experienced as TRUTH. The experience,is direct and deepest For 
it implies a total mergence of the seeker in that which is sought In 
this fusion lies the consummation of all quest. That is realization 


28. Sri D. Ramaswamy Ayyangar Peeps into Mysticism, Foreward by Sri 
Ananthasayanam Iyengar p. (iii) 
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of the “Tat” - not only as the “Tattva’ but also as the 

“Prusushartha ” 29 

Briefly it is stated that in the first few hymns it is brought out 
that the aspirant (devotee) should make an act of self-consecration 
to the Divine (Samarpana). Then follows the "detachment" and 
"self knowledge" to see that it is paramatman who works in him to 
renounce all idea of a "separate independence”. It finally leads 
him to a complete, total surrender unto Him cutting the knot of ego 
in each part of the aspirant and offer it free and whole to the 
Divine”. 

In the hymns from sixth to fifteenth Sri Andal wakes-up 
everyone from sleep to join in performing the bath ceremonial 
(kaingarya) and to proceed to Nandagopa’s mansion where Lord 
Krishna resides seeking "an integral individual life which means a 
life of intense expression of the self, completely, perfectly and 
spontaneously”. And "it is a movement", says Sri. V. Varadachari, 
“directed towards achieving a goal as the organic evolution widely 
acknowledged to be. Both the movement of involution and evolution 
are purposive and directed movements from the stand point of 
Cosmic Power” 30 . 

And Sri D. Ramasamy Ayyangar observes that Andal stands 
unique in having sung these ten marvelous stanzas addressed to 
the devotees of the Lord and intended to wake them up from their 
sleep, lethargy, laziness or what you will. As one reads these ten 
stanzas one feels transported into the atmosphere of simple, 
unsophisticated village life with all its sounds, scents and sights. 
Here indeed is a pastoral poem par excellence. 31 

Further in verses from sixteenth to twentieth as she wakes 
up others including the guard at Nanda’s palace - Pavai - k-kalam- 
a tryst place - mainly, she indicates to the Lord to wake up from 

29. Prof K Seshadri - The Call Divine January 1974 

30. Sri. V. Varadachari. Concpet of Matter p 39 

31. Sri. D. Ramaswamy Ayyangar, Peeps into Mysteism p, 46 
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‘Yoga-nidra’ with the help of Nappinnai - Lakshmi (Nila Devi 
according to Vaishnava tradition), the Divine Mother who leads 
one to transcendence through mercy (Daya). 

In the eighteenth verse, also as in other verses, Sri Andal 
brings out the significance of Brahma Sutra (Sri Bhashya) 

“Lokavattu lila kaivalyam" (Brahman’s 
creative activity) is mere pastime or sport as in ordlinary life (Brahma 
Sutra -2-1-33) - a mayic play, a purposive action of the Lord. 

Commenting on this in his Sri Bhashya Sri Ramanuja says, 
“The motive which prompts Brahman - all whose wishes are fulfilled 
and who is perfect in Himself - to the creation of a world comprising 
all kinds of sentient and non - sentient beings dependent on His 
volition, is nothing else but sport, (play), We see in ordinary life 
how some great king, ruling this earth with its seven dvipas and 
possessing perfect strength, valour, and so on, has game at balls 
or the like from no other motive than to amuse himself. Hence 
there is no objection to the view that sport only is the motive 
prompting Brahman to the creation, sustentation and destruction 
of this world which is easily fashioned by His mere will.” 

"Sport or play (Leela) must be taken to mean spontenous 
joyous creative activity on the part of Brahman.” "And according 
to Douglas Fawcett, "Imagination creates, scattering at once roses 
and thorns but there can be no evil in the cosmic Imagination. 
The ocean of infinite, the activity at rest, the static conservative 
background of the world process is devoid of confict is 
consequently what in Indian phraseology we might call knowledge 
(imaginal) and bliss, the joy eternal whose delight is as perfect as 
its perfect imaginal life." 

"What from the point of view of Brahman is looked upon as 
Lila comes to be looked upon from the point of view of the individual 
soul, as having a purpose. Nature (Prakrti) beecomes in this context 

a necessary milieu for effecting the final release nf ir^; 

1 "'dividual souls 
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"The world is not merely a vale of tears but it is the vale of soul - 
making,” according to Ramanuja" 32 

In a similar vein Rabindranath Tagore sings as 33 . 

"He it is the innermost one, who awakens my being with his 
deep hidden touches. 

He it is who puts his enchantment upon these eyes and joyfully 
plays on the chords of my heart in varied cadence of pleasure and 
pain. 

He it is who weaves the web of this may a in evanescent 
hues of gold and silver, blue and green, and lets peep out through 
the folds his feet at whose touch / forget myself. 

Days come and ages pass, and it is ever he who moves my 
heart in many a name, in many a guise, in many a rapture of joy 
and of sorrow". 

In the twenty third verse Sri Andal implores the Lord to wake 
up from sleep (Yoga nidra), quitting his couch, he is asked to 
ascend His throne, like a lion comes out of its lair on mountain top 
(compare Rg. Veda sloka 1.154) the throne being the purified 
heart having cleansed of its. Ahankara and Mamakara which 
indicates the quelling of the ego-centric self by making abject 
surrender unto Him. 

In the twenty fifth, the supreme mystery of God’s nature is 
exquisitely dealt with. The un-known, yet knowable, the unborn 
took birth as a child to a mortal woman, got transferred as a child 
of another woman that very night, was reared in secret, though He 
illumines the sun and moon and stars ! The light of the Universe 
was born in total darkness and his colour was black. The fearless 
one who was hidden out of fear, though He kills all the fears of all 
and grants freedom from it. The paradox, however, one tries to 
explain still undescribable, the human language being limited and 

32. M. Yamunacharya - Ramanuja's Teachings in his own words, p.p. 97.98 

33. Rabindranath Tagore - Gitanjali - p. 64 
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can only be better understood by mystic consciousness and “can 
be known, seen and entered into only by transcendent process of 
revelation or flashes of insight or intution”. 

Having solicited the Lord to grant worthy boons- Purusharthas 
- and having obtained them for a purposive living enjoying 
delicacies, rid of pains in the two stanzas to follow, Andal appeals 
to Him to forgive them for their errors and omissions committed 
unknowingly, with a firm belief to remain for ever in ecstatic 'delight'. 
This indicates’ the declaration of Taittiriya Upanishad thus - For 
who could live or breathe if there were not this delight of existence 
as ether in which we live", and proceeds “From Delight things are 
born, by Delight they exist and grow, to Delight they return." 

In the twenty nineth verse, the principal message of this 
immortal poem that the devotee (Prapanna) being related to Him 
and bound to Him in all respects shall serve Him alone in all births 
to come is stoutly expressed. 

It is as though the use of the term “yezh, yezh, piravikkum" 
(births in folds of seven) in ‘Thiruppavai’ which follows the tradition, 
as Rg. Veda, indicates the following 

"In the Veda, the Fathers are the ancient illumined ones who 
discovered the knowledge created and followed the path, reached 
the Truth, and conquered immortality. The God of the path is called 
‘Aryaman’ The term ‘Aryaman’, Kinetimologically to the words arya, 
arya, ari and denotes, distinguished men or peoples who follow 
the Vedic Culture". 


“The Aryan is the traveller in the Path an aspirant to 
immortality by divine sacrifice, one of the shining children of Light, 
a worshipper of the Masters of Truth, a fighter in the battle against 
the powers of darkness, who obstruct the human journey" 


“But the Rik most distinctive of the function of the Aryaman 
is that which describes him as 'Aryaman of the unbroken path, of 
the many chariots, who dwells seven fold offers of sacrifice in the 
births of diverse forms (X-64.5) ... the l0 urney of the human 
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sacrifice that is effected through manifold movement of our 
evolution has a seven fold energy of its action because there is a 
seven fold principle in our being which has to be fulfilled in its 
intergral perfection”. 

“Aryaman” within us develops our various forms of birth in 
the ascending planes of our existence by which the Fathers, 
travellers, on his path, by which the aspiration of the Aryan soul to 
climb up to the highest summit of Immortality. Thus Aryaman 
sums up in himself the whole aspiration and movement of man in 
a continued self enlargement and self-transcondence to his divine 
function 34 

According to higher 'Hindusim', there are seven degrees of 
Maya within Samsara that constitue seven globes of planetary chain 
and on each globe there are seven rounds of evolution making 
forty-nine stations of active existence. 35 

Finally, in the thirtieth hymn the attainment of Magnum Bonum 
is revelaed. This immortal poem Thiruppavai’, which calls upon 
young girls of Ayarpadi (Gokulam) to wake up for the early dawn 
prayers, blooms into the ‘Clarion Call’. Let every one of us also 
wake up in response to the Call of Andal and offer our humble 
consecrated, self-forgetting service to the Divine. And it is quite 
certain that the descending Grace will certainly answer our prayers 
and aspirations too, for we are sure, NARAYANA. 

The Lord of High and low 
In His moves swift and slow, 

Manifests Himself to mortals 
Leading them to the portals 
Of His sp/endrous abode I 

The saint - poetess, Andal’s out pourings especially 
Thiruppavai' richly deserve the world audience, for the benefit of 
mankind at diiferent levels. 

34. Sri. Aurobindo, The Secret of Veda, p. 461 = 463 

35. W.Y. Evans Wents, The Tibetan Book of the Dead p 6 
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In the words of Prof. K.R. Srinivas Iyengar “Thiruppavai" 
with its doubling of human with the Divine, its mingling of girlish 
spontaneity and spiritual sublimity, its perfect harmonising of Man, 
Nature and God and its sheer poetic beauty and melodic riches is 
a supreme master-piece of devotional and mystic poetry” 36 . 

And Prof. K. Seshadri confirms that ‘Andal's Thiruppavai is a 
distinctive specimen of the world’s most sublime poetry of mysticism 
revealing a rare allurement of symbolic expressions to the 
substance of experience. It is rich with religious symbolism capable 
of interpretation at more than one level with its lofty sublimity 
maintained unaffected even at the most literal level. Hence its appeal 
is universal. It reveals its perennial charm as a lyric poetry, nature 
poetry with a mystical import, a chorus set for community singing” 37 

And in the words of Dr. Prema Nandakumar "Goda Devi had 
transformed the seasonal vow into an incandescent poem of bridal 
mysticism, where the soul wishes to be united with the supreme 
though the poem contains prosperity, the symbolistic motif of 
Thriuppavai is servitude to the Supreme, in this life as well as in all 
lives to come. The prayer is attuned to receiving the Grace (parai) 
of the Lord for attaining spiritual freedom" 38 

Elsewhere, Dr. Prema Nandakumar says that ‘Andal’s poetry 
is still with us and her inspiration is like burning brazier that lights 
U P the dark within our hearts and the divinity within ourselves. 39 

And she adds that “through the steps of rasanubhava 
(aesthetic expereince) and atmanubhava (mystic contemplation) a 
human being has been transferred into a divine goddess Certainly 

36 Prof K.R. Srinivasan Iyengar, Review on Thiruppavai The Mail-" 

Dt. July 13, 1974 

37. Prof. K. Seshadri. Review of Thiruppavai, Swarajya, dt June 14 1975 
38 Dr. Prema Nandakumar (Translation of Thiruppavai by Sri 

Buwn,^) Gem. Introduction t Commentary on Thiruppavai P XII 
39. Dr. Prema Nandakumar Goda Devi's Garland of Hum™ xu ,, _, .. 

nn iqa 7 ymns ’ The Hindu, dt. 
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Goda Devi is the triveni sangamam of Poetic excellence, Aesthetic 
joy and Devotional ecstasy”. 40 

Thus we learn, "the religious mysticism that we find in the 
Alvar literature is deeply devotional. It is clear that all these saints 
are profoundly soaked in the love of the personality of God and 
His suprehuman deeds in the world of men. These saints had a 
tradition, the tradition of Upanlshads and the Vedas, along with 
Puranas and agamas. Alvars seem to have accepted the agama 
version of the incarnation of God, in addition to the already held 
Vedic conception of God as transcendent and immanent. 41 

Similarly Romain Rolland writes that "Indians are essentially 
realists in that they are not easily contented with abstractions and 
that they attain their ideal by the self chosen means of enjoyment 
and sensual possession They must see, hear taste and touch 
ideas. 42 

And in the words of CEM Joad, "the essence of religion is 
mysticism. The future of religion is one in which the experience of 
the mystic will become the experience of the ordinary man” 43 

Sri Andal in her poem “Nachlyar Thirumozhi” consisting of 
143 verses begins with "Thai oru thingal (ct^Qiuit© ^liij«6n) 
journeys through the months of “Mas!” (mnrfl) “Panguni” (uriitgeofl) 
in her enchanting autobiographical verses. The commencement of 
Uttarayana (Thai ; Jan - Feb) when Sun turns his face from 
Dakshinayana, (the southward March) to Uttarayanam the nothern 
direction. And in Thiruppavai she eulogizes the month of Margazhi 
(Magasirsa)which is the last month of Dakshinayana, the pre-dawn 
time of the Celestial's Day. The twelve months of the human year 
get completed. And her journey Culminates. This significance is to 


40. Dr. Prema Nandakumar - “The Four Andal’s of Srirangam" - 
The Hindu, dated. Jan. 8.1998. 

41. Dr. K.C. Varadhachari, Alvar's of South India, P. xiii-xiv. 

42. Roman Rolland, The Life of Ramakrishna p. 49 

43. CEM Joad, The Present and Future Religion, p. 180. 
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be enquired into in as much as "amongst the Tamilians of the 
vaishnavite sect the Sravan (Thriuvonam) nakshatra position nearest 
to the winter solstice is even more important as that is the date 
when the doors of Vishnu's paradise, the vaikuntam. are open” 44 

To conclude as a homage to the Saint-poetess to Goddess, 
Andal, the tribute from the pen of Sri Devendranath Sen a Bangali, 
Devotee and poet is resproduced here-under; 45 

O! Fancy-free and yet not fancy - free ! 

Like some blest fountain form of the very core 
Of thy rich heart, O! saint didst thou out-pour 
Thy crystal, holy love in eastasy I 

To God! O bird, with wings out-spread in glee! 

Adoration’s summit didst thou overpeer 
And earth and sky were glad and ever more 
Drink Deep thy songs' ambrosial melody. 

The love was not of earth; no woman's soul 
For mortal love craved with such yearning 
So thou didst wed great God Himself! O Goal 
Beyond our ken, beyond our dim discerning ! 

And soul to soul, Hke-sun-beam unto Sun 
Thou didst vanish away, O mystic Nun ! 


★ —★ — ★ 


44. Sri M. Sundarraj - Rg. Vedic Studies - p.102. 

45. Swami Paramatmananda - "Andal” - Chapter iv in 
Women Saints - East and West pp. 23-29. 







Srivilliputtur Andal 

as TRIVIKRAMA 




QiD 65 i 6 «t«®>i- lUOTiCTTib uijjgd «Sl6»snuJir©u> 


efilcbe^M^sn ©ontDameijT £6m. 

QunsitiSBiin. ftirewiu CgiriTiT<roffuSI<mrr<M stott 
O un©*u-i!b® s ® ffTOT,, ^ s,D6,n fd© ff,T ' 

@CTis#iU(.rfKS60n@ uneO(ip§nil4. 

£l^|£^Q(>U6in Qtt(T60ft {f»l6lfl6ff)UJ, 
ft_6inG6Hm@ C^riLpemiD Qan6TT(6TT,cuetn ^uiKJco ! 
e_co*cff rreir eitrjs, aneurnu ! 

jbna^flujnn ^l0Qix>ni^l 


5.5 


Yearning to see and great His golden feet. 

Fish like eyes of mine, harbour no sleep 0 1 cuckoo 1 
Cooing, beseech Him, who strode the worlds, to come , 

As He resides in ‘Villinuttur" where swans. 

Gracefully walk and play sportively 

And I commend you. befriend my parrot beauteous 

Fed with spicy rice cooked in milk and ghee ! 

Naachiyar Tirumozhi - 5*5 
English rendering YP 
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INVOCATION - THANIAN 1 

WP4 FT ^frtwftPTC: fos JTWJIMMnft I 
t*f*1 Pi^llrtd *TT Mtfln^rM ^c% I 
*tt^T cR%II - Parasarabhattar. 

^6im gjtiia 6 fo| 5|5 ^iliflsjus. m’us>(Lpaj(2uiTS>iiJa&®6Ti%6reTiis 
unijrriT^ujib efoeuLD ff0^1ff^rflrr6TO snSl^^LD^ojfiuuj i 

«w(S6uiTffrfl6i^i_nriiJiub «n)ij^l^la6ifl^ib ujit u60trs>a®£UJ L|iii»(2£ 

C«ir^ii S)Cn) 6 B)uj 15 U) @^l£ 1 ^ld y,iu 6 j 6 urr 6 T 0 gj y,u_i: n 

Nilaturigastanagiritati -suptamudbodhya kfsnam- 

Pararthyam svam srutisatasirah siddham - adhya - payanti 
Svocchistayam sraji nigalitam ya balatkrtya bhunkte 
Goda tasyai nama idamidam - bhuya evastu bhuyah. 

Sri Battar piran 

My obeisance to Goda, the Andal - 
As she wakes up Krishna who sleeps on 
Sloppy hill-like breasts of Nila, the Nappinnai, 

And impresses on Him, her dependence - ’Seshatva’ 

As scriptures crown'd; in Vedas sacred reveal ; whence 
Gracefully delights in Him - as it were - bound Him 
With garland of flowers, adorn’d by her ; 

And again, this, and this, obeisance to her alone ! 


English rendering -- V.R. 
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THANIAN - 2 

^OTTOTTsuujrb qgionaj tuir«nm_ir 6 n ^iriiiasipcgu 

UOTIgU ^0UUrT6ID6UU U6U U^LULD - @60TfiBflciD9UJn’6b 

unu^« QairO^irnT r 5 j)uiriDir 6®)60 y,Loires )60 

0 U)« Q«ir@^rr«iD 6 nff Clffirebgj] e_u 

Anna vayar Puthuvai Andal arangarku 
Pannu Thiruppavai pal pathiyam - innisaiyal 
Padik koduttal narpamalai pumalai 
Sudik koduttalai sollu - 

Let us pray to her, Goda the Andal - 
Of Villputtur where swans live in fields green — 

Who sang - TIRUPPAVAI - the garland of songs, 
Unto Ranga, the Krishna, and did offer Him 
Garland of flowers, adorn'd lovingly as His spouse, 
nd again, to her we pray, singing hymns ! 

THANIAN - 3 

UIHUJ 0 CTT ojeoso uwawwnumu ' - 5 rrin 

a *T? ®»™,b 9 u, 

■5 &L_ 6 UIT 611611bICTT tKcLD J560(g 

Sudik-kodutha sudar Kodiye tholpavai 
Padiyarulavalla palvaliyay ! - Nadi nee 

arir— 


s_iuuj« Q«riGtrtm_nrr 


Uyyak-kondar 


E_IUUJ« Q«ITOT5TI— rnt 


Uyyak-kondar 


English rendering -- V.R 





THIRUPPVAI 

Original Text in Tamil 
Transliteration 
and Translatiom 
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LDiriraip^ ^lrii«6TT L0^1i§6<nrr)rtjS> j5£sr(n)srTiT6b 

_u GungjfiJrr Gun§ji£l(S(g) CSijflemLpuSiT 

^niD6O0ib Q?60£iiff #pii?iT«rT6TT 

euK»£U60 Q«u@(5 Q^hi^1606bt rgrr^Garrueirr 0 ldij6bt 
6jirmTjB^ sensremfl iu&Fir6B)S) uSIsruj^rfliajaiib 
airnSmfiaflff Qfffii«655T a^liTLB^lujii) Gurr 60 Qp8>&,gn6in 
tF,rTrrnoJ6Tnn<S6TJT p rr,L0A(2« u6mn) s>06uit6bt 

lktCSijitit LfALpu ULi^rjGsjGeOrTGlijLbuiT6urT6urnij ! 1 

Margazhi tingal Mathi niraintha nannalal 
Neerada pothuveer pothumino, nerizhiyeer 
Ceermalgum aipaadi celve cirumeergal 
Kurvel kodun - thozhilan Nandagopan Kumaran 
Yerarntha kanni Yosothai ilam-singam 
Karmeni sengan kadir-mathiyam pol mugattan 
Narayanane namakke parai taruvan 

Paror puguzha padinthelorempavay ! 1 


1. THE CLARION CALL 

Affluent Gokul's darling damsels, adorn'd with sparkling jewels 
This day, with moon full, in sacred Margasirsh, 

Come, ye for 'bath consecrated'; worlds praise you, welcome all ! 
NARAYANA - the Lord Splendrous of dark hue, like rain cloud, 
Eyes red as lotus, countenance like sun and moon, 

The son—of Nanda with stern deeds, wielding spear fiercely sharp; 

Of Yosoda, with eyes beauteous and in prowess a lion-cub, 

For us, full faith in Him - Himself grants all the boons I 
And dear girl, knowing Truth, endure Bliss eternally ! 
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OTWUiu agi «uir^affit«iT6TT jrr(y)Lb j5ii>LiirCT)«u«<§ 
OffiutLjib d9if)ar)ff£STT (JaerfCijn ; uirrb«i_gjj6Tr 
«nuuj£ §|uSIott(d uijLOOTTLq. uiriq. 

Clj6iijiL|6OTi<2(0)u) uirgji6BBi<e(g|S)ui jiTL-ffiirCeo jgijrri^. 

sidlduSIlLOi _(LpCS^nui uKOiflil© jsuib (jpu^Giuniij 

Qffiinun^ffli; QaiiiGiunib ^®@rD«n6rrff QffOTiC^CS^frib 
SiuQpih iSIffflwpqih ^^sneOTimb OTiaaiulu). 
c_iiiiL|U)ir Glpannarafl E-ftijG^GsonClijibunsuinij 1 

Veiyattu vazhveergal namum nam pavaikku 
Ceiyum kiriseigal keleero; parkadalul 
Peiyattuyinra paraman adi-paddi 
Neiyunnom; palunnom; natkale neeradi 
Meiyittezhuthom, malarittu nam mudiyom 
Caiyadana ceiyom; teek-kuralai sentrothom 
lyamum pichaiyum andanaiyum kaikatti 
Uiyumarenni ugandelorempavay! 


Listen 0 ! denizens, to sanctify penance austere 
With discipline pure, strive for excellence in life ; 

Bathing in dawn, singing hymns of His feet, 

Who sleeps, reclining on Ananta, in milky ocean ; 

And sans pride, doing good, comforting the poor' 

k not w,th flower s, the tresses undone • ^i, 

*"d pursue no, tee stedb, elders, ' peak weds; 

And dear girt, knowing Truth, endure Bliss eternally, 
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$i£i£liL| 60 aerTi 5 £ &_$$u>6«r (Suit urri% 
jBirnta6iT uiT6O)6ua00 supp? jSirirufesiireb 
^lii^OTriSl j5crOi_6060mi) ^Imjasrr (tpiiuiiTifl Gluujgj 

$1610 Glu0(0 GlffJ5(oll5giIT© ®UJg£]«6TT 

y,iii 06 U 6 )n 6 nu (Surr^a) Quirr6l6XJ6sor© «66or u@uu 
C^riiarKS^ i_|a^l0j,gj #rr^ (ywnn60 urbpSl 

6UITI6JS 0l_LD J§l6TD(Da0li> 6U6TT6TT60 Qu0lb UST®a6TT 

(§riiarrg Qff6\)6ULD r§l«mfDj)(o^ (S60irGlijri)uiT6uiTiij! 3 

Ongi Ulagalantha uttaman per padi 
Nangal nam pavaikku sarri neeradinal 
Teenginri nadellam tingal mummari peithu, 

Ongu perum-sen-neludu kayal-ugala 
Punguvalai podil pori-vandu kan paduppa, 

Tengathe pukkirunthu seerta mulai parri, 

Vanga kudam niraikkum vallal perum pasukkal, 

Neengatha selvam nirainthelorempavay ! 3 

3. PRAYING HIS GRACE WORLD DERIVES PROSPERITY 

In ’consecration' we bathe and muse on thoughts sacred, 

Chanting the names of Purusha, who measured the world in strides, 
Penance we do - with no ill, plenitude descends the world over; 

Raining thrice a month, the noble showers; fish in fields, 

Swim thro' stalks of paddy - grown thick and high 
The bees that hum, lull'd to sleep in ’Kuvalai’ lilies ; 

Erudite Scholars tend pupils, like munificent cows 
With their teats large, fill the pots with milk to brim, 

0 ! gift us in abundance the wealth sanctified ! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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^L^luXSlLpa «6OTT(6TO)! t^OTip £ 6D«arKo61IGb 

,^j^liq6riL|«(g (jpajgj Q«m_[riT5|G^n51 
**=$ (ip^6O6ugu0fljLb Curr60 ClLDiusp^gj 
UlTL^luJli, (S^IT(0«D1_U Uf)UJ[TUe!IT AnaiiS)®) 

«3y,i0(«uireb tflwraifl 6U60ii)L|ifl(Surr6b f£)6BTp^pirj§| 
£inpirC>£ ffmriiia (ipmpgs, ffij-ujiaiLpCurr®) 
cuntp e_60rfl6iiflfib Quiij^lujriu ^rriiiatET^Lb 
uMnraL^I j5ijiti_ milLpjCajCSsonQijLbLJiTeiJinij ! 

Azhi Mazhai Kanna ! onru nee kai karavel ! 
Azhiyul pukku muganthu kodarteri 
Uzhi mudalvan uruvam pol mei karuttu, 
Pazhiyan - toludai parpanabhan kaiyil 
Azhi pol minni, valampuri pol ninrathirnthu, 
Tazhaathe saranga -mudaitta saramazhai pol 
Vazha ulaganil paithidai, nangalum 
Margazhi neerada magizhndelorempavay ! 


4. THE RAIN SONG 

Dip to swallow the deep, rumbling, trek the welkin free; 
01 lord, bring us rain copious, and deny not giving; 
With body black like Primeval lord, flash lightning ' 

As "Discus', and roar like 'Valampuri', conch, 

In the hands of Padmanabha with shoulders broad- 
Rain in torrents like unfailing shafts of 'Saarnga' 
world live by thee, as we bathe in 'Margazhi' • 
And dear girl, knowing Truth, endure Bliss eternally t 
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IDUUJSTOOTT LOOTTOTH 6UL_lDgJ«Drr, «TmDJ5gj«n6BT 
gjiuj Qli®i§(t iu(jp«r)ffu^ gjcnp}nj£tn 60 T 
^OJIT 06O^^lsufl6O <e^ir60Tpih ^OTsfl6fl6TT«6ff>« 

^rramua ©i_60 cSImaaib ^rKSu3n^iT6inein 

gir(oUJiTU>iTiij 6 y jgj ( 5 mb gumeoiTSj gjrefil^Q^rr^Lpgj 
QJITuSl£ 1 )Tir 6 b UtTlq. L06«T3;j§l6BTrT6b rfljiglaffi 
Gurnu i5l6inipiL|ii> L|©^ 06 urr 6 iiT i§l6BrfD6HT6ijib 

^u51«ofleb gjr«rr 0 tb QffuduCeorrQijibunjmij ! 5 

Mayanai mannu vada madurai meindanai 

Tuya peruneer yamunai turaivanai 

Ayar kulattinil tonrum ani vilakkai 

Tayai kudal vilakkam seida Damodaranai 

Tuyomai vandu nam tumalar tuvi-tozhudu 

Vayinall padi manattinal sindhikka 

Poya pizheiyum pugu-taruvan ninranavum 

Teeyinil tusagum seppelorampavay ! 5 

5. PRAYING UNTO HIM ERRORS AND SINS BURN TO DUST 
Wondrous Lord of infinite sports, child of Mathura, 

Playing on the banks of Yamuna, in spate - high and pure ; 

The Light that chose Yadu's home as cradle,- - - 
A discerning sight, reveals ecstatic play - - 
Damodara, who illumin'd mother's womb ! 

With purity, Him we pray, with flowers afresh, 

Singing hymns, meditating, ’doubling the human' 

Wrongs done ere wisdom dawn'd and sins creep in future 
Burn like cotton dry, in consuming fire ! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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L|6ingTjjt£> ^soibiSIot atrcror L)6tT6n6iDifuJ6iir (2«mjSl6\Sl6v> 
QcucTTsnnr aSIsiftaraidilOTT (ouipjeuih (Sailii).anso(eUJiT ? 
iflaismnu, 6T(yij^lrrniu (Suiij(ipon60 jij^ardhir© 
®fiiT6TTff 0ai_u> aeooa^liiia arKSeorrs^l 
Cl«u«ii6n^iifiSl6b §iuSl60iBfrr5^ aSl^flowr 
E_6nsTT^gja Oauwioi© (yisnflfixiiia^rjih Cuj[T^la>(6njLb 
QiBOT 6 TiGla)(ifi 5 §| ‘cSHifl 1 G)iU65TjD Guirusuib 

C_6TT6TTL£J L|0[F>§J (^srflirigC^CsSOirQlJlblJITSUITlij * 

Pullum silambina Kan pullareiyan koyilil, 
Vellai vili sangin peraravam Kettileiyo ? 

Pillai, Yezhunthirai pei-mulai nanjundu 
Kalla chagadam kalak-kazhiyak-kalochi 
Vellat-taravil tuyilamarntha vittinai 
Ullattuk-kondu munivargalum, yogikalum 
Mellavezhundu ‘ari' yenra peraravam 
Ullam pugundu kulirndelorempavay ! 


0! damsel, the birds warble, sing and twitter • 

Don l you hear the joyous call of H is white conch- 

He drlnt ,emP ' e ° f Ga,Uda ' S Chief ' A-e. dear! 

And rtti u T'!° n0US breast 01 PD'aia' the ogress 
And did kick the sinful 'sakata' to doom : 

In milk 611 pnmal CaUSe ' ,eclinin 9 on Ananta 
ocean i^rsed in yogicmedjMon ; 

The seers and sages eve, conscious of Him 

toe at earl, da»„ and chan, lhename . Ha 

That swells to boom oervaHinn ' H 

^dea,girl, kno» gTru „^’ 
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£a ^Clffnirp cri&i0ib ^mestiF sns^eei «60rj>gj 

(Su^oti <3uffff(T6ULb (Satluf$n60(SujiT ! (Suuju Qu«rai<s6«vr! 

aiTSrLD iSIrDULjlb «60«60UU« 6D«(oUIT^gJ 

cuitff rgpiii0Lp6OmLJ?^l(LiiT LD^^leumsb 

5«j>ffu©^£5 ^uSIijixeum (2aili4sm6o(SiJJir ? 

jinuau Ou6iranSl6iT6ninij ! j 5 rr 7 iTiiJ 6 BDT 6 BT^yjiT^I 

(5aff6U6m6BTU um_6i|iii ig (S«lL(Si_ ^li_s^jl(Sujir ? 

(S^ff(ip6inL_UJITUJ ! ^fD(o61i(o60lTQl7lbu(T61jmLI ! 7 

Keesu keesenru yengum anaisattan kalandu 
Pesina pecharavam kettileiyo? pey-penne 
Kasum pirappum kala-kalappak kei-perthu 
Vasa narun-kuzhal aychiyar mattinal 
Osai padutta tayiraravam kettileiyo ? 

Nayaga pen-pillai narayanan murthi 
Kesavanai padavum nee kette kidattiyo ? 

Tesamudaiyai tiravelorempavay ! 7 

7. WAKING - A GEM OF A GIRL ! 

Don't you hear, 0 ! naughty girl, 

The chirp and chatter of swallows everythwere ? 

And crackling noise of churning the curd 
By 'gopis', with fragrant tresses, 

Raising tintinnabulations of jewels, 0 ! gem of a girl I 
As we sing Narayana’s form in Kesav's grace, 

Though listening you still lie-abed, 0 ! maid ! 

With countless graces, you own, ope the door! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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ApajiTOTTih GI&jcttQcttottp ST®«nLD rflpaff© 

<SiDiu6ijiT6ir uijjgewr &worn i£)a®6TT6n iil6TT6B)6na(g5ib 
(SurrcufTCTT GuiT£)OTT 06 inijij (SurraruDeb arTggj e_6aT«06&Ta 
<5n.61|6UrT6BT 611 jig] J^CTtCSrDmb ; G«rTgjS>60(Lp€ff)l_UJ 
Ufrajfnij ! ct^^ij-huj ! uiru^u ueop Gla>fT6WT@ 

IDITCUmll lSl6TTT5glT6in6»T LB606U^IX IPITL ^ M I 
(2g€iifM0 (Sg6U6V)60Ta QaCTTp 15 mb C^efilggrreb 
^5jj,QjfF Q6ii6«T0ijTnLij5 g®CeTT(S€OrTQijiiurr€iimij ! 

Keezhvanam vellenru, yerumai siru veedu 
Meivan parandana kan mikkulla pillaigalum 
Povan poginrarai pogamal kattunnaik 
Kuvuvan vandu ninrom; kodukalamudaiya 
Pavai! yezhundirai ! Padiparai kondu 
Mavai pilandanai mallarai mattiya 
Devathi devanai senru nam sevittal 
Avavenru araindu arulelorempavay ! 

8. WAKING THE ONE BELOVED OF KRISHNA 

As night vanishes. Ihe east is lit; and nibbling buffaloes. 

Stray in the dawn; refraining the girls going 

We^ here to call you. 0 ! doll like beauty | 

Ain't you beloVd of Krishna, awake! 

As we sing His glory, seeking the boons wortiiv 
The Lord of celestials • Purusha - who did cleave 
Devil horse's mouth, and slain the wrestlers - - 

Nunes of us. and bestows blessings i 

And dear girl, knowing Truth, endure Bliss eternally I 
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PLD6Blfl U>ITt_S)gJ 9 «rjb®]li 6lSl6TraQs6lfluj 
pud) ALDLpS) g]uSl60«m6TOT (SlD60 SjflTOT 6U6TT0LD 
LDITIDIT6VT U)«(SsiT ! LD6Jnflaai£6ULb £IT6TT ^IpajITlU 
LorTLffrT 1 ^AjonfiTT QiLiypuiSCipr ? e_6or ir>«6TTSjrr6ffT 
csnDioGuurr ? ^Gorrfjlff QffeSl(Si_n ? ^6DTj5^(560fi ? 

6ju)u Qu0jgjuSl6b Lorji^lrjLj ulLi—(KS emr ? 

UMriDiriUOT l£)ir^6U6BT fi5)61J0r5^Q6OT6BT2Jl 

^tTLDLD U£06l|L0 J5cfil6l[T(2ir)(260rT<olrjLDUri6)JfTUJ 9 

Tumani madattu surrum vilak-keriya 
Dupam kamazha tuyilanai-mel kan-valarum 
Maman magale ! manik kadavam tal tiravai ! 

Mameer! avalai yezhuppeero? un-magal tan 
Umaiyo? anri sevido? anantalo ? 

Yema peruntuyil mandirap pattalo 
Mamayan' 'Madhavan' ‘Vaikuntan’ yenrenru, 

Namam palavum navinrelorempavay ! 9 

9. WAKING THE ONE ENTRANCED 

keeping on the couch lov'ly, where incense fragrance waft around, 

At stately mansion-illumined the lights on all sides ; 

Darling niece ! ope the door, inlaid with gems and bells jingling ! 

Aunty dear, won’t you wake her up ? Is your daughter deaf or dumb ? 
0r ignoramus, else under vigil or spell of trance ? 

Pereas we're in ecstasy - - chanting the names- 
the 'Marvelous One', ’Madhavan', master of 'Vaikunta'! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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SjBrr(b©j & 6reui\B>a\h L|04l6ff7fD ^ibiDtgpiij ! 
iDirfbrDQP 1 ^ ^irirrKSirrr ? currea) ^IpeLifT^mT 
fBrrpp^ g]LpmIj(ipin. jBrrijmuerorOTT piiiarreb 
GunppU UCT)p ^0lb L|OT5T6wfluj(556b U SfffflQ l_rT0J511617 
«a(D[D^CTT 0lhuaiT6OTTgJJlh 

S^fTfD0jii 2 _ott«(S® Glu0p§juSl6O $itott ? 

3MDP c^ewj^ewuiurTiij ? ^i0rej«6o(Sm ! 

^S^rjjfDLDiTLLi gujgi ^IpGdjGeoirClijLbun'sumij t 10 

Norru-chuvargam puhukinra ammanay 
Marramum taraaro? vasal tiravadar 
Narrat tuzhai mudi Narayanan nammal 
p orrap parai tarum punniyanal pandoru nal 
Kurratin vaiveezhnda Kumbakarnanum 
Torrum unakke peruntuyiltan tandano ? 

Arra anantaludaiayai arunkalame ! 

Terramai Vandu tiravelorempavay ! 10 


10. WAKING THE ONE CONSCIOUS OF KRISHNA 

o! maid, in penance .o seek bliss, neither respond nor ope the door; 
Perchance in trance, concious of Krishna, our Lord ! 

Did 'Kumbakarna' of yore, who fell a prey to god of Death 

By ihe will and valour of Rama, yield in the game of sleep 

Offer ,t wholly, as tribute, to your skill in sleep i 

Though lazy, radiant you're, come ope the door. 

To pray unto NARAYANA adorn'd with fragrant ‘Tulasi’ 

Who grants Purusharta' in all its splendour t 

And dear giri, knowing Truth, endure B |is s eternally ! 
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arh ffl tt ftf[)titfj6u ftoooiFBisfiTT U60 ftfnjR fti 
OffpjDmT GlffOTtp Gls^ff GI^uju-ild 

(grbp QiDir65if6l6b60n^ (S«tr»J60iT£ih QuiT{bGlairu).(Suj ! 
qtbrDirsu®30®3 q6DTiDu5KSffO ! Gurr^rrmLi 
«jhjn g;gi a» (a^itl^Iidit <o!ij6beorT0LD 6u jgj ^6or 
(yjfbpiii L|@rBgj (ip^l60 6 U 653 T 6 wr 6 sr (Suit um_ 
rfijbjDiK^ CuffiKS^ Qfffibaju Glufflhm-irilq.! $ 

CTfbpa 0{Dlil0U> GluiT0(oSTI<26OIT<oll7lbuir6UITlLJ ! 11 

Karruk-karavaik-kanangal pala karandu 
Serrar tiralazhiya cenru ceruceyyum 
Kur.ramondrillada kovalartham porkodiye 
Purraravalkul puna mayile ! podarai ! 

Surrattu tozhimarellarum vandu nin 
Murram pukundu mukil vannan per pada 
Sirraade pesade selvappendatti ! nee 

Er.ruk - kurangum porulelorempavay ! 11 

11. WAKING THE ONE, SCION OF THE COWHERDS 

0 ! damsel, shining slender, scion of the cowherds - - 
Milkers of milch-cows, who fight enemies blighting through, 

Sans blemish, penetrate the camps, defame their pride - - 
With hip liken to serpants’ hood, peacock like beauty, arise ! 

With all kith and kin, we reach your portal, 

Singing His names, Lord of cloud’s hue - 0! darling dear, 

Neither speak, nor stir, for what avail you sleep still ? 

And dear girl, knowing Truth, endure Bliss eternally ! 
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A65)65I^^l6TTI&l A(5^)(D(j^6V)lD ft6Wpft 
jglsnan^gi (Lpeneosui^KSuj i@«sip uiT60 Cffirij 
5,65)6572^)606011) (o50«0li) 15 (5056060661 sjiajamij ! 

U6Bfl^6B)60 eSlfi (§1661 60175(5 aS65)l_Uf5pfjl 

rf)607^^16617760 Qsj65765fl60m65)55 S577LDI765)657 OffjQp 
LO67775,5166 ^165^1117766)6177Lj LIITI_61_|LD 60I77LI ^lfT)6UfTUJ 

@ 66 f)^^ 7766 T 67 (Lg 75 ^llJ 6 UJ 1 ^ 0^651657 (oU0tr)55LD 
^65)657^^)6060^^(7010 cHp51(b(I>S>(S60ITG)lJLbuiT60r7lU * 

Kanaitilang Ka.rrerumai Kanruk-kirangi 
Ninaittu mulai vazhiye ninru pal sora 
Nanaitillan - cerakkurn nar~celvan tangai ! 
Panit-talai veezha nin vasar kadaipatri 
Cinat-tinaal ten-nilangai Komanai cetra 
Manat-tukiniyanai padavum nee vai tiravai 
Init-tan ezhunthirai, eethenna perrurakkam ? 
Anait - tillat - tarum arinthelorempavay ! 


12 


12 


12. WAKING THE SISTER OF PROSPEROUS ONE 

Young sister of wealthy one, whose buffaloes 
Longing, long of young ones, pour milk (ram udders. 

And met and spatler the mud and mire, all the house : 

Sotlering the mist of morn me lean at your threshold 

And sing hymns 0 , Him - the landed vision - o! nectar spray 1 
Who felled in battle tierce. Lanka's king in South - 

0! Naughty, «Hh no response you're in deep stumber, arise 1 
e nei 9 t ' tl0l,rs - amare, of this match us enom 
And dear gi,| knowing. Truth, endure Bliss eternally 1 
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L|6TT6lfl6BT 61IHUJ ^6WiTI_lTOT)6$TU Qurr 6060 lT <^IXaffi6tn65T 
^errerf) ««n6njfi5nsn<njra dfirs^lonLO um^uCSutnij 
LSlsriCT)6iT«Q6n6b6Oir0ib UfT«n6ua«6rrii) i_|«arriT 
QaiCTinfl Gliu^^gj aSliunip (Lprorij^pp 

L)6TT(6T5Lb rfl60U3LSl65T «lT6B5T < GuiX^fl® «6BOT6OTfl(®lLJ ! 

061T6TT« 06rflira 0fiIDI_|5§] J§IJIT1_II<5^ 
u6Ti«rfl« ^Ii_^IG!iuit ? utt6uituj ! jg j56WT60TrT6rnieb 

a6TTCTTli> <56filnj5§| «6\)J5(^G60(rQlTLbu(T61JITlU ! 13 

PuHin vai keendanai polla arakkanai 
Kijli kalandanai keerthimei padippoy 
PiHaigal-ellarum pavai-kalam pukkar 
Vehi yezhundu, viyazham-urangitru 
PuHum silambina kan; podarik-kanninai! 

KuNak-kulirak-kudaindu neeradade 
PaHi-kidathiyo, pavai nee, nannalal 

KaUam tavirndu kalandelorempavay ! 13 

13. WAKING THE ONE WHOSE EYES SURPASS LOTUS 

Singing glories of Him - Who tore usunder the beak, 

Of the bird 'Baka' the demon, and slain Ravana 
The titan -- all the girls did assemble at the rendezvous; 

As Venus risen in the cradle of dawn, Jupiter slept in I 
Birds twitter and poise to begin the day's routine; 

Dear, with eyes beauteous, that excel the lotus with bees - - 
Shedding guile, averse to dip in water cool and deep ; 

You're still in bed - this auspicious day for "bath consecrated"! 

And dear girl, knowing Truth endure Bliss eternally ! 
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e_rii«6TT LjLpoaom-^ C^nili_^gi 6urTe£la_|eir 

Qffiiia^ignr ^ihusbeumij ^ldlSIot airsnr ! 

Qffiiiaso Clumqa*i«op Q 6 Usbstli 60 ^oj^^eiiiT 
giiiaen ^0a(S«rruSl6b ffiiirfl©6iJiT6iT (Surrgj^iriT 
cniiaoDsn (ipOTTOTui) (T(t£UL|euiT6OT eurnij (suaib 
j 5 iiiauiu ! 6T(Lj>j<§lijrTiu ! ! j 5 ir«i| 6 ini_ujiiuj | 

aaiGlait® ffaaijii sjjgjii ^i_a«nsaj6iiT 

ufbMRiua a6vsr(gn)<n6BTij um—GsonQijihurTajiTiu | \AQ 

Ungal puzhakkadai thottathu vaviyul, 

Sengzhuneer vaynegizhndu ambal vai kumbinakan 

Sengal podikurai venpal tavattavar 

Tangal tiruk-koil sangiduvan potandar 

Engalai munnam ezhuppuvan vai pesum 

Nangai.! ezhundirai nanathai ! navudaiyai 

Sangodu chakkaram yendhum tadakkaiyan 

Pangayak-kannanai padelorempavay ! 14 


14. WAKING THE ONE FORGETFUL 

At your hind-garden pond blossoms the lotus, 

While drooping lilies, close together; 

The sages in ochre robe and teeth in pristine white 
Hasten to temple in godly taste to sound the conches; 

You dame, shameless, with vain talk, did promise to call us then- 
Awake, let us sing the glory of Him - KANNAIM - 
With eyes bloom as lotus, wields conch and discus ! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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6T60(*60 I @6ITr&l£l6lf)(2uj ! @6BT6BTLD &_rDl£l($^)C>U-IIT ? 
^ebQ606OTjD<tDLp(»uj6on£)6br ! j5iii«Ji«i£nr ! Curr^iT^l6in<2rD6iiT 
6u60an60 e_«rr «L-@ 6 mi 7 a> 6 TT uareT<Si_ e_6sr 6urriijr61g]Li> 

6U6baStr«<TT jgiiia&n, rsirGan^rrau ^j,uSl@« 

96 ban 60 jg (Sumsmii e_an«QaaiTarT <S6ii®iani_amjj 
CT6O6orr0Lb (Suir^iKSirn ? Gunr^^mT (SurrjiGl^eotmiobfla Q»iT6Tr 
6ua)60rran6Br GlanffBT0anajT iDirfb 06 miT iDHfb(DLfltt« 

6u60eoiran6tn LDrnu6tn6tmj uir(5i_(260(r(olij'ibuir6iJiriij ! 15 

Elle ilankHiye innum uranguthio ? 

Cillendrazhaiyenmin, nangaimeer ! podarkinren ! 

Vallai un katturaigal pande un vayariodum ! 

Valleergal neengale nanethan ayiduga ! 

Ollai nee podai, unakkenna verudaiyai ? 

Yellarum pondaro ? pondar pondennikkol 
Vallanai konranai matrarai matrazhikka 

Vallanai mayani padelorempavay ! ® 

15. CALLING THE ONE SLEEPS - A CONVERSATION 

"Darling dear, do you sleep still ? " 

"0 ! dames, call me not 'un-civilly'; me comes ! 

"We’re aware, in tales you're eloquent! 

"Nay, versatile you are:' "Let me be as you say! 

"Why variant course ? to stay alone ? come swiftly 
"Have all come ?" "yea, come and reckon yourself 
Let us sing glories of the Lord - the mysterious, 

Subduer of enemies who slain "Kuvalaya" the mighty tusker ! 

And dear girl, knowing Truth, endure Bliss eternally 
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pmuaigpiu j§)«irp) jj^Cairugusmi—iiJ 
GamiSI©) ayruuirGOTT! Qarru^G^ffCTTpih Q/hntyesux 

AJiruSl60 arruunOlesT! usnflaasgaub &>nen <§)p6Ufruj 
<5a>uJir ^pi£tiu(»imopa0 ^fimpusmn) 

UWTUJ6W LDSffuflsiiwioiobUIOTI OrF;65T6fn(x>60 6UITILJ (SjF,ITj,65rT6OT 

gn(2ujiniiiriij supG^mb gju51Q60Lpu uit@ 61 j[T 6 st 
ajimjir®) (y)6BT6Brib (ipejinmi muppnGg ^jiinurr S, 

G151L1 i^«(S«G 60 rTClijibuiT 6 umij ! 

Nayakanai nindra nandagopanudaiya 

Koil kappane ! koditondrum torana 

Vayil Kappane manikkadavam tal tiravai 

Ayar sirumiyaromukku arai parai 

Mayan manivannan nennale vai nerndan 

Tuyomai vandom tuyilezhappaduvan 

Vayal munnam munnam marrade amma nee ! 

Neya nilaik-kadavam neek-kelorempavay ! 

16. AN APPEAL TO THE GUARD 

0! seminal ol Hie palace of Nanda. our chief; 

Watch of the festoon'd gate, where the Nag flutters; 

Pray, ope the door with gems in-laid: for us, 

Young girls of cowherds, wondrous Lord of saphire hue 
Did promise the day,ester, a 'drum' that sounds well ' 
ve we come, pure in soul, singing hymns to wake Him 
B«g firsttime. refuse not, ope the door friendly! 

And dear gin kn0 wi ng Trulh , endure B|js$ f 
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'£|ti>uir<su> ^6®5T6iraP2ir CffrKSp ^po^QffUJU-iib 
niiOu®u>iT6BT! jgj5^(SaiTUiT60iT! er(ip ! 

Q«nibu(65)iT« 0«6060(ui QffirT(Lj>rj>Cs; ! @eoei?l6rria(S« ) 

6TUtG)u0UMriLiq., ujCffrr^iTuj ? 

<9|ii>uirQpi-p$C>£iTiii£l e_60«6nj,^ 

2_iiuiT (SarrirtiKSfiST ! e_<Di5ja>iT§| 6T(ipr5^1(jniJj 
QffLbQurfr) «Lp 60 ii^ff Qff6bfiun ! U60 S^eun * 

e—ldlSI u_|ib j§u_|ib a_prijCoaCoeoi7<oliTibuii6uiTUJ ! 17 

Ambarame tanneere, sore aranseyyum 
Emperuman Nandagopala ezhundirai ! 

Kombanark-kellam kozhunde Kaluvilakke 
Emperumatti, yasodai arivurai 
Ambaramudarut-tongi ulagajanda 
Umbar komane, urangadu yezhundirai 
Sempor kazhaladi selva, Baladeva 

Umbiyum neeyum urangelorempavay ! 17 

17. WAKING NANDA YASODA KRISHNA AND BALADEVA 

Bestower of beneficence, man of fairness, Nanda, arise ! 

Being our sustenance and support to climb, 

Yasoda, light of yadus, our mistress, arise I 

0! Lord of celestials, sleep not arise ! revealing Cosmic Form, 

Burst thro' space, measur’d the world in stupendous bound ! 

0 ! Baladev, adorning anklets spangled in strands of gold ! 

Thyself and Krishna thy younger give up sleep, arise ! 

And dear girl knowing Truth, endure Bliss - eternally ! 
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e_jgj Lo^asrflfbjDOTT §L_rr^ C^ir6TT6ij®51uj6Bi 
j 5 j 5 £ Cairuir606vr u>©ic«Csn ! ^uiSI6VT(§s)i£j t 
ajsiib aLD(Lpii> ©y>a? t «snL_^l rr)6u mil 

sriii0U) (Sarrtfl «9|«wipg>£6®T airesoT I ldit^siSIlj 
uj^ 60 (Su>cb usbancb ©uSIaSlOTiiifaCTr an.eSl6sr sitsirit t 
Ujj^irn fffillJflSl f fi_OTI «miD£§]OTT6BT (SuiTUrTL. 
Glffj,ff,mnon(ra cnaiuneb #rrmT 6U6B)6 ttQiijits\SIuu 
6u jgj 4jlfD6uiriLi io^lLprF,(SaiCeon‘(oliXLDun6umij | 

Undu madakalirran odada tolvaliyan 
Nandagopalan marumagale! Nappinnai ! 
Gandam - kamazhum kuzhali ! kadai tiravay 
Vendengum kozhi azhaittana kan ! Madavip 
Pandal mel palkal kuyilanangal kuvina kan ! 
Pandar virali un maittunan per pada 
Centamaraik - kaiyal seerar vajaiyolippa 
Vandu tiravay magizhndelorempavay ! 


is. waking nappinnai devi 


0! resplendant beauty I daughter-in-law of Nanda- 
Who possesses might, , uskers , and in arms daunt|ess _ 

Nappinnai with fragrant tresses, ope the door! 

Listen, the cocks call out everywhere; 


And 'cuckoos' at ’Madhavi 1 bower cooing mystic notes ! 
Holding the ball' in lingers, while bracelets tinkle in wrists 
“me. ope the door with soft hands like lotus red; 

To enable us chan, the names of Krishna, your-in-law t 

And dear g,d, knowing Truth, endure Bliss eternally! 



0$gl 6iSl6Tr«Q«ifliu C«nil@4arT6b ailu).6bGiD6b 
Qic^Q^csrp U(09 0UJ6vre3^)6ST (Sifi(S«op5l 
Qarr^60iT y,(ii0Lp6O i^luSIsototot Q«irra]6jna(®u>6b 
CT)«u^gi« £lt_j5s> ld60it nuiTun ! eiJiriLi 

«6ror6rofl(OT)iij * j§ c_65t e_6bi ioiotb)cttot)CTt 

6T^«in6BT (Surrgiib gjuSlQeoLp Qeuml-i_mu «rr6mn 

«t^€5)sbt (Suj 6pi ib iS}ifl«urrfr)rr) dsl 6060 iTUjrr 6 b 

2^gj6uiD65rp ^aSeuCSeoiT QrrLburT6uiruj ! 19 

Kuttu vilak-keriya kottuk-kal kattil mel 
Mettenra pancha-sayanittin meleri 
Kottalar punkuzhal Nappinnai Kongai mel 
Veittuk-kidanda malar marba ! vai tiravai 
Meittadang-Kanninai nee yun manalanai 
Yettanai podum tuyilazha vottai kan 
Yettanai yelum pirivarra gillayal 

Tattuvamanru tagavelorempavay ! 19 

19. WAKING NAPPINNAI ... Continues ... 

While candelabra burn around, lying over the couch 
On a cot with props ivory, resting on Nappinnai's bosom 
Whose braids crown'd with flowers, wooing alone love's summit 
0 ! Lord, with wide chest art thou, kindly speak ! 

Dear with burnished eyes bracing 'life to life' with Him 
Enthrall'd in Love's domain ; the pangs of separation 
Make you repose long ; Is it fair indeed ? 

Becoming conscious of 'TATVA', end fear with Grace ! 

And dear girl, knowing Truth endure Bliss eternally ! 
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Qpuua5g) Qpoj/r ^|umtt«( 5 (iP 6 ^ Qmsrp 
auuiL ^eiSliTagjLb aeiSIGiu ! §|uSlQ 60 Lpiriu ! 

<o)ffuu(tp<ni_ium£j > ■fl(n g)i wni_ujtruj i Q^promro^ 

Qsuuuih Q«rr@«0ib «Slu> 60 i? f giuSIQeOLpmij ! 

ClffuuiSBTffltr GliD 6 BT(ipan 60 ff Qffdjsumij $p LU 0 i 5 j 06 b 
jBULS)6ircB)fiS[ pi&iamu ! «§)0(2 &j gjuSlQeoipmij ! 
t-aaQpu^ asilGlLjrafliqijj ^ ^ msnmsiTCV)$sr 

@u<2utK2a> snbmm jg(nrL.(Si_( 2 eon€linbuirajinij ! 

Muppattu muvar amararku mun-sendru 
Kappam tavirkkum kaliye tuyilezhai ! 

Ceppamudaiyay ! tiraludaiyay ! sef.rarkku 
Veppam kodukkum vimala tuyilezhai ! 

Ceppanna menmulai sewai sirumarungul 
Nappmnai nangai ! tiruve! tuyilezhai i 
Ukkamum lottoliyunr, thandun manalanai 
Ippode yemmai neerattaorempaviy ! 

2°. WAKING KRISHNA AND NAPPINNAI 

0 Lord, negating (ears, | eadlng devas 

s a Ian aad a minor; And just now 

E "l« your Lord to 1 * "* 

^^argirUno^ / bathco "«cra,ed", 

9 T ' Uth e " dwe Bliss eternally , 


20 


20 
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OjbfD «60iii«CTT «T^lir€lumif^l ifiasCTfluu 
icnjbnjiKS^ uirw «jj«ii6rr6b Ou0ii uw«®«tt 

ojt,!D(DU UC8)l_^IT6ST LDa(S65T * ^n51a|0UJ ! 

«*rjb{D(ipfiB>i_ uj m£j ! Clulfliumu ! a_ 60 ^l 6 nfl 6 b 

^ITjDjStfilTIU r§l6BTp «l_(5lT J §|uSIQ60Lpmij ! 

LCiiTfbfDiriT e_6BT®0 6u®Sl Qajir«n 60 ijjg] e- 6 ® 7 ftJflffrb® 6 ®® 7 

oiibpirgi 6iij5§j e_6Di6Bn^ U6imflu-|LDIT (SurKSfiO 

SunpnSlujinij ajpGajmb qa^p^Seoir GlijibuuaJinu ! 

Ver.ra kalangal yedir pongi meedalippa 
Marrade pal soriyum vallal perurti pasukkal 
Arrap - padaitan - magane arivuray ! 
Urramudaiyay ! periyai, ulaginil 
Torramai nindra sudare ! thuyilezhay ! 

Marrar unakku vali - tholaindun vasarkan 
Arradu vandun - adi paniyumapole ^ ^ 

p orriyam vandh6m pugazhndhelo-rempavay 


21. SINGING GLORIES 


WAKING NANDA'S SON 


Scion of Nanda, who, blest with cows, that ram milk sure, 
lnt o vessels, to swell and spill over - wake up dear ^ 

°! heavenly lamp, in lucent glow, the beacon of Universe. 

Saviour of pious ; Supreme Person in cosmic fo 
As enemies laid low their powers lost to thine, 


^ock together at thy doors and lay prostra , 

ln surrender complete, have we come singing t y ^ 

And dear girl, knowing Truth, endure Bliss eterna y 
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^|iiia6ssr Lorr (Qneo^ijffn ^(lS1lo(T6«t 
uiBiaimnu 6urj,g) jglarr usrrafla aL.i^jD^'SLp 
ffii)«ifil( 5 uuirir (Suir60 eujgj ajflnsouQuiijG^iTii 
ainuiff Ctaiisj ^niofimijLi y,u GurKSeo 
Qffrjj«6TOT SjQiff rflifiICs) snhCiL6b fiiSlL^liurKSeurr ? 

$i5j«(g5ii) 6T(Lpj5^rrp(SurT6ij 

c$irii«6iiBflij6BBT®ih ClareiniT© OTJbia6ir(Sui6b (2j5ir«@4P(2uj6b 

simiaOT C2 ld so situld @Lflr5^KJ60rrQijLburT6iimij ! 22 

Angan ma jnalatharasar abhimana 

Bhangamay vandu nin paljik-kattir-keezhe 

Sangamirupparpol vandu thalaippeydom 

Kin-kini vay seyda tamaraip-pupole 

Cengan ciruch-chiride yem-mel vizhiyavo 

Thingalum - adit-tiyanum yezhundarpol 

Anganirandum kondu yengal mel nokkudiyel 

Yengaimel sabamizhndelorempavay ! 22 


22. CRAVING FOR KRISHNA'S GRACE 

Beside the couch grandeur, where thou resteth, 

Like monarchs, of kingdom vast, their conceit cow'd down 
In obeisance full, waiting in order, subdued in silence; 

Have we come, drawn together, nearer to thee ! 

Will not thy eyes like lotus - red, and bloom 
As Kin-kini' bud of golden girdle, glance us ; if thou, 

With twain eyes bright as sun and moon risen together, 
Glance us; all curses vanish as dew at sunrise ! 

And dear girl knowing Truth, endure Bliss eternally ! 
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u>iriflu>3s»60 (ip«DLp(£5^l6b iD60i6t>fla. dEli_j5§irDrbJ®Lb 
#fluj ^ijfilsqjbp^ &> 

CftJifl lduSIit Quiriiia 6Tuuir@ii (Suit jgj g>(5I 

QpfO lflli>ll 0ffl (ipLpmi^lu L|pUUL_@ 

<Juir^®iDir GuiKSeo ig y,«n»j y, 6U6mrT6wmr! e_6HT 
(SairuSla) r06®Tn5)ri]«C>6BT <2urnjjSi06Tfl (SairuL|«ni_uj 
ilriian^6BT^ ^l®rr,gj ujrriii 6uj£ 

amAiuib ^ijiTUjjgi ^0(36rr(e6V)rTQijiburT6iimill ! 23 

Mari malaimuzhainjil mannik-kidndurangum 
Seeriya singam arivurruth thee=-vizhittu 
Veri mayir ponga eppadum perndudhari 
Muri nimirndu muzhangip purappattu 
Podarumap-pole nee puvaipuvanna ! un 
Koil nindringane pondaruli koppudaiya 
Seeriya singadanattirundu yam vanda 

Kariyamaraindu arulelo-rempavay ! 23 


23. ADORNING THE THRONE ENQUIRE US 

As noble lion that sleeps in mountain cave, during rains, 

Thence, realising, opes widely, the fiery eyes 
Stretches the limbs, bristiling the odorous manes 
Rousing from stupor, moves with resounding roar-- 
0 ! Lord of cerulean hue, like 'puvai' flower, 

From thy abode arriving here, where we wait for thee 
Adorn the majestic throne, inquiring grant us boons ! 

And dear girl, knowing Truth endure Bliss eternally ! 
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«£| 6 ®rp @«ijSL( 60 «ib « 9 |£ir^mu <^4 (SuirrbpS) 

Qff«STn)i5i(§os 0^«Bi6Bflsoiii6i5« Gffrrjrrjrruj ! ^Ippeb (Surrpnjl 

OunOTjDff 0Ai_ ld e_6in£>££inij ! qayj (Sunpffil 

Acinp 06 wfleO(r crnSljB^mu ! o>ipcb GurrrbnSI 
®«np 0 «mi_ujn ct©^ituj ! 06 WHIB (Suirfbp51 
Glojfiinp u«m« Gl«@« 0 ib jglsir stn«uSl60 Gaieb CunjopSl 
CT 6 inQfD 6 Bip turn Gff 6 ua( 2 ia ejgglu using) QairCTrsuirsin 
@ 6 srp lurrii oj jG^niij @nii)(5«(560nC1inbuiT6iiiiiij » 

Anrivvulagam alanday ! adi porri 
Cendrangu thennilangai ceiray thiral porri 
Ponra- chagadam udaithay pugazh porri 
Kanru kunila yerinday kazhal pom 
Kunru kudaiya yeduthai gunam porri 
Venru pagai kedukkum nin kaiyil vel porri 
Enrenrun sevagame ettipparai kolvan 
Inru yam vandom irangelorempivay ! 


24. HAIL KRISHNA I GRACE US BOONS 

Hail thy fee, 'ha, measur'd Hie world in ( . a y s 0 | y ore , 

: 2 : "; ha,,a “ dihetod -ofun kai „s MhI 
Hail Ihy lame that ended treacherous 'sakata' tn a , 

Han ,h y feet tha , „ uog demon b i|ed jn 0 0 0m 

;: e --wdha, asumb :ii a! 

Ob« „! "' UmphanUha " 1 ^ enemies. 

ubtammg para,*, singing glories , ft M u 
Have we come fnHa en/e ^ ee ^ orever « 

And dear 2 ‘us b o„„ s toee,,! 

knowing Truth, endure Bliss eternally i 
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90^1 tD«(g)iiju iSlppgi 6jfflf7Gfil60 

$0£$ LD6>(6V)lLi @6Tfl^gl 6U6TTIJ 

^ifl«^l60rr6OTrr^lg ^rij® r£l6m6*Tj5£ 

«0g«r>£U iSlOT)LpLJLSla^ia euuSlprfleb 

Qs®uQuctt6WT j£Icttp QjT>©LDrr<S60 ! c_6iT<an6OT 
^®5^§! 6ur5(S^mb U6^p 5®^lojrT^)6b 

Glff60€U(y)Lb (SffeuaQpib ujmbuiTUf 
^it| 5§1 Lo^l^j)C^S60rrQiTLburT6uraJ I 

Orutti maganaip-pirandu oriravil 
Orutti maganai olittu vajara 
Tharuk-kilanagit - than theengu ninainda 
Karuttai pizhaipittuk kanjan vayirril 
Neruppenna nindra nedumale, unnai 
Arundittu vandom: parai tarudi-yagil 
Thiruttakka selvamum sevagamum yam padi 
^aruttamum tyeerndu magizhndelorempavay 


25. MAKE US' HAPPY, GRANTING BOONS 

Born as son of one, and in concealment 
Grown as another's from that very night, 0 
Striking terror in 'kamsa' the envious 
^waning his designs sinister and evil, 

A nd stood as fire in his entrails ! yearning. ( 

Have we come ,o thee. Bestow on us^ ^ „ glory , 

Beseech thee, make us happy smgmg, ( 

°oly to live rid of pains, will we rejoice continua y ^ 

A "d dear girl, knowing Truth, endure Bliss eterna 





*»_ 

^ 1 GsL-^aiW 

Cu**" 0 * ®* UJO \ @i {j* (iP^ 6 " 

u«o*«« Gunli)Ll ub©*^"*®®* 

Cua^ 681 ffm)a,Bi * Ga] ^eonW^uunC.r 

^ VZZ-fi*' : 

r;r^^ w ’ 0, " u "“'"' 

Male! 

—ss——. 

jnalattai V p - an chajan™yame 

££ pa y-p-paadud« 

S^ap parum-paraiy^ palland,sa,ppare 
KSIa vilakke kodiye vidaname 
Winilaiyay arulSlorempavay '. 


26 


26 


26. PROVIDE US ALL, TO FULFILL THE VOW 

Resting on primeval banyan leaf 0 ! Lord ! 

Of saphire hue, endearing devotees, wouldst thou hear; 

As of tradition for ‘bath 1 consecrated’ in Margazhi 

Our needs that we ask thee; conches as thine--Panchajanya-- 

White as milk, its clangour that shakes 

Foemen’s hearts and trembles heaven and earth ; 

Gigantic drums, chanters of hymns - benedictory; 

Ornate lights, standards and canopies grant these with grace benign 
And dear girl, knowing Truth, endure Bliss eternally ! 



★ 53 


TLirrir - ^l{guuir«D'Qj 


aw_nfflnij CleuebgijiD #nr* (Sarrdilr^rT ! e_ean£6iran6flTLJ 

UflU^LJ UOT)jD ClarTfiTOT© U-imb QupLI) ffLDLDJTOTTLb 
jrr© L|«(Lpib uiflrfl{g5)6b r5OTT0« 

(gi_«(Su), (5^rr6TT6UOT)6TT<Suj (S^rKSi— GlffoSluyjGeu 

Um—^CSuD QlLIOTTp6B)OTTliJ U60ft60g)JLb lLirTLD6OTfKS6Umh 
^j,«nuiL|@Lj(5ufTLb lSIotKSott urTpC^rTp 

^SPuG^iij QuiLjgj (ipLpfijffina 6 iil£ 1 6umr 
°^4uSl0j5gj ^eTfliTjG^CeorTQiTiiuncumij ! 

Koodarai vellum seer Govinda! un-thannai 
p adip-parai kondu yam perum sammanam 
^adu pugazhum parisinal nandraga 
^dagame thol vajaiye, thode sevippove 
^adagame endranaiya palkalanum yam anivom 
^adiuuduppom, adanpinne, parsdru 
^uda ney paidhu muzhangai vazhivarak 
^Cdiyjrundu kulirndelorempavay ! 


27. ON FULFILLING THE VOW, WE WILL REJOICE 

^bduer of enemies, Govinda, many a boon me get sing g 
'® lh 'parai' thy gift, we rejoice, as all praise in one v 
A "b beck ourselves with ornaments galore-rings, armlets, 

Earrings and anklets-their resonance mingle with 

^ bo we the silken - robe, enjoying belicacies o nee ( 

C »bN in milk and flowing ghee that slips bown.be 

^bh these we remain ever in ecstatic de g 
A "b bear girl, knowing Truth, endure Bliss eterna y 
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«IT>65>6U«€TT iSIsWT OffOTTp *(165110 (Sffiri5§|6®nT<SuiTLb 

^jjSIClojiraiTp ifilawoir^ < ^j,uj« 06O^§) c_60T^6BT«m6®ru 

iSInjaSI OuQijB^sinsBT L|635T6traflujLb u-iir^Lpem_ Gujuld 

06ttfDQcuir6OTpt£lM6Otr$ (Sairefilj^iT ! c_ 6 vt 

&-fD<2ojfib J5IAS0 @iii® ©Lflajugj 

<3tf5lujir$ lilmannTsCsmrib ^eBuSleBnrsb e_«rT ^6BT6m6OTff 

%U Guu6mLp^6Diajii) rfi£liu©6TriT<Sg 

©anpajii! j§ ajFrijniij usinfr)(5uj(o60iiQij'ibijrr6uinij ! 

Karavaigal - pin-senru kanam serndunbom 
Arivonrum illaatha aikulattu - un-tannaip 
Piravi perundanai punniyam yamudaiyom 
Kurai - vondrumillada Govinda. un-tannodu 
Uravel namak-kingu ozhikkavozhiyathu 
Ariyada pillaigalom anbinaal un-tannai 
Siruperazhaithanavum seeri - yarulade 
Iraiva nee tharay paraiyelorempavay ! 


-gnorantasweare, forgive 

- rnw/c tr\ 




With milch - cows lo woods we go and dine together 

oitunate are we, the trj b e of unschooled yadavs 

To have thou bom among us, 0 1 Govinda , 

Pure and just and chaste art thou j 

Our bond with thep ac ■ 

rnee as made. ,s not to sever 

^::r sk " wwe “-— 




29 


29 


${b£K<5 6uj5gj6iT65)6OTap G^oSl^g] c-fiirr 

Qurrrb[DiTtD6ininuL£|.(Suj (Sumopiii Qun06TT<S«6TrrTUJ 
QurDfDLb (SLDujag>i6OTTgroiLb 060^160 LSlronjg] $ 

(grbGpGsueb OTr*jaOT)6TTa& Q<srr6rr6nnLD6b (Suir*rrgj 
@rbfln[DU u6*nrDQaTT6TT6UfT6cr6iTp arrcwT CSa&rrcfilr^^iT ! 

6T(i)6ff)fDft0lh 6j(SLpLp lSlpcSla0lb C-6BT ^6WS(g)© 

^rbdjGui ujnCeuiTib £_OTTffiC« b ^L-GtewCoJiub 
lAfbflnro [5riianLDrija56TT LDrrfr)(Srr)C60fTQirLbLJ rT€ljrT ^ J * 

Citran ciru kale vandunnai sevittu 
Porramarai adiye porrum porul kelai 
Perram meythunnum kulattil pirandu nee 
Kurreval engalai koHamal pogadu 
■rraip parai kolvan anru kan Govinda 
^ e rraikkum ezhezh piravikkum unthannodu 
Utfame - yavom unakke nam atseivom ^ 

Marrai nam kamangal matrelorempavay 

29. BEING RELATED SHALL SERVE THEE ALO 

,n twilight of morn we come, worship thee and gre 
And sing the hymns of thy born ! 

In yadu's race that live rearing ca . ambrosial afflatus ! 

Non-pareil 'Govinda' accept our services 
Know it well, we come, not for today s P ar a|ope re|ated 
Bu t bound as we, with thee as one, wi e(] _ 

As wisdom known - in all birt ^ s of thee and thee alone, 

Ever, ever, unendingly forever, shal se ^ age , 

^>th devotion pure; as thou raiset r ^ these i 
0 ! Lord, reject all desires that agree eterna ||y ! 

And dear girl, knowing Truth, en ur 
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61]fclftft ftl_60 ft 60)1_ri)0) LDn^6U6WCTTft (Sftft€lJ60>60T 

^liiia^TT £!®(ipft£§] (SftuSlOT)LpiuiTiT Clff 6 irn 51 onp( 0 ^ 

^irejftu ucmjD Qftfr6OTTL_6urTrj)OT)rD <^flraflLi§j65)€uu 
65)Ur4lftlD60^ Sjodol QgffllUebuLLLJTlSlljrTCTT GtftfT 60 )^ QftrT6OT6OT 
ftr&ift^ ajifilLp iBrr 6 iD 60 (yjuugjib ^uutKSuj 
@>5J(©) ©uuflwsmiTLJumT mflijeirer© ir»ir60 6u«nij^(S^iT6n 
Qffi5]*«roi ^l0(ipa^§iff Qfffibsii^ $0iDrr<Mir6O 

snii0ib ^106U06 tt Glupp @6DiL(p6uiiClijiiuii6uinij 30 


Vangakkadal kadainda Madhavanaik-kesavanai 

Tingal tirumugatu seyiaizhar senrirainji 

Angap-parai-konda arrai ani pudauvai 

Peinkamala tan-teriyal pattarpiran kothai sonna 

Sangat-tamizhmalai muppadum tappame 

Ing (gu) ipparisuraippir eerirandu mal varai tol 

Cengan tirumugattu selvatirumalal 

Yengum tiruvarul pe.rru- inburuvarempavay ! 30 

30. RECITING THIRUPPAVAI' ONE ATTAINS MAGNUM 

bonum 

“1“ "? u r r °* 50095 ,n c,as -— 

oi Pattar piran- decked with I f " °' '° Ue '' SU " 9 by Goda 
AdornVillip u „ ur . ha||0J(edb 

And those render the legends of G nn 

Harking to 'Madhava' ih„ •„ P ' 5 ’ l '" th moon like countenance 

Hint.. Purusha 'f* wh ° **«d milky ocean 

** receiv e the grace divine Preme " ,or obta 'n>ng parai, 

The Mountain high fol t " ^ P ' ace and ta e : 

*«" eyes ,ed ,f' Sh0Uldered '™™mar 

And tetows blessing?^ ZT '^' a " ! 

9 re-n** His Crace benign. 
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tffljDjDJ lD6WfD - BENEDICTION 


LIL-I—IT 


Cairong iSIpj^Gy^rr, curr(ip^LpiT 

C^ir^liii6TOfliJDm_ih (2£TT6impiyprr - j§^tuiT6b 
[56060 u^rr eurTQ^^ipiir, j^rrCTTU^paCfiTTrTgjypiT 

gSlebe^qag.tTff Caj^aCangJlTiT Geu^uiSlurrOTT ui_i_it 

Kothai pirndavur, govindan vazhumur 

Sdthi mani madam tonrumur - - neethiyal 

Nalla pattar vazhumur nanmaraigal odumur 

, _ - Vedapirar pattar 

Villiputtur Vedak-konuf 

Gems studded lustrous mansions of Villiputtur 

P'OUS and righteous devotees 'iv ^ ^ v . dak . h5n , 

^uly, it's the place of Periazhva 


uv**** *" U0 * 

S^UjjgjCTJUjj^U) ^np51uj(t^ LDirSBflL-SWIT (JeipUlSIHW" UL-L-IT 

arLDUUgiii cutbi^ 

p stakangal teerkkum paramanad^ tarnjZ h 

Vedamanaittuk-kum vittagum 

Aivarn^._ arivada manid vedapiran pattar 


Vedamanaittuk-kum vittagu ^ 

Aiyandum - aindum ariyada mao'd Vedapiran pattar 

Vaiyam sumappadum vambu - . Thiruppavai! 

The kothai tami* 

ln f 'ves of five and five hymns. tho ughts ; 

forms the genesis and nucleus ° ^ o( the Lord supreme . 
Removing pains, reveals the lo jan0 ramus I 
Fu, ile it is, for the world to sus a 
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3 

^0ajmqjjy,ir^§j Qffa^gi^l^n6TT ajiu£l(2iu 
^0uuir<roaj (tpuugiib 0 »i’jl 51 (sb} 6 tt 6uiri£l(2uj 
QuiflturripeumT QujbOp©^ GluanmilfiTTcnsn suirifKouj 
Qu0iby ) §i rff u>ir(tp6ofla0 iSlCTngjtgrjfiiT gu(tl£K 2 iu 

§0 gjrjbp ^irpu^gj Qp6BrpfimiT^ir6TT eun^lCuj 
anraiarafl £_ar5^£rfl^^irsn ojrrL^KSuj 
LD 06 un 0 j ^l0u>6boSI eucTT^mq. ajrr^CSuj 

QJfljnTL| ffl fl)ftJ lD60fTUU$jr5Jd>6TT 6UITLfl(SlJJ - ^q)||‘|| ^CTTtfmffTT 

Thiruvadi purattu jagattuthittal vazhiye 
Thiruppavai muppathum seppinal vazhiye 
Periyalvar perredutta pen-pillai vazhiye 
Perumbuthur mamunikku pinnanal vazhiye 

Oru nutru narpattu munraraittal vazhiye 
Uyarrangarke kanni uanthalittal vazhiye 
Maruvarum tiru-malli vala nadi, vazhiye 
Van puthuvai nagark-kothai malar pathangal vazhiye Appilla' 

Live-long thee-thou wert born in 'purva-phaiguni' of Ashad 
Live-long thee who did chant the hymns thirty of THIRUPPA VAI 
Live-long thee the daughter of Periyazhvar 
Live-long thee - younger to great sage of PerumpOthur' fame, 

Live long thee - who sang a hundred forty and three verses, rhapsody 
Livelong thee - who willed the garland to ‘Range' the Lord supreme 
Live long - the fertile land abound in jasmine fragrance 
Live long - thine feet flowery 0! GODA of hallowed Villi puttur ! 





GleueroiOewmij eSI^rij^a. 

<$i_££uSliT ff(riija5§|U u®£). 

GliDiLiibifliruJ ui0^HCTT ^|*rjW)ijLJ 

Gluiwn©l«fl£§l @«t®I jS 

gltflUMTUJU) AJ6060 l5l6TTtfB)6TTf5lblS ! ft_6TIT6JD6VT 

fr<imc«(SfiiiT Qiuottuit i£)6BT0it, 
j |i'ninrr f c_6in6iD60T ^f^lj5§l dftiroooiGi— 6in! 

^ihiuii a>rrC!eu ! 

Cluiflujnyxajnn ^!®QiDnLp 3.1.3 


Consuming cooked pulses with butter. 

And drank the curd potful, leaning aside-- 

Killing the demon, beguiled in guise a "marutha" tree, 

You did come to-day; adept in acts mysterious ! 

Those ignorant, know you. as my son only ; 

Whereas. I know you, as "Supreme Being", 

And I fear to feed you with my breast 1 

Periyazhvar Tirumozhi-3-1 -3 
English rendering VR 
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ANDAL'S THIRUPPAVAI 

Select Suggestive Short Notes 

1. THE CLARION CALL 

"Margazhi tlngal, mathl niralntha nannalal 

1. Sri Goda Devi - (Andal) makes a clarion call inviting all the girls 
(Jeevas) of Ayarpadi (Gokulam) to join the sacred vow after a bath 
in the auspicious day of Margasirsa masa - when salubrious cool 
climate with long nights and lustrous moon shines, it facilitates the 
sagacious mind to dwell in meditative contemplation of Yogic Union 
with the Lord. 

2. THINGAL . . (^)[iiaCTT) (Denotes Month; Moon) 

3. MATHI . (id£I) Means Moon; it also denotes Intellect; Discernment; 

Insight 

4. Celva cirumeergal . . . (Glssbeu ^pifinrarroT) 

Literally it means wealthy young girls. The implied meaning is cetana 
- Naaras - Jeevas : sentient beings ; soul; mind ; man ; etc. 

5. Neerada ... (igirm_) It ordinally means taking bath in water courses. 
'Neerattam' in connection with nonbu (vratha) - observing self denial 
on certain religious days. It is rendered as 'Consecrated bath' - 
sanctified bath devoted to a purpose, i.e.. Union with the Lord, living 
forever in God consciousness, Union of the individual consciousness 
with the divine - Yoga. 

"Among the Sangam Tamil poets, there is a custom to denote this 
marital or nuptial union by using expressions like 'sunai adal', 'punal 
adal' etc., (Padal sanra pulaneri valakkam') and Sri Andal being a 
poetess of the highest order, also adheres to that rule and sings as 
nirada'. (Sri C. Jagannathachariar, .. Thiruppavai - Textual, Literary 
and Critical study, p. 12) 

6. Narayanani . . ^nir(ruj6B5T(S6aT 'Narayana' is a mystic syllable and 
can be understood clearly, only by mystic consciousness. In short, 
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it may be stated that He is the one (Narayana) who is the soul refuge 
for the entire living creatures, celestials, freed souls, the great Cosmic 
space, all things animate and inanimate and all elements of Nature 
(Tatvas) born out of Him. 

“The Word 'Narayana' denotes the Lord of “Sri” possessed by the 
qualities of being the support of all and the like. The compound word 
•Narayana' may be split up into its component parts (Nara and Ayana) 
which will give the meanings - the resting place of the naras’ and He 
to whom the naras are the resting place'. The dative suffix (Aaya) added 
to the base word (Narayana) means existing for the sake of (some 

one). Ultimately it signifies 'Service' which is the fruition of such 
existence." 


By this, it is stated that we should render constantly and without 
intermission. Serivice to the Lord - Serivice appropriate for all times, in 
all places and on all occessions.’’ (Tiruvaimozhi 3 , 3 . 1 ) 

of Thp 6 W ° r n ‘ N ^ ayana ' iS 38 mention ed, derived from the combination 
of the words-Nara - and 'Ayana'. The letter CO 'R a ' in the word 
Nara comes from the root “Ree-na” u,h;„h * 

with .we, .h Q ♦ 9 whlch sta nds for destruction. 

With this the antonym Na' (rrO (meaninn . lLl( , 

meaning obtained is indestructible 'eternal' etc •! ' S ^ ot 
‘Nru’cj©), 'Nara' is derived, which ^ ^ f ° P 

to the righteous path." the 0ne who leads everyone 

Nara denotes the universal i nrw . . 

who is endless in all ways, and all subsia° ' S Ru ' er (of s0uls) 

Him as laid down in ,ta < " 

'Naras'. x * s ' are denoted by the word 

“The phrase who has these as . 

His abode’ or He who has them ■ ° a means ‘ He who has them a s 

Him' <£ Quj6in<nsBTuj6iirp5) TlNeT Ye ^ ^ PerVad6d ™ 

Thiruvandhadhi - 7 . It means 031 anri yilai) Naanmukam 

Vasya sah:) - "One for whom fh^N^ 1 ^ IU *" ,IU mz (Naral ? : aya ^ 

“ B y this, is indicated, His na. ^ Sam ° 0haS f ° rm the abode "‘ 
substances completely both insid^’ Wh ' Ch He stands - Pervading a " 

and outside without leaving an i°t a 
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of space. The body - soul relationship results from this since He remains 
always controlling and pervading objects that are sentient and also 
that are non-sentient. When it is declared that He is the 'Ayana' of all of 
them, that aspect of His nature is revealed - that He is the means, the 
goal as well as the support". 

Refer - (i) Sri. A. Srinivasaraghavan - The minor Rahasyas of Sri 
Vedanta Desika (Amrtaranjani Rahasyas) (ii) Dr. N. Ranganathan - Sri 
Thirumazhisai Piran’s Naanmukan Thiruvandhadhi (Mi) Sri. V.N. 
Sriramadesikacharyar Swami - Sri Desikan aruliya cillarai Rahasyangal 
•I- part (iv) Sri. N.C. Srinivasan - Sri Ramanuja Darsanam (Philoshphy 

°f Ramanuja). 

i»| , flQrribed to ‘vishnu’, the cosmic 

Narayana* is the popular name asc , .. 

intelligence (Wisdom). According one who 

lhal is holy, is different from things ma '°" e ituKd 0( kn0 wledge 

* *tee from a„ that is evil, and whose nature is ^ |nnumerable 

"d bliss. And in short He is qualities like unsurpassed 

ex cellences ; He has a divine form character ised by tenderness, 
^blgence. beauty, frgagrance, grace an ^ dignity, magnanimity 
rie ndliness, impartiality, compassion, with a || these qualities He 

and the like. He is the resort of the reso jns -(Saranagati Gadya) 

re mains inscrutable even to the highestof yogi i ^ 

" Ramanuja's Teachings in His own „* r< ,ment a desired thing 

r. Pa,a, - (u ^> a drum ; ^ 

It also denotes Purushartha ; m simple te 

610 ber . January) a month most 

8. Margazhl - Margaslra - ,De “ declares in Bhagavadita 

■ r. Lord Krishna Marga seersho ham) 


Sa cred of the twelve months 
that “Of months. I am 
B G.-x-35. 


nths Lord K . ri ^ n asanam Margaseersho'ham) 
Margasirsa 

. 3100 B.C., the Vernal 
During the time o, ^'^n'beC 

^::^^ ,heirdayand 


£qu 
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such astronomical factors one finds that the month of Margasirsa 
becomes the pre-dawn time of the morning of the day of celestial” (i.e., 
Brahma muhurta). (Ancient India pp. 177-184). 

9. Yelorempavai - («j(S60nQirihuiT6ijiTi£j) Yel (erw) : to be suitable ; 
appropriate ; to get up from bed ; to be plenty ; to abound ; to receive 
; to admit; to accept; to concede ; to embrace ; to show affection ; to 
carry ; to equal; to be like;etc. 

Or ($ir) ortal- (s^eb) to think ; to listen attentively ; to examine ; 
to investigated. 


Yem pavai - our girl ; dear girl ; our friend etc., 

According to Sri Periya Parakala Swami, (known as Brahma Tantra 
swa, a „, ra Parakala Math sain „ the phrase yS|SrempSvay 

is P^Posefully employed as a refrain- at the and 
Of each hymn and not merely a 'crown word'. 

It gets annotated as ; yel ftiMi icmin n - « 

hard as rnrk V ( ) <5H«n)io|ujii>ir6m (Asmati . S (F.) - as 

descriptionofVedicsoundTverTe^ <F ^ sfuOT5sru (candaS ' 

6 qcn 6 n 6 U(Q)uj ; Or ' P ° em) Vay (6u,TuJ ) 61JI1 * dflCpuJUtf* 

The interpretation is • if vm. 

inspired hymns, the sweet V * desire) to know the excellent 

established in strong bed-rock 3 ^ 3006 ° f SUblime poem (Thiruppavai), 

in speech, learn the essentia / 0r ° Ur Sake ’ and as one who is compliant 
Source : s,l Natt ~ ,eMteri ° 5e " se » °< <*» -titles o, Real,* 
commentaries -p, 19 ) ^ Vsraghavachariar - Thiruppavai with rare 

his devotees and grant His Graced° teS that L ° rd Narayana takes care ° f 
Himself helps the bhakta none nf 11 ' S stressed that unless Narayana 

Narayana becomes at once a n , 6 bhakta ’ s effor ts will be effective. Thus 
for the devotee. The word “„am ’,i- P ? ya) and also the means ( u P aya) 
mumuksus (aspirants) it is underst w ' mp | ies that for those who are 
o visistidvaita is imbedded thus - S Hita ’ the way The philosopW 
^ akk e to Jivatma ; Neeradat^ _ ^ arayan ane refers to ‘Paramatrna’ = 
taruvan - to Kainkarya purushahha. ’ t0 Sarana9atl * or Upay3 ; 
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2. OATH TAKING 

“Veiyattu Vazhveergal, namum nam pavaikku...” 

1. Veiyattu vaazhveegaal - onsuiu^gj ajiupdJiraiTOT Those who live 
in the world ; Inhabitants of the world - Denizens . . Compare the 
Vedic dictum . . “Sruvantu visve amrtasya putrah” . . Hear ye, 
Children of the immortal biliss (Svetasvatara Upanishad. 2.5. 3.8) 

2. Parkadal - (urnb«L_6b)The milky ocean - The Milky way - 
Infinity / Infinitude 

3. Ceiyadana Ceiyom (Q^ojiurr^OTr GlffajCwnib...) ., Sri Andal 
delineates the pre-requisistes for the fulfilment of the nonbu 

(Vratham). 

in the words of Sri Auriobindo. -the 
l°f Vratha). Is a careful self-discipline by wh.ch flood ^t o dhe 
mind are substituted for the lawless movements that indulge 
»* lower nervous being By the practice of TnJtMjy 
- « o, egoistic seeKing. by %£%%% divine 

V purity, by constant meditation a men tal Kingdom, a 

Urus ha (Soul), who is the true Lo estab | ishe d''. (Founding 
^ Ure , glad, clear, state of mind an e 

the Life Divine .. p. 34) „ Yama " and "Niyama" have 

Patanjali says, among other t in can be n0 meditation. 

° ^ With conduct, for without con u ^ _ ^ bese a re ‘Yamas ; 

arr hlessness truth, honesty, absence Yearning for Isvara - 

^ 'Purity contentment, austerity Ved i - 

hes e are •Niyamas” (Sanathana Dharm • bQdy js t0 display 

. According to Ramanuja, The f ^p SC j 0 usness, and not t0 

6 Perfect workings of the ' jn intention was to ma e 
. n lrn Pediment to the spirit' T e body w | t h a soul, but a 
trnan' a real being, not mere y p, 25) 

W, th a body”. (The Living Teacing of 
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4. Uyumarenni ugandu : Cs-iiju^irxrQn^cvin'eBvf) &_aiggi) - It is 
stressed that the devotees (aspirants) should necessarily avoid all 
evil designs and live with pure heart - "We are not aware of our 
true self, our archetypal existence. We have not got complete truth - 
consciousness. In order to arrive at that truth - consciousness, 
which is the constant awareness of being. Ramanuja asks us to 
surrender ourselves to God, whose consciousness is auspicious 
and integral. He affirms that Divine consciousness would lead us 
on to absolute perfection and happiness". (The Living Teaching of 
Vedanta. .. p. 23) 


But, ‘for surrender”, says Aurobindo, "everyone has his own 
first way of approach towards it. Complete and total surrender is 
not so easy as some seem to imagine. There are always many and 
large reservations ; even if one is not conscious of them, they are 
there. Complete surrender can best come by a complete love and 
bhakti. Bhakti on the other hand, can begin without surrender, but 
naturally leads, as it forms itself, to surrender. And when the 
surrender is complete, the full flood of sadhana is possible’ 
(Founding the Life Divine . . p. 75) 

And we find in the words of Subramania Bharati that, "Self' 
surrender is the supreme condition of winning the Universal life- 
Men will part their wealth, their rights, and even their lives, at the 
call of religion. But when you ask them to exchange their humah 
self for the divine self, which is exactly what all great religions 
want them to do, they refuse. For the wine of mortality has terrible 
fascinaton for most of us - and yet by flinging myself into the 
azing fire of universal Reality, I do not lose myself. I emerge out 
of the ordeal, shining and deathless. Brothers and sisters, come let 

" r ! V ( e n t0 become immortals by losing ourselves in the Supreme 
Light (Bharathi p. 52) 


And according to Sankara, 
edification and to help him to attain 


“All this Universe is for man’s 
self - realization". In this context 
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Kenneth Walker, echoing the vedic thoughts, says, “a man must 
live his life and discharge his obligations to his fellows, since, for 
all practical purposes the universe that has come into being is 
real. But he must go further if he is to reach his goal. There are 
two paths, pravritti and nivritti : the one leading to the eternal 
world and the other to self-knowledge : the one providing the 
worldly experience for a useful life, the other leading to philosophical 
and spiritual enlightenment” (Diagnosis of man P.133). 

5. The natural features peculiar to one who seeks Kainkarya 
Purashartha are briefly stated in this pasuram (hymn). It only 
reiterates the philosophy of Upanishads, that, "Life on earth is the 
means of self- perfection. We have to undergo the discipline of 
samsara in our efforts towards the higher joy and the complete 
Possession of spiritual truth .. Life is a state in spiritual perfection, 
a step in the passage to the Infinite. . . And perfection is inward 
and spiritual, not outward and mechanical”. (The Philosophy of 
the Upanishads p.23) 

3. PRAYING HIS GRACE WORLD DERIVES PROSPERITY 

“Ongi ulagalanda uttaman per padi . . ” 

1- Ongi ulagalanda uttaman - a_ 6 o« 6 nj 5 ^ 

The vedas declare thus : 

a) Vichakra -me prithiveem yesha yetham 
Kshetraya vishnur manushe Dhashasyan I 

(R- VII - 100 - 4) 

"Vishnu overslrode this earth, ready to give it for a home to man 
The humble people find themselves secure under His protection'' 

b) Thrini pada vi chakrame 
Vishnur gopa adhabhyah. 

Atho dharmani dharayan II (R I. 22 18; s.Y, & A) 




“He made three steps 

Vishnu, the protector, the undeceivable, 

Upholding thenceforth. “The eternal statutes 

Yasya three poorni madhuna padha — 

Nyakshiyamana svadhaya madhanti 
ya u thrdhatu prethiveem uta dhyam 

Y§ko Dadhara bhuvanani visva (R1 - 154 ‘ 

"Vishnu whose three places are filled with sweetness 1 ’ 

Imperishable, places that joy with holy bliss ; 

Vishnu the One, who upholds the three -fold -- 
the earth, the sky and the worlds of living creatures” 

Tr. A.C. Bose - The Call of Vedas p.p. 92 ; 193 and I® 4 


The myth referring to such vedic thoughts is. 

The Devas having lost their power and position to the Demon 
King Mahabali in the Seventh Treta Age, sought the help of L° r 
Vishnu. And Vishnu took the form of a dwarf, accompanied hV 
Brahaspati, went to king Bali where he was performing a sacrif' ce 
(Yagna), and begged for a gift of land and space covered in three 
strides. And when granted Vishnu took the huge cosmic 
measured this world with one foot, as number one, the whole 0 
sky, the universe with other foot, as number two and for the thh 
one placed it on Mahabali and sent him and other demons to ‘Neth er 
world (Hell). (The Tiruppavai - of Sri Andal p. 224 and the Hin^ 
Myths p.p. 175 - 179) 


1 This hymn brings out the highest and magnific ent 
Philosophical Truth that Microcosm represents Macrocosm ' t1 
referring to the combination of two different diverse incarnation 
of Lord Vishnu born as a dwarf (VAMANA) and in no time 9^° 
as a gigantic one (TRIVIKRAMA) extending the whole Universe- 


t , !° ^ hereas the cosmology implicit in the Brahmana my th '* 
oMhe sun" *** *° ^ riS,n9 ' cu '™at,ng and setting 
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However, the Rg Vedic position according to Sri Sundarraj is 
"these steps refer to solar movement, but is not the diurnal (daily) 
movement, nor any imaginary movement through earth, firmament, 
and heaven; but annual periodical movement through the equinoxes 
and the solstices, i.e., 

a) step : 1 : From Autumnal Equinox (A.E) to Winter solstice 

(W.S.) - Southward 


b) step : 2: Winter solstice (W.S) to Summer Solstice (S.S) 

Through the Vernal Equinox (V.E.) Northward) 

c) Step : 3 ■ Summer solstice (S.S) to Autumnal Equinox 

(A.E) Southward) 

(Rg Vedic Studies - p p. 63 - 99) 

• . Oi in't; movement the modern 
As regards, the phenomina of S 

science observes as under : 

_ i ori arHan Ganapat Rao Negi, "that 
"We discovered”, says Dr. Jan dty Qf 260 minion 

h e sun's motion in this galaxy* V jn the orbit al plane. 
years - This represents sun s orbit rds anc j down, the 

* the sun also moves in a vertical plane, pwards^a ^ ^ 

ha| f Period of this oscillation being change s have not been 
furt her, "though the causes for c reversa | and the events 

^covered the dominant periods of m 9 e | ate d at 99 percent 

ln sun’s orbit in the Milly Way . ar a]axy creates eplsodal 
c °hfidance level. The sun s motion in ^ masses in the galaxy. 
6ve nts because of the uneven distri Dance concept” - the 

An d it is also stated that the Co ^ rhythjmjca ||y is an 

hf'modial energy of dynamic univers s rhythm ic jumping 

Portent concept and the bance ;") (The Hindu, dated May 
h'otions:" (Cosmic Dance of Lord 

■ 1985) 
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Thus the Vedic deity Vishnu represents Surya (Sun God) and 
the worship of the Sun "the swift moving luminary" gradually 
transformed into worship of Vishnu as the Supreme God. (the all 
pervading) and It led to the concept of Narayana, and His various 
incarnations. 


And the Vedic concept of “Vishnu over strode the earth”, He 
made three steps etc. s_sjs,LD6in) is revealed well 

in Vamana incarnation leading to “Trivikrama - Avatara and found 
to be quite remarkable. 

2. Uttaman Per Padi -(s_^u)6bi (Suituituj.) 

Chanting the names of the Lord who is pre-emiment and 
excellent. 


Unless the mind is interpreted as one with spirit (Lord) we 
have not reached the ideal of civilisation" (The Heart of Hindustan 
- P 46). And when one thinks of divine forms and utters the sacred 
names, one's faculties get sublimated. This paves the way and 
prepares the aspirant for scaling the higher reaches on the peaks 
o spirituality'. (Vishnu Sahasranama — A Study. P 6) And such a 
s eady recollection of the glories of the Lord is what is called 

Upasana or Bhakti by Ramanuja. 

. . . . . ) means sat - purusha i.e good 

olZt (AltrUst^c p^son)' The LoT! ^ ^ ^ ^ °* 

the worldly life. St ° WS 3,1 th ' n9S 0Ven to Hls detractors, f° r 
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cows - which yeild milk lavishly - compare the Atharva 

Veda 

'TfTT s^Rl'JiHI 

II 

“Sahasram Dhara Dravinasya me dhuham 
Dhruveva dhenur anapasphurantl . . ” 

Enrich me with wealth in a thousand streams, 

Like a milch - cow that never fails. 

(Tr. A.C. Bose. The Call of the Vedas - p. 287) 

It also indicates the seekers seeking '‘Jnana” and everlasting 
Wealth - bliss - from the realised souls. 

4. The implied meaning of some of the terms used in the 
verse are. 

(a) Ongu perum -sen - nelodu - (@rii<§ Glu0ib QsrsGl^gjjr©) 
Stalks of big - red-paddy gwown thick and high. The ripening 
9rain stalks bend as they receive more substance, so also the 
spiritual - the teachings give, the devotee bends low to God. (b) 
Kayal - («iu6b) means fish-but it denotes Jeevatma - cetana 
(c) Kuvalai pddhu (06U6D6TT ( 2 un§j) - Lilies stands for devotees 
hearts (d) Pori vandu (Qurrnjl sueror©) it indicates God, the Lord of 
Universe (e) Pasukkal - Cows - means Jnana - Knowledge, (f) 
Neengitha selvam - (igriiafigi Qffebemi) The everlasting wealth - 
Vernal bliss. - birthlessness and deathlessness. 

5. It is interesting to know that '‘In the realm of spiritual iife it 
is the guru (teacher) who seeks out the disciple even as a cow 
Whose udder i.e. swollen with milk seeks out its calf. This is not 
s ome fabled tradition, but an actual fact as has been time and 
a 9ain. established from time immemorial right down to the present 

(Manikkavachakar . . . p. 11) 
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4. THE RAIN SONG 


(“ Azhi Mazhai Kanna ! Onrum nee kai karavel”) 


This hymn (Pasuram) is similar to the Rg. Vedic verse 5.84 
- 8 (Parjanya suktam, mantra 8). The prayer is to Parjanya the 
Lord of rain as is to Varuna. In this, the cows are called ’Agniya” 

VW* FT^tTT f^TT f^PTT: JWRi; | 

V |^T v^Tr^PTTVT: II 

Mahantam kosamudchanishincha syandantam 
kulya vishita ; purastat 
Dhrutena dhyava pritvee nyundhi 
Supranana bhavatva - agnayabhyaha 
O / Parjanya raise the cloud up in the sky 
The cloud, a reserviour of ocean (waters) 

Cause it to rain incessantly whence 
Streams and rivers-over flow eastward ■ 

As you make pliable the earth and sky ' 

Let cows get pure water everywhere ! TTr.VR.) 

Devanitochatya swamy °m AG h N ' YA ' bV N5ual 
Lord Krishna says - V “ Nr,slrnha sept. 1 980 ) 

'annad bhavanti bhutani r,- • 

"From food creatures P P nanyad annasa ™t>havah. . . " 
food.." 0me lnt0 bein 9; from rain is the birth of 

2. Compare Bharativ . B.G.-III " ^ 

Kodarteri" - ° 9 for " Aazhiyul pukku muganthu 
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3. The Rik Vedic myth fits in well for this hymn. M. Sundarraj 
says. "As the sun turns his face southwards, the time is 
dakshinayana (or rudravartani or pitrayana) and in this period fall 
the rainy season and the autumns. Mitra and Varuna bring the rain 
clouds on the back of Vata and Vayu Then Indra steps in and with 
the aid of maruts pierces the dark Vrtra who withholds the waters. 
The latter now are infused with Agni’s seeds flowing into them 
from Soma and are carried down onto the earth by Parjanya. In 
autumn, life proliferates in every direction and field reaching the 
highest productivity during the second and third months of the 
season. Pusan, Vishnu and Indra all contribute to this end. Milk 
and honey (sugar - cane juice) flow in the land. (Rg. Vedic studies. 
P- 237) 

4. Ozhi mudalvan uruvam pol mei karattu - 


Cucr®) Qiduj ajryibgl) 

This refers to the Lord who is dark - black in colour, remains 
as the only person at the time of Dissolution (Pralay 

4 moinr Pralavas viz., NAIMITTIKA 
There are two types ° of djsS olution occur 

Pralaya and Prakrita Pralaya These ^ ^ ^ comp|etjon of 
once everyday in Brahma s life an 

Brahma's life, respectively. 0 

at the end of Kalpa or 100 
Naimithika Pralaya occur 4^20 000 X 1000) 

Chaturyugas or half a day of Brahma (re. 43,20, 

human years) (Say 432 crores of years Brahma . s life . 

"And Prakrita Pralaya 

Over 36,000 solar system pens descrjbed ) in Naimittika 

"When this first pralaya °J 5CUr ® ® s ^ a || 0 ws water, followed 

water pervades every where ; ra the VayUi This shows 

b y Vayu swallowing Agni. an and e volutes of Prakriti, 

^appearance c. all Tanmat ZSSl*™* The " ** 
^ginning with Ahankara an 
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and Purusha will merge with the Paramatma who alone remains” 
(Modern Science and Veda Sastras. P. 89) 


Aurobindo says ; “The ancient concept of creation held all 
over the world from the Himalayes to Andes, conceived, of the 
stuff of things as a formless expanse of waters covered over in the 
beginning by darkness out of which day and night, and heaven 
and earth, and all worlds have emerged. “Darkness” says the 
Hebrew Genesis. “Was upon the face to deep, and the spirit of 
God moved on waters". The mystics seized on this Universal belief 
looked down on an unfathomable night and surging obscurity, 
darkness hidden within darkness, the inconcient waters from which 
mighty energy of the One, their existence had arisen. Above them 
they beheld a remote ocean of light and sweetness, a highest ether, 

the supreme step of all blissful Vishnu _” "(The secret of Veda. 

p.p. 448 - 449) For more particulars - refer INTRODUCTION.- 


5. PRAYING UNTO HIM ERRORS AND SINS BURN TO DUST 

(“Mayanai mannu vada madurai meindanai) 

1. Mayan (tairuwir) - wondrous Lord of infinite sports. "One 
who is the supreme Master of all Maya. He is the very sub-stratum 
pon which all the plurality spiring up and play this infinite 
enchantments, delights, constantly basking in the light of the 
supreme consciousness. 

are rm alS ° ind ' cates the or >e whose delusory forms 

sustainina the Va |' 69ated Accor ding to Puranas, for the sake of 
Lord had taken T “ maintaWn 9 ils order and rhythm, the 
su ed for he a ' '° rmS ' ^ °' HiS "anifestations well 

MM for , s HiS arr ' Val The L ° rd is “a® who wields 

ways to the P TraZ '"’'"T' h ' mSelf involved ' n «" Thousand 
PP 60 and 94 . CeMen,al ' Vishn u Sahasranama 
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The Kathopanishad briefly says that "Even one has beheld 
as wonderful, heard and proclaimed it (Brahman), no one has 
understood it. And "Blessed is he who, taught by a good teacher is 
able to understand it” (Katha. Upa. 2-7 and 2.9) 

2. ‘Tayai Kudal vllakkam seida Damodaranai 

ssncnuj 0t_eb cfilCTTffiaLD Qffuja; £irC>u>iT£ij6in6BT 

i) Lilasuka describes the bewitching vision of the entire 
cosmos revealed inside the tiny mouth of the darling child, when 
Yasoda examined it to check whether Krishna had eaten mud as 
Balarama had complained. 

ii) According to Brahma purana as a child Krishna allowed 
Himself to be tied with a cord (daama) around His waist (udara). 
Srimad Bhagavatam describes it in detail. 

iii) The name ‘Damodara’ means "One in whose bosom rests 
the whole universe. It also signifies that He is one who is known 
through the purified (udara) mind, due to self control (dama) and 
such other qualities. 

iv) "Damaat Daamodaram vidhu" - Mahabarata. 

3. Toyomal vandu nam tumalar - tuvi - tozhudu vaylnal 
padi manattinal sindhlkka. . . 

(gnCujiuaiTiLJ 6uj5gi jguib gjiLD60iTs; gn65Sl^£l£iT(ipgj suiruSl«sriT6b unit). 
l06VT££l6OTIT6b 

i) Andal has brought out beautifully just in two lines the subject 
which will consume volumes and volumes of pages to write and 
immunerable days and months for a meaningful discussion. 

In the path of bhakti, the Bhagavata enumerates nine modes 
of devotion : (i) Sravana - listening to the expositions of the glory 
of God, hearing His names, sung or repeated etc (ii) Kirtana- 
singing the praise of God, Chanting His hymns, names etc ; 
(iii) Smarana- remembering the significance of His splendour and 
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grace (iv) Padasevan - worshipping his feet (v) arcana, - offering 
flowers to the accompanirment of repeating His names : (vi) 
vandana, - offering obeisance (viii) dasya-servitude : (viii) sakhya- 
, friendship and (ix) atma., nivedana, - making one's own self as 
the supreme offering. 


Sravanam Kirtanam visnoh Smaranam Padasevanam 
arcanami vandanam dasyami sakhyam atma-nivedamarh 

Bhagavata VII. V 23 
Bhakti is worship that is accomplished with the body, with 
the mind or with speech; It is activity that rests in the worshipping 
individual and is the cause of generating satisfaction in that which 
-s worshipped. When devotion is expressed through words, - l.e.: 
speech - It ,s called ‘Stotra’ Its characteristics are said to be six : 
conrhiQ 09 ° baisance ' ^ benediction (iii) expressing the settled 
expounding H ^ . SPeak ' n9 of the inf 'nite power of God; (v) 
expatiatina on'a ®° ry . : . and (vi) P ra yer, It is of two types, fl> 
of God; and (ii) 3USpiCOUS and glonous attributes 
attributes. The latter k • nam6S ° f G ° d which manifest H ' S 

This is the path, it is held thar'h^ ' S "° W3y leSS efficacioUS , 

for kali-yuga - (Visnu o u ' S b6St SUIted to and specially design ad 
9 ?0U * Sahasra Nama . . . A study . . p. 17-19) 

‘Religion’. And reMglon^^ 6 S6nSe ' S th ® Very soul and essence ° f 
voluntary relation, ente^H^ lntercourse ' a consciousness an d 
mysterious power upon 1- l?* 0 by 3 SOul in distr ess with the 
its fate is contingent. This int ° ' f66lS t0 depend and upon wh icf1 
Prayer is religion in act ■ that'^° UrSe Wlth God is realized by pray ar - 
of Religious Experience, p 352 ^ ^ religion ” (The varietie s 

IV) And Dr. Frits Qt 

always been meditation on marn^a'" d ' a med ' ,al ' on has aimo 5 ' 
hal ,he rec 'tation and chantino If SMy ° f Vedic —als. sboW 5 
' n9rained h ^ 
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“And mantras are without doubt the most important element in 
Vedic ritual. The ritual acts (Kriya) may undergo small modifications. 
The ritual substances may be replaced by substitutes as in the case 
of soma, and the goats for sacrifice. These are relatively un-important. 
What is significant is that the mantras remain unchanged. Their accents 
may be recited or chanted in slightly different manner in different 

Parts of India.Mantras transcend religious, geographical and 

linguistic, borders.Many mantras have been preserved for over 

2000 years. . . " (Athirathra What Science Has to Say . (The 

Hindu dated June 10,1990.) 


v) Constant prayer and meditation etc. (Keerthanam and 
Sroaranam) lead to deep rooted Bhaktr And 'Bhaktl' is the unshakable 
and unalloyed attachement to God / Isvara. It refers to the ° ^ 

tetween the fallen soul and the Cosmic Soul. (Purus a. thouah 

' not ceaseless How of Love to God. desen my head, even though 
'may have to pass through thousands ofhidh "Says Vishnu Puiana. 

«) And prayer whether it be expl ' eS “^[^^particular sound 
0r hymns or speech, (Mantra the mystic y sj|ent , y me ditated 

' bod y of consciousness) which is calle s ^ Qf ghakti, that is 
u Pon with reverence, offering obeisance, ' s a ch jn a s j ng ie state of 
ac complished with body, with mind or wi jtjons \ ea( j to trance 

'density. | n ‘High Inspiration’ such ecsta ic ^ |jk0 Mee rabai, 

* s evidenced from the lives of saints a Maharishi, Sri 

a makrishna Paramahamsa, Bha9 ^ mars of South India, St 
^ Ur obind 0 , Thukaram, Alwars and Nayanrna 

^resea, SI Chathedrine and a hos o devo tion, a strange 

vii) As though to P^e s uch int^. me back , M a ^nkey 
enomenon was reported in e t p e famous temp e 

Astonished many people by h ' s k (rom panaji Near Goa 
Attatreya at Sanquellm about d , 0 offer prayers 

According to eye wi,nesS “ a '|“g '“perfect temple discipline 
like a human being maintaining 
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without indulging in any antics and later retire to his abode opposite 
to the temple. He was also accustomed to sit with devotees who 
assembled to hear religious discourses delivered in the temple 
premises. Even ferocious dogs in the vicinity refuse to chase this 
“holy monkey", eye witnesses say." (The Hindu dated January, 
31 1973). This may perhaps be an eloquent testimony to Karma 
theory. 

4. Theeylnil thoosaagum - (guSl^sb gn^rr^ii) 

a) Unknowingly or knowingly the chanting of the supremely 
praise worthy -name’ burns away man’s sin, even as fire reduces 
fuel to ashes . (Vishnu Sahasranama A. Study, p. 8) 

b) As the fire which is kindled turns its fuel to ashes, Arjuna, 
even so does the fire of wisdom turn to ashes all work". (Gita IV- 


(Bhaktit fk Ue . t0 und ' ,uted > unalloyed and ceaseless devotion 
lcl!on viz P a " the three kinds of K arma (literally called 

and we get liberatedTe^Bi 0113 " 1 ' ^ Vartamanam get destroye ‘j 
deathlessness) ’ ' SS ' eternal ' due to birthlessness an 

revelation°in'our^u Human . : " The aim of life is the gradual 

"Transformation of the^n- eXIStence of the external in us- 

•inking up of our dailv if'" ' V ' dUal into the universal outlook. Th e 
truly human" W ' ,h the e * ta rnal purpose that makes U* 

He embraces all thtgl inG n H 0 ? d l ° 3 " 3S h ® desires 9° od t0 
world with the power of sDirit ^ { ° d ' Vine life and actS ^ 

for the welfare of others Sato* ' Uminous consciousness He W ee 
hls well known NITI - SATAKA verse 64 AltrU ' St ' C ' Says Bhart f harl 
instant of all a u 

01 ,hou9hMiiM ^tic ,; a Tzi z mp T nsion in ,be ie C 

the culminating point in tn 
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pyramid of philosophical endeavour", observes Dr. Paul Brunton. 
And he says further "It was called by the sage “the lighnting 
flash” for it moved across the field of consciousness with the 
tremendous speed of a stroke by lightning This having been achived 
thier further, work was to recover and stabilize the gratifying glimpse 
thus gained. With that thier quest came to a perfect end . . . What 
they knew, that they were ! Having perfected reason they 
unhesitatingly left it behind and then perfected the higher faculty 
°f insight, wherein knowledge and being merge into One (The 
hidden, Teaching beyod yoga.. PP. 175-176) 


And Sri Aurobindo says "Travelling on the path of the Truth 
with the straight and perfect leading of the gods the limitations of 
mind and body are at length transcended ; We take possession o 
the three luminious worlds of the higher heaven, en ^° y 
immortality, grow into the epiphany of the gods an ui 
human existence the Universal Formations of t e >9 ^ ^ 

Ration. Man then possesses both.the^vine an ^ ^ 

f| hite. (The Secret of the Veda P-P- 424) 

6 WAKING A DAMSEL 

“Pullum Silambina Kan, Puliareiyan 

r nore says "Suggestion has its 

1. Rabindranath Tog th of explanation in the living 

unanalysable code which finds its °®P ^ philologically treated 

hearts of the people who use it. Co ^ those experiences 

a PPear childish, and one must kno reason bu t immediately 
Whvich are not realised through the pa ^ Qf code word for 
trough an inner vision, must u 
l h©ir expression". _ ivt 

. n f the Upanishads P- 

(The philosophy of the up 
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Keeping the above in mind the following as also the 
esoteric sense explained for other hymns are to be studied. 

a) Pullareiyan k o 11 - (L|6n6nsj>(riu6iiT CairuSlsb) means 
Archvatara, (b) pel - (Suoj) Moola prkriti (unmanifested), (c) Mulal 
((ipcnco) its Mamakara (Intelligence) Ahankara (arrogance) ; (d) 
Nanju - Poison - Bad effects of the above ; (e) sagada - 

(ffai_ii>) (cart, carriage) Wishes - here ‘Cowardice’ - Kalak * 
Kazhiya - asoaaifliu) vairagya, spiritual freedom ; (g) Vellattaravu 
- day today events in life (Samsara) - pleasure 

and pain of worldly life : (h) Thuyilamarntha (e,iflcou>»$0) 
disinterestedness non - application of mind ; (i) Vittinai * 
Guru - unfazed Acharyan (j) Mellavezhunthu - getting 

PrapannarakshTp. 55 ^ rem ° Val ° f ignorance (Thiruppavai 

referred to is - WspatcheTbv The 

her terrible form and came to G tikT * ° r9eSS PUta " a disgU ' Se 
that she could feed krkh ^ ^ the 9Uise of a woman S ° 
evil design the Lord not W ' th ° Ut any suspicion - Intuiting her 

Himself to be fed bv h* ^ COmplied wit h her wish by allovvinS 
3 Kan u r ' Ut He alS ° succked out her life - breath. 

The dem ^ } 

near the child's, cradle at'ir. 31 ’ 6n,ered lhe hoax wheel of a ° arl 
command to kill Krishna 7 b ' ddin9 °' Ka ™a to carry out h' 5 
H|S 'Me foot and kicked I ° ht KriShna - sensin 9 this ' ^ 
fragments to the destruction of asura WHiCh 6rashed d ° Wn 

t ^'“nch'Th^trchi'nr T * 38 '°" owa ’ "» 

ar uda s master Vishnu theNara * C ° meS ,r0rn the temple' 0 

^na, the Lord of vedas. Charti afl 
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the name of 'Hari' by saints and yogis (munis) is also heard. The 
devotee is urged to meditate and gain - God-experience by himself. 
The ‘Puthana’ episode indicates the defeat of enlargement of evil 
thoughts (poison) and the destruction of Cart - demon symbolises 
the silencing of the mind which is unsteady like cart-wheel. And 
protector of all creation, the primal cause sleeps (Yoga - nidra) in 
the Milky Ocean. 

4. vellat - taravil tuyllamartha vlttinal - (Qcuann^cfl«) 
glu960LDITr5^ 

“The seed -primal cause, reclining on Ananta 
In milky ocean immersed in yoglc meditation .... 

The Truth as declared in Upanishads and the symboktgy' of 
Anantasayanam are indicated in this verse The snake ,s the ym bo 
0. C0 Smic energy. The ocean -P-nts —• The sieep^g 

state is defined as Ananta sayana . d „ to denote 

Prakriti isa , res,. The snake is endowed with** head, ho ^ # 

the five elements constituted in na u 
thousand heads to make the plurality in a ure. 

hahwpen activity and rest, Purusha 
While Prakriti afternates betw g Jhe ocean of milk 

0r Vishnu is fully in His unchanging awa bea titude. (Facets 

in which Ananta sayana floats sym o 

Brahman pp 78 ' 81 \ . h>h absolute' and 'Un-mani,es,ed' 

And again, the 'Reality w i . _ -p^e immanent Reality 

Manifests as "Transcendent" and imma Jn Vedic parlance. 

Is called Antaratman. (or Hiran ^ a ^\ c0U | d be seen in a banyan 
C| ">andogya Upanishad declares tha w nothing more could 

b <*ry as minute seeds and when these.a■ , jn the seed a 

b * seen, but from the subtle essence js th e subtle 

huge banyan tree springs forth - That . 
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essence in the seed as well in all the Nature including Man - 
Examples such as the salt which is dissolved in water pervades 
the entire water, as the sparks fly out from the fire or sound from 
flute are also cited. Dr. Radhakrishnan says that "The Upanishads 
are decisive about the principle that Brahman is the Sole source 
of life in all that lives, the single thread binding the whole plurality 
into a single Unity." (The Philosophy of Upanishads. P. 59 ) 


5. Ari yenra Peraravam ctottid (Suijiroiui) The supreme 
spiritual Reality is called Hari. He represents the whole reality. His 
nature is a combination of six essences, Beauty, Majesty, Strength, 
Glory, Detachment and Perfect Intelligence. (Sri, Aisvarya, Virya. 
Yasas, Vairagya and Jnana) Of these, Beauty is the fundamental 
one and others are subsidiary. Other aspects of the perfect i.e. the 
indeterminate.nature of Brahman and Paramatman are only aspects 

onlv frartin" "VlT ^ Completeness and perfection. Others are 
only fraction of Him” (Introduction to Vedanta p 174) 

6. <». P„ gundu Ku| , rndu ^ 

in Yoga^m^dN^highet consc'^' SC '^*' neSS °’ ^ Wh ' Ch reSU " 
transend the mental Diana H • '° USneS) enable the yogi even t0 
the yogi enters the Aruna^ ^ ' mmense creative energies when 
transcends all concrat eVel ° f crea ‘ iv i‘y- This sublime lev el 

‘hat "On this high planed Self ln r !a| An t ^ V ' Varadhachiri add * 

between the subject and th lsatl0n ' th e sense of separation 
on the lower planes is tra 6 °^ eCt that characteri ses experience 
unity is realised as a fact ^ C0nded and an indescribable sense of 
logical and cannot be renri 6 *^' 6006 ’ The ex P er 'ence of unity ,s 
thinking. This is the great m adequate| y in terms of dualis‘ ic 

and Yoga p p 229 S -"230) 5aliOn ,PSyChiC ReSearCt1 ' 
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7. WAKING - A GEM OF A GIRL 

“Keesu keesenru yengum anaisattan kalandu...” 

1. "mattinal osai padutta tayiraravam kettiyeyo ?" 

"u>fl)i§l(6J)ri> 6g6V>ff LJ@£2 ^uSllJITfiUlij (S«L.U(.OT)60(SliJII ?” 

Don’t you hear, the crackling noise of churning the curd . . It 
reveals that — 

"Man is essentially divine”. This truth is lying in all men like 
butter in the milk, and needs churning to bring it out in a manifest 
form. The Amrtabindu Upanishad majestically declares (verse. 20) 

Ghrtamiva payasi nlgudham bhute bhGte vasat! vljnanam; 

manasa manthana - bhuten§ 

satatam manthayitvyam manasa manthana - but6na 

"Like butter hidden in milk, pure consciousness resides in 
every being That must be brought by constant churning, by the 
churning rod of the mind." 

(Eternal Values for a Changing Society - Vol III P 379) 

_ _ -He who has graceful (va) locks 

2. Kesavah - (<S«ff6v<nn6w) n 

of long hairs (kesa) is familiar in Lord Kris na s 

■■Bu, ‘Kesas are the rays o, the Lord 
^oon and such other effulgent things of t e Therefo re the 

mine that illumine (the sun etc) 1 ata S anti Parva) Aslo 

Wis e Brahmins call me, Kesava means sjva the 

Ka ‘ means Brahman, the Creator, an th0 preS erver, 

Destroyer. Both of them have sprung tn*^ p 23 and 

^r^Croyea the asura - """ 

called “Kesavah” 
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8. WAKING - THE ONE BELOVED OF KRISHNA 

“Keezhvanam vellenru yerumai siru veedu ...” 


1. Mavai pilandanai - (lorrajimj iil6ni55iT«n6®0 The episode 
pertains to this is, as follows: Kamsa sent an asura named 
‘'Keshin”, who came in the guise of a horse to kill Krishna. Krishna 
thrust his hand into the mouth of the horse made his hand grow 
bigger and bigger and destroyed the demon in the process. 


2. Mallarai mattiya - (tufibeosmi; umiL^uj) This refers to the 
episode that ‘Kamsa' once performed a solemn sacrifice called 
“Dhanurmakha” (the sacrifice of the bow) at Mathura. Krishna 

was invited, through Akrura, with the intention of killing him, but 
Kamsa himself go, killed. , his process Krishna had , o destroy 

andTa an<1 ,er ° a0US elephant callerJ Kuvalayapita. Then Krishna 

hen ZZTZZZT 0hanura and Mushtlka and 

respectively. s Wlth Krishna and Balarama. 


parandana kin”. ^ VeMenru yerum ai siru-veedu, mei van 

CuMiiajiTCTT uirj^w, QevenQsnOTp CT 06 mi£> A&d® 

to 'kaivalyam' and 'Jnana 0 ?! ^ 'r ' nt ! rpreted that this h V mn 
stands for the aspirant rpfli- 6 ln t n ® su and Jnani respectively)- 
from the Maayic life and J* ^ nature tswaroopa) gets relea se 
'n short, when the ignorance Ur6S ^ ^ ° f ex P eriencein 9 " G ° d ’ 
the Lord pityj ng h j m gr ' S remove d and the Truth is daW^ ' 
"• Qrace the aspirant 
L'terally it convevs tho tk 

pastern direction ( sky) ha ***** in Aspect of “Dawn" that ** 
buffal °es are released f rom £*** briflht With da V break. ^ 
,0 «*• on the dewy £ ^ * 3 ad or, while 

’ ' bs "« milking, so , ha , , he y ^ 




★ 83 


4g,«rerLrrdr - tfH{TguuirGD«; 


yield more milk. Periya Achan Pillai ejaculates, “QijiflujrTLpeuim 

Qu6totlS16tt6B)6it ^a|a6Hfl(j6uniTgiiT[rmi6i^i_[r6PTib ^rtflflnaQiuiTLfliu rflpctf© 

cun^luj^ltL|ibuti).ujiT6sr Glioiiiuun’©” (ypeunruSliruuu).) It is indeed 
surprising to note that Andal who must have known about the 
brahminical sacrifice of Agnihotra homa (yajna), being the daughter 
of Periyazhvar. should have also understood Siru-veedu, the routine 
duty of the shepherds. 

This is one of the few passages to understand, its difficult 
message, as it gives enough room for many interpretations. Besides 
the traditional commentaries already stated, the following points 


may also considered. 

a) This passage refers to beautiful dawn described in a most 
guarded way. “Usha the Dawn’’ comes as a bring* of Truthjs 
h erself the outshining of the Truth. She is the Divine Dawn an e 
Physical dawning is only her shadow and symbol in the material 

Universe. ( The Secret of Veda. p. 125) 

• noninn at once cow and ray of light, 
bl The vedic word ’go mea B accompanied 

Usha the "Dawn" also is -gom.tr girt with rays 

hv the herds of sun. ^ (o Dawrr , gomad 

c) The passage is akin to _ ritualistic sees in the 

Viravad dhehi ratnam uso asvaVa ’ t we alth to which are 
'"vocation only an entreaty for P (f Qn the other hand 

Cached cows, men (or sons) and -confirm in us a state 

the se words are symbolic the sense w of force 0 f vitality 

of bliss full of light of conquering ene 

^be Secret of Veda. p j 8 &. 9 mention of the 

dl "The Bg Vedic hymns 8.3*^ an<J Som a. Normally 
Uuwn along with Aswins, Swans bW ,. B u! in these thre 

th e descriptions are. "Aswins fly Sun darraj. says the po 

Ver ses 'Buffalo’ (Mahisha) is use 
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has chosen ‘baffalo’ ( Mahisha) as a symbol of great power, strength 
and vigour and quite obviously also he is not talking of Aswins as 
such when he is referring to ‘buffaloes’ (Mahisha) but to some 
other power or deva. Who else can this be but ‘Agni’ the father of 
Aswins and source of all Strength and Power.. Agni is specifically 
referred to as buffalo, a wild ox.” (Rg. Vedic studies 


p.p. 258 - 263) And according to vedic myths, sun is the son of 
Agni, deriving great strengh, vigour and power and light. Thus the 
Yerumai (Buffalo) in this hymn may mean Sun. It may also be, so 
because it follows the phrase "Keezh vanam vellenru', immediately 
indicating the vanishing of dark night and the day breaks as Sun 
rises in the east. And again the word “Siru Veedu” may also mean 
this World besides the term ‘small release' in-as-much as the 


idiom Peru Veedu” or Veedu peru denotes melulagam, 
Paramapadham. Heaven, Mukti etc. The word meivan (Gu^inaO 
may be understood as Traveller (Sanchari) ‘Touch lightly,’ in 
passing, ‘move along' etc. While the word ‘parandana’ means 
spread out, expand etc. Thus the whole passage may also mean, 
the eastern sky is brightly lighted when the Sun. (the strong and 
powerful one) •slowly comes as a traveller in this wold, spreads 

others^ ^ ^ hymn proceeds ' ,he aspirant girl invites al> 
others, holding some ot the girls, though quite a few have already 
gone to tryst place. 


NOTE: 


(buffalo) 'Kara' ,n ® en,0U8ly uses the ter ™ ‘Pasu' (cow) ‘yeruma'' 

•koJh (rockr-KuCr 931 tCme PartiCUlarty cows and buffaloes). 

•birds,' ,C as cvm T 9 ! 1 ' ,CUCk °° S .. '°—s. -puHu-n' 

“ Symbols 10 bdng out Vedantic Truths. 
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9. WAKING THE ONE ENTRANCED 

“Toomani madattu surram vilak-keriya....” 

1. Mamayan - (S) (Maha-maaya) - One who is Supreme 
master of all maaya. 

a) Refer explanation given under verse 5. 

b) And, "Atman the self, is untouched by the play of Maya, 
and yet Maya-play is sustained only by the exuberant warmth of 
His Divine presence". 

“The sun is the Master of clouds, in-as-much as in its 
presence, borrowing its heat, water by its own nature gets evaporate 
and the water, vapour again, because of its own nature of a lesser 
density than the atmospheric air, rises to the higher altitudes and 
gathers there as clouds. It is, again, the nature of the atmosphere 
that at higher altitudes it is cooler and the water-vapour so cooled 
becomes water again and due to higher density of water it descends 
as rain. In this example the sun can be called as the ‘creator’ of all 
clouds and the "cause for the rains” and consequently the sun is 
also the Master of Seasons”. (Vishnu Sahasranama. p. 94 - 95) 
(Rg Veda too stresses this point in many places as to the seasons 
are caused by "Aswins”, "Agni" and “Sun"). 

c) The Infinite Reality, Vishnu, is indicated as the Great 
Magician, who has the magic of maaya at His command. Sri Krishna 
says in the Gita : "This divine maya of mine, consisting of modes, 
is hard to overcome. But those who take refuge in Me alone cross 
beyond it. (B.G. VII - 14) And Ramanuja makes out that 'Maya is 
that, which is capable of producing marvelous efffects.” (The 
Bhagavadgita Page 218) 

2. Madhavan - ld(t«,6u6bt 

The Lord of Maya, is spouse of Mahalakshmi. The term also 
signifies, "One who is ultimately experienced through the diligent 
practice of “Madhu - technique" (Madhu Vidya of Chandogya 
Upanishad). The term also denotes, "one who is the silent (Mauni); 
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who is ever the non-interfering observer, the silent witness. 
(Expounding the significance of the name ‘Madhava’ Vyasa says 
(Mahabharta - Udyoga parva) - "O” Bharata Know Madhava by 
Mauna (Maa) ht by meditation (dha) VTand by Yoga (va) "Maa” 
not only means Lakshmi, but she is also “Vidya" (knowledge.) The 
Lord (Dhava) of all knowledge (Maa) is Madhavan. 

He who helps introspection and meditation is the seeker, is 
“Maadhavah" (Vishnu Sahasranama - p. 36 ; p. 39) 

3. Vaikuntan - Means “One who prevents men 

from going into wrong path". 


“Riks 1.154.4 ; 5.154.5 ; 1.154. 6 and 1.155.5 refer to 
Lord Vishnu s three steps that are “filled with sweetness, 
impersihable, joy and at the third and highest step is a well of 
meath (usually translated as honey, from madhu". "The highest 
step takes man to his (Vishnu's) well - loved mansion, where men, 
devoted to Gods are happy ; this mansion is 'sublime' and the 
hymmst (Rishi Dirghatmas) expresses his longing to reach it. Mortal 
man beholds with amaze two of these steps, but His third step 
doth no one venture to approach. 


j hua - the third and highest step, Vishnu's well-balanced 

abode (in heaven) reached by the highest and longest steps the 

sweetness and imperishable joy to be found in these three steps 

f hp d „ m °!’®J SpeC ' ally the wel1 of m ead (honey) which is to be found 

aonL 1 ? th°D U w ed ln madhu and madhu is a word frequently 

of immortalitv eda to connote ‘Soma’, and ‘Soma’ is the spirit 

referring to immnrtarT ° mead (honey ^ is a symbolical way 0f 

any kind of well". (p/v^c Judies P'* ^ exis,en “ q! 

. . _ a veuic siuaies Pages 84 9 ft 99 and 100 ) 

In post - Rg Vedic Literature. th« u ' yy ana , 

resides is called 'Vaikuntha' (ibid - ^Too^ d6VaS Wh6re V ' Shn 

■Mu^intli^ofv a ™ bUted ^ thiS iS - ,ha ' ^ 

the individual jeevas immersed in ila" ' S he ' 9h ' ° f Jnana A "n 
God - experience, 'spel, Tra^" ^ 
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10. WAKING THE ONE CONSCIOUS OF KRISHNA 

“Notru - cuvargam puhuginra ammnay. ...” 

1. Notru - chuvargam puhuginra ammanay matramum 
thararo. (Cr^nrDpff *6uiT«ih l|0^I6bi;d ^ihunspiij .... iDirrbp(Lpd> 

5 ii ij (i (2 it it... 

Here, "an identity with the Divine (deeply engrossed in Nonbu) 
within is gained. But that is not enough. One has to reach identity 
with the Divine without. For the Divine which manifests in the 
individual is manifest in the universe also. There it is an extended 
manifestation. This, to enlarge onself. to extend one’s conciousness 
of self-expansion gains depth and power as the consciousness 
liberating itself from the limiting hold of external nature, grows into 
larger conciousness active in the subliminal being, extends itself 
wider and wider as is natural to the sublinal, and ultimately 
culminates in the embrace of the individual with the universal 
consciousness ... the realisation of the cosmic divine. (The 
Teaching of Sri Aurobindo P. 16) 

Kutratain vaiveezhntha kumbakarnanum 
Torrum unakke peruntuyiltan tandano ? 

Arra anantaludaiayai arunkalame 
Terramai vandu tira. " 

euruufflSyp 0iouaiTOTgTgniiP 

C>£iT(bpib a_fiwi«(»« Qu0j5 giuS)60 ^itott £iijs>iK2(gB) 

'S&piD ^OTijjaj g^iani—ujmii ^|0iiiaso(5io 
(SasibpiDinij cuijgj ^Iro 

The implied meaning is as follows : - “There are two kinds of 
sleep, without understanding any knowledge of self, and without making 
any effort towards knowing ‘the indescribable experience that comes 
upon our dissolving into that very consciousness’. One sleeps out of 
ignorance. The second one is engrossed in “Ananda” (Bliss) and does 
not care to know any other thing." 





★ 88 Andal’s - Thiruppavai 

The first one occurs due to Tamo Guna' (i.e., due to indolence, 
laziness, slothful and sluggishness etc.) and the second one due to ‘Satva 
Guna’ The first one knows no beginning but its end is known. Whereas 
for the second one though there is a beginning it has no end. To get 
beyond the three gunas one has to attain first the rule of sattva. One’s 
action becomes disciplined and enlightened and ceases to be the result 
of passion and ignorance. One has to become ethical, before becoming 
spiritual (B.G. VII - 15). 

And for ‘Prapannas’ the ritualistic nonbu does not interest them, It 
is, therefore, the gopi (girl) is addressed as 'rare ornament’ (Arunkalame’) 
with ‘enormous laziness’ (arra ananthal) a sign of being spiritually active 
and steadily (Therramai) come down to open the door (Consciousness). 


11. WAKING THE ONE, SCION OF THE COW HERDS 

( Katruk-karaval kanangal pala karandu.”) 

1. Kutramondrlllada (©ppQiDH6BTn5)6b6orT£) (the one who is 
free from Ahankara Mamakara, Kama and Kroda. 

2. Putraravu (l|(D!D6ui76^) - Snake - the worldly pleasure that 
destroys ’Atma’ - Purraravalugul - denotes Alvar’s extreme Bhakti 
(devotion) 

3. Maylle - (uuSICso) Peacock - Prapannas. 
Swapadesarthaorthe Esoteric sense reveals, briefly, as peacock 

which dances at the very sight of the clouds, is hostile to snake, the 
Prapannas who enjoy at the very thought of Krishna of Cloud’s hue, 
are detractors of worldly pleasures ; they are engaged in 'Bhagavat' 
Kainkarya’ being servitors of the Lord. 
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12. WAKING THE SISTER OF PROPEROUS ONE 


“Kanaittilan karrerumai kanruk klrangl.” 

1. Nar-selvan - (j5pQff6b«u6BT) Sriman. The one who serves the 
Lord with prema bkakti. 


2. Thangal - graiamu means “Daasanu dassatvam" (^rrffep 
<sircTu^ 6 iiu> c 9 |U).uji(iiA 0 ^uj-iuiT 6 i(i) A peculiar stance of Vaishnavism 
(Ramanuja's School) - Servant of Servitors. 

3. The traditional view point is that preceptors of their own volition, 
thinking of their disciples, instruct them the intricacy of Truth (Tatvas), 
enjoying the God - experience. 


4. Per - urakkam, (<8u©p««ib) Deep slumper. It is neither the 
tamasic doze of the human nor the yogic sleep of the Lord It is, in the 
Words of Sri Varadachari. “trance consciousness or subliminal self 
revealed in trance shows itself as a principle of superior dynamism than 
the waking - consciousenss and the physical body also in response to 
the impulsions of the trance consciousnes attains a new status reveals 
itself as a superior instrument than the normal physiological mechanism" 
He adds further "the secret of this superior dynamism over the 
limitations of individual's waking consciousness is a fact of the impulses 
it now receives, being from a higher or deeper psychic level than that of the 

T . ^ Ic .~niinps of Yoga precisely aim at achieving 

normal brain mechanism. The disciplines ot a 

this higher ieve, o. psychic dynamism voluntariiy ihrough .he P-ona edods 
o. the indivual. . The Vibhuti Pads section o. and 

mentions the attainment o. soch psychic dynamism an^ “ 

, arp the flowers of humanity, wnu 

occurs chewed by reltg, cus^ ^ ^ ^ 0) the 

^r“"hari.Psychtc Research, Occultism and Yoga 


P p. 178 - 179) 
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13. WAKING THE ONE WHOSE EYES SURPASS LOTUS 

“Puljin vai keendanai polla arakkanai” 


1. Pujjin vai keendanal - (L|«n6tfl6Di ajitoj Jjothu—itotiott) under 
the orders of Kamsa an asura by name Baka, reached the banks 
of Yamuna, in the form of a stork and devoured young krishna 
with the intention of killing Him. But Krishna burnt the throat of the 
bird (asura) like fire. Unable to bear the heat and pain the stork 
brought Krishna out and while it was trying to kill Krishna, picking 

Him with its beak, Krishna caught hold of the beak of the bird and 
tore to pieces. 

Tearing of the beak (i.e„ tearing the mouth) denotes that the 
Lord Himself destroys the meaningless and worthless talks, saves 
is devotees from the pseudo -persons who act as devoted God' 


2. "Velli yezhunthu Viyazham Urangitru., Pullam silabina Kan 

(QsusrrsrflOuj^jg, cfiliuiupih ileoiiiLSlOTT ftirew*) 

, hvmn° Sm,C Phenomenon as observed by Andal is mentioned 


1 ms event followed hv tk Q k- , 

—chou OMsy ^:~ 

Sri LDSwami KannSi I*!? h3S helped 9 reat schol° rS ' 
the date of Sri Andal as pa ? ° Raahava lyangar to determine 

This even, ^ ™<* 8 “ <«»» *.D. i.e..(716 A P’ 

of Jupiter) and the appears^ 66109 ° f lgnoran ce (with the setting 
Venus,. And this is consirT °! PUre knowle dge (with the rise o 
imparting spiritual truths ^ aus Picious time 
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considered the light of knowledge since he recognised Lord 
Narayana in the poor Brahmachari who had come to beg in Bali’s 
Court. 

The astrnomical event that was noticed in 716 AD, is similar to 
one that had occurred in December, 1988, “Venus (sukra) visible in 
the morning sky rises about two hours before sun-rise during the 
month (December) and Jupiter (Brahaspati) visible in the evening sky 
sets about one and half hours before sun-rise during the first half of 
the month and about two and half hours before, it during second half. 
(The Hindu dated November 30, 1988) 


14. WAKING THE ONE FORGETFUL 
(“Ungal puzhakkadal thottathuvaviyul”) 

The beautiful ‘Dawn’ is portrayed in this hymn. 

Droopping lilies which close their petals indicate, the disapperance 
°f ignorance, when the dark night vanishes, and the 
lotuses with the rise of Sun, spell out the realization o ru 
Jnana (Sengazhuneer vai neglzhnthu ambal vai kum 

The antithetical phrase used in line “Senga' pod'koo^J®" P ^ 
tavattavar” 

implied meaning of "the one who spe ^ wQrd|y affectjon and 

Sathyam" and the one who has renou jcat0S the one who 

e ngaged in divine service. “Nangai * 6 * 0 *™) reveals the 

is engrossed in God-experience, Nana a 5> Acharyas sage s and 
shamelessness, since, the realised sous ^ Lord Na vudaiyai 
saints never fails to praise the fll ° rie ® ° . with s weet tongue. 

(£ri6t|am_uj(ri£j) stands for the P owe the preceptor, to come 

‘Vezhunthlrai - means, the illumine ■ ^ jrants t0 guide them 
down from the high pedestal and ming ^ Jagannat hachariar) 
in their spiritual journey. (T ' rLJPPaVa ' . adicable religious instinct 
In the words of Radhakrishnan, consc j 0 usness of a spiritual 
in human nature finds fulfilment in 
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reality at the back of the cosmic process”. Though it is difficult to 
grasp this reality and its definition impossible, yet we may perhaps be 
sure that it is no remote ground of universe, it is the immanent spirit 
working in and through it.(The Heart of Hindusthan .. P 43) 

Sangodu chakkaram (^Clarr® 

Conch is the symbol of sound. The immanent Reality is described 
as Nada Brahman of sound Reality. It manifests as Logos which again 
divides itself into infinite patterns of sound. All the forms sentient as 
well as insentient, visible in the Universe are the effects of sound 
pattern. . . and Disc celebrated as Dharma chakra the wheel of 
righteousness. It is ever revolving to indicate that there is orderliness 
m the detailed functioning of the Universe. 


15. CALLING THE ONE SLEEPS - A CONVERSATION 
( Elle llan-kiliye Innum uranguthlyo..) 

soul i n n conversion with* ° Ut ^ Cr ' SP hUm ° Ur ° f 3 
i _ tl0n with aspirants (Mumuksus) 

surrounds this, is: (61J60so,T6mOTT ®«ir«i©fln6wi) The myth 

Akrura, by Kamsa th ^ WaS invited alon 9 with Balarama, through 
at Mathura. The areat U ^ of Mathura to join the great tourname nt 
filled with spectators d amphitheatre ' built for this purpose, was 
that their way blocked^tt^ K " Sh ™ arriving at the P |ace foU ° d 
which came in with areaii 8 m ' 9hty rogue ele Phant. 'Kuvlayapita - 
mighty creature (tuskert ,0 attack them. Krishna caught th® 
some great bird might dran' S tai *’ and dragged il backwards & 
workofpachyrdemanden^H^ 6 ' Krishna ’ then, made shor 
of Sri Krishna P.33) the arena < T he life and teachin9 s 

2 . Marrarai marrazhikk 

to the episode of killing 0 f SanurS*"? 3 ™* This refe r ® 

°< •» court teZ and Mush,lka •» mighty, c'"*' 
dUel by Krishna ana Baiara™ lhe toum ament theatre, it * 
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3. “Kuvalayapita” denotes ahankara (egoism) and the 
wrestlers 'Sanura' and ‘Mushtika' for 'Kama' and 'Krodha' (desire 
and anger) Krishna destroys all of them. 


16. AN APPEAL TO THE GUARD 

(“Nayagana? nlnra nadagopanudaiya...”) 

j5<ruJffi(65)Lu j 5I65T(D j6jB^C«rrugii«iDi—Hi 


‘Nandagopan (isj^CarruOTT) Acharya who himself in 
seshatva’ ‘Torana Vayll’ ((e^irixsiOTfljiTuSleb) the intricate meaning of 
Tirumantra. ‘Manlk kathavam’ (iDauflaa^ajib) Atma swarupa. Tal 
(^iT«TT)entry into swatantriyam. Tuyomal (gjrCujfTGuMiiLj) Having no 
other desire except God-realisation. 'Watch of the festooned gate, 
(Flag - staff) and Nandagopa are to be understood as ‘Purushkara 
In the analysis of hymns one is lead to refer to Yajur Veda 
19-30 wherein the stages of Spiritual Realisation is stated. 

By self-dedication one obtains consecration , by 
consecration one obtains grace ;- 
By grace one obtains reverence, and by 
reverence is truth obtained" 

(Tr. By. A.C. Bose) 


The Call of the Vedas .. p.132 

17. WAKING NANDA, YASODA, KRISHNA AND BALARAMA 

(“Ambarame tannere araneslum 

_ • _^n- C»n<8p aSUD©®*’ 0 ^ 10 

(^.bujSu.. ' o( what U p a nishad says:- 

1. The implied thought , came to be; from 

"From Atman (Brahman), ether wa , er the ear th from 

ether air, from air fire, from f ' re . from the food the person 
(he earth herbs, from herbs, fo , ed of the essence of 

c ame to existence. The body ° m (Taittiriyopanishad. p 8 5 - 

(ood. is the physical sheath o e 
The Upanishads - P 55). 





★ 94 


Andal’s - Thiruppavai 

This is the analysis of the universe into five cons tituent 
elements, that lead to emanative theory of cosmogony set up. It 
sums up inorganic creation which in turn gives rise to organic 
creation through vegetation and food. And finally after death they 
all return to food. 

Water is the main substance of life and hence the emphatic 
expression “tanneer6”. 

Sore - called as Annam - stands for food or matter. Matter is 
what is used up by the spirit (Atman.) - Brahman Taittiriya. declares 
“Ahamannadha” meaning I am enjoying Brahman. 

In the English rendering these terms are indicated generally 
as ‘'beneficence", since water, air, food ; clothes and shelter are 
main sustenance for man and enable him to live a righteous and 
spiritual life of God - consciousness. 

2. Ambaramoodaruttongi Ulagalanda umbar koman6 

(^ibuiFQpi—p«> e_ 60 « 6 TT( 5 £ a_iiuiT (S«niDrr(S6wi) (This haS 

already explained under hymn 3 for the lines "6ngi ulagalanda 
uttaman per paadi. “Ambaram - sky, akas ; a medium permeate 
the entire space etc. 

18. WAKING NAPPINNAI DEVI 

(“Undhu madhakallrran Odada thovaliyan. ”) 

1. Nappinnai - Nappinnai Devi, indicates Vidya (knowledge) 
Nappinnai placed her hopes on the subduing of seven bulls. It 
said that whoever controls, rules over the seven bulls, (i.e., f' ve 
sense organs, mind, egoism (ahankara) could obtain the hands of 
Nappinnai. And Krishna alone could control and rule over these 
and gained Nappinnai. Nappinnai is the daughter of Kumbha. 
Yosodas brother - she is also known as Nila Devi the Divin® 
mother, 

And Radhakrishnan says. 'Great learning brings great hurr« 
As our knowledge increases we become increasingly aware ot th® 
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encircling darkness.A Littile knowledge leads to dogmatism, a 

liitle more questioning and a little more takes us to prayer. Besides 
comes from the knowledge that we are sustained in existence by 
the love of God. (The Bhagawadgita V - 18. p. 181) 

2. Pandar Virall etc. (ujb^hit <rS1ir<aSl)clasping the ball in sport 
- denotes Nappinni’s (Nila Devi) Youth. Pandu ball - stands for 
Jnana. It is said that Lord Plays His Leela in the Universe keeping 
Jeevas - Chetanas. The spouse of the Lord holds this ball in her 
hand, playing the Jeevas’, liberation. She holds the Jeevas in her 
hands and grant them asylum assuring liberation, i.e., Mukti, free 
from the cyclic births and deaths. 

The commentary of Periya Achan Pillai is exquisitely beautiful: 
He is the instrument to be enjoyed by Nappinnai : The ball is her 
Play thing : She has in one hand the contained (Naaram jBauih) and 
on the other hand the container (Narayanan She has 

in one hand. "Vibhuthi (or substance), and on the other hand . 
Vibutiman (or the possessor of substances.) From this coupled 
relationship is evident the “Purushakara Bhava 


3. Seerar Valal - yollppa - (#ir™ aisrosnClujnaSluLi) The tinkling 
of bangles in the hands of Nappinnai, are the significance of th ^ e 
secrets (Tirumantra, Dwayam and Charama sloka) whic ma e e 
devotees become aware of the Lord even as they indicate to Him 

the approach of devotees. (Tiruppavaai p. 74) 

“Oh i Universal Mother ! who 
The esoteric meaning is on . - 

. . and with the other Isvara, 

embraces with one hand the Chetanas 

dispel our ignorance so that we can be fully cor ^|^ | da) 
secrets. Kozh. (M) ^ nds ,or "T 1 ^1°, o, God 

for Vedanta 

elect ; Pandhu - for chetanas on the one h f 

other; Kai - for dnana . 

disseminating the secret '™> h = °' “ of the Univ ersal Mother 
reveals Purushakaratvam or m stydy pages 10 1-104) 

(Tiruppavai, Textual Literary and 
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4. The tradition connected with this eighteenth hymn "Undu 
mada kalirran” .. is as follows 

It was the practice of Sri Ramanuja as a mendicant to visit 
seven houses daily to collect alms. This is enjoined in Yati Dharma 
that a sanyasin is required to subsist only upon this. 

One day when Ramanuja was on his usual rounds in 
Srirangam for alms, he reached the house (Tirumaligai) of his 
preceptor Periya Nambi, reciting Thiruppavai that he was singing, 
as he approached the portal thus : 

Nappinnai, Gandm - Kamazhum Kuzhali . Kadai tiravay !•• 
Pandar viral! un meittunan per pida centamaraik - kaiyal 
seerar vajai olippa vandu tiravay!. 


n H A ?h a V he Same tlme ' Attuzhai the daughter of Priya Nambi. 

° ffer “ BhikSa "- Sri R a™nuja on seeing her 

fate on account ^TZ ^ ^ aS he was exalted devotional 

To *: c :z a ^T n9 obiivious ° f everything except 

Attuzhai It 3Ct dUe t0 Trance consciousness- 

informed him. Her fatherT ^ ^ mShed baCk t0 her fathef 

and on enquiry with Tiruki°° ^ amazed on hearing this even 
effect was due to recitina P "" an P ' llan he understood tP f 
Ramanuja was completely oLfrbeT"^ ka " rran ^ 

Saptati- 8 intereSt ' ng t0 note that the sixty - fourth verse of ‘Yatiraj* 

uni,' 

B " ksa par »«a nakshanesu blbh 3 ^ 

vtnyasami shena patramakarl . a,a "' c, ' akr4 galat - kil -blsha y ad 

°f Sri Vedanta Desika is refa r " u<1 ' am samudrimbara , 

Zr n Yali,a i a «amanuia) d w ^ SOme scho| ars It is exp' 3 ' 0 ® 
,Bhlkaa ) a , imes he nua > was on hjs usua| for 

<o stand barefooted, thus 
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"Makkarika patra Mudra" on the sands which looked like a beautiful 
art. Due to this the earth and the earthlings became purified having 
smeared the dust touched by Ramanuja's feet. 

About such religious episodes, Sri Vankeepuram Varadachari 
observes as under: - 


"The religious genuises as such do not have their vision at 
the cost of integrity of thier mind, but the visions get interwoven 
into the very texture of their lives and run the gauntlet of 
confrontation with the total context of experience. 

Further he adds "Religious visions take different forms 
according to religious persuation of the devotees concerne . 
other words the visions are psychologically mediate j uo ^ ces 
roind of the devotees, which causes the trance - vis ons an 1 ^ 

itself remains subliminal in relation to the devotees r 
mind which now takes the place of Ns such visions 
in cases of persons with parapsy ch sometimes such 

occur even during waking - conC d als0 through their 

expressions of the higher mind are mjnd feels an urg e 

Physiological mechanisms, when 9 ^ |flve| 

f or a concrete expression even at entione d in certain other 

The anecdote referred to above is ^ uk k0ttjyQr at the time 
hooks as having been taken P lace a - Purna "and his daughter 
w hen Ramanuja visited the house o 
D evaki opened the doors. 

Refrences - hai . by Sri. U.Ve. Uttamur 

(1) Thiruppavai - PraP anta 

V eeraraghavachariar (p. I 24 ' ThirU npavai - Textual Literary 

(2) C. Jagannathachariar - Th.rupp 

Critical study (p. 102 - 103) hari Thiruppavai - Sri 

,3, Natter, Kidambi ^^226 - 227, 
p ebya ParaiKala Swmi commentary , Techl „gs m 

(4) Prof M. Yamunacharya 

°Wn Words (p 21. 22) 
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(5) Nrisimha Priya Trust - Stotra of Vedanta Desika 

(6) Sri Vankeepuram Varadachari - Psyschic Research, 
occultism and Yoga (p.p. - 196,197,198.) 

(7) Sri C.R. Srinivasa Ayengar - The Life and Teachings of 
Sri Ramunaja charya - p. 124 


19. WAKING NAPPINNAI ... Continues ... 

(Kuttu Vilakkeriya Kottuk-kaal kattil m6l..) 

1. Kuttu Vllak keriya - ((g^§j efilmaQaifiuj) This indicates 
Adhyathma vidhya' that enables one to experience God - realisation 
2. kottuk-kal Kattil mel - (G«irL©a aiT6 b aiiuuw (Sidco) refers 
different ahankaras - viz., "I ant the doer; I am the enjoyer; I aid 
the knower; and I possess" - (i.e„ the four legs of the cot made of 
elephants tusk). This reveals that when the ego (kuvalayapitarol 
, decoyed an the four ahankaras brought under control. #• 

Panohar 6 pan't a0i " 9 ,h ™ Sh 

M „. M sayana) knowledqe 3 Mettenra 

it ^ 

kidanda malar marba. (*u q • * Napp,nnai kongal mel veittuk 

umurr Nappinnai’s breaststrT Qu> °° S ^f d 

to spiritual knowledge 5 ThIV" 303 ' ^ ‘ Vaira9ya ’ n 
Nappinnai’s tresses indicate the ° f f '° WerS that ^Hha 

sattva jnana i.e. pure and . h , real,Sed souls. 6. The suddh 
‘Meittadan kanninnai” ^ . aden know| ede is indicated ' 
(®5gi rflen*©) stands 7. kuttu vilak* 

four kind / f mn ' SCie nce ; 8. Kottukk^ 

Vbhuti , 0 . Paacha tr aI 0 " 8 Ka,t " <«**> f ° r <1 

‘Sayanam’ (wu6#Ili) for th Panchaka knowledge : 1 

12 ■«» («*o for know,ed ge °' Mumuks ^ Qod ' S ^ 

;:;:r P :rr---o,,ows, 

rupa i.e.. 
uaevatma swarupa i.e., Uyi 


ir 
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nilai the Upaya Swarupa - the means to attain Mukthi, or salvation 
i.e. 'Takka Nerigal’ (g«a Qj5n51«6ri) It includes Karma, Jnana, Bhakti, 
and Acharya abhimana. (d) The virodhi Swarupa - the fate or sins 
that serve as obstacles to attain paramatma (i.e.) Jeevatma 
Virodhigal. (e) Purushartha Swarupa (the experience of Paramatma 
or God.) i.e., Valvinai. or Mukti (Tiruppavai - Textual, Literary and 
critical study p. 108 -110) 

14. This hymn brings out the Vaishnava theology which 
declares the Divya Dhampathi, Narayana and Sri Devi are always 
seen together. And devotion to one excluding the other is considered 
fruitless. Lakshmi never leaves Lord Narayana's chest even for a 
while. And the exuberance of romantic heights, of bridal ™y s t' 
in trance consiousness at an exalted level is indicate , w en n 
deseribes Nappinnai’s unwillingness of separation rom 
Similarly, Nammalwar sings - 

_ ii)isj6jnaiL|6inrD u>nrirurr 

<=H®60^l6\)(o606irr @60)IT)IL|G1 lD6W^1 

Aoalaoillen iraiyumenru alarmel manga, _ 6 10 10 

IS. Meittadam Kanninal nee-yun marl 
yattanai podum tuyilazha vo 
Yettanai yelum pirivavtra gi ay 

6T££6n>S8T<3uirg|li §1“^ . . .” 

60 and Jeevathma is indicated 

"The relationship between e Jjva known as Sarira - 

h ere : The organic unity of Brahr ^ } in which the Jiva. as the 
Sariri - Sambanda (body - soul re e functi oning through 

Sarira of Brahman becomes his « compi rses the threefold 
bought, wi„ and feel.ng This iesa ,„a which n b 

relationship of ■adhayatva vidhaya » ^ aesthetic aspect of 

brain, corresponds to thedefines Brahma “the 
Personality. Thought deman g centres of exp 

"la of life and the inner self or 
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In His love of the Jlva He abandons His Isvaratva and pours Himself 
into personality and becomes its inner self. Though the self is 
finite, its attributive consciousness is infinite and when it is freed 

from the limitations of karma it expands into the infinite. In 

the final rapport that follows, the sense of separateness disappears 
and the self-feeling expires in eternal enjoyment and service 
(Prof. P.N. Srinivachari Studies in Vedanta p.p 164 - 165) 

"On the basis of Antaryami Brahmana of Svetasavatara 
Upanishad and the Brihadaranyaka, which says, "He who dwells 
in the self and within the self, whom, the self does not know, of 
whom the self is the body, who rules the self within, He is thyself- 
the Ruler within the immortal" Ramanuja maintains the view that 
the individual soul is the body or the vehicle of the supreme soul 
in the way in which the individual body is the vehicle of the individual 
soul immanant in it" (M. Yamunacharya - Ramanuja’s' Teachings 
in his own worlds p. 77) 

20. WAKING KRISHNA AND NAPPINNAI 
(Muppattu Muvar amararkku mun senru . . ) 

1. Muppattu muvar amararkku ((ipuusj§j ^ip6urr ^jldit 
Devas thirty and three: - Rg Vedic hymns mention about Devas 
thirty and three in number. It is stated that 120 or more verses in 
Rg Veda speak about 3+30 Devas. it is an established Truth in 
the Vedas that the Universe consist of three parts, viz. HeaveOi 
earth and the region in between, called ’Antariksha’ And eque' 
number of Devas 10 +1 to each of these (3) three sections They 
are Adityas (12), Rudras (11) and Vasus (8) plus 2 more celestials 
(verse R. 1 -139* 1 "I) 

It is quite obvious" says Sri Sundarraj "that the Rg Veda is 
merely carrying a tradition far older than itself in referring to the 
Devas as three and thirty in number, and has lost all remembance 
of who these are and why they are so definitely said to be 33 (or 
rather 3 + 30) in all. In verse 8-28-1) the three and thirty devas 
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are said to be from ‘times of old (Griffith)' (vidan aha dvita) 
Again in 6.62.8, the Rudras, Adityas and Vasus 
are prayed to turn the dread anger of the devas, which as existed 
from times of old against the opponents of the worshipper.” 

“The Valukhiya hymn 9.2. has also to say something on this 
The first line (addressed to Aswins) runs thus : yuvam devastraya 
ekadesasah satyah: satyasya dadrse purasthat” iHKiim; 

WrMrW <s»t It has been translated as “The Truthful Deities, 

the three and thirty, saw you approach before the Ever Truthful, and 
commentators agree that the Ever Truthful is Surya.” 

“The explanation lies in the singing of hymns before sunrise 
and by implication the Rg Veda accepts that its three and thirty 
Gods are lords, of speech.”. In Rg Veda, the word ‘Aksara’ had 
come to mean both the eternal and the imperishable (6.16.35 , 
7.1.14 ; 3.55.1 ; 1.34.4) and syllables or letter of speech. (1.164 
- 24) The word Aksara also signified speech (7.15.9. ; 7.36-7. 
and 3.31.6 The immortal devas are elemants of speech, and the 
three and thirty devas can be looked on as aksaras or letters of a 
language. 

There is a close correspondence between these 33 letters 
(or aksaras) of the old Tamil script (‘Dasyam' seems to be the fore 
runner of Tamil) and the 33 Devas of the Rg. Veda as in the 
following 



Letters of old Tamil 

Script (Aksaras) 

Rg Vedic Devas^ 
(Aksarah) 

i. 

12 Vowels (Uyir) 

12 Adityas 
(solar Devatah) 

2 . 

11 True consonants (with 
Rudra or aidham as leader 

11 Rudras 

3. 

8 Irregular consonants 

8 Vasus 

4. 

2 Auxiliary letters 
(short ‘u’ and short 'i) 

2 other Devas 


Total 33 

Total 33 
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• * .-rr“ ***’ 

After an elobrate and detailed discussion on Rg Vidic verses 
(10.27.15 ; 10 27.16; 10.27.17 ; 10.27.18 ; 10.27.19 ; and 
9.14.2.) Sri Sundarraj concludes, that ‘the three and thirty gods, 
stand for the corresponding number of letters (or basic sounds), 
of the ancient Tamil language system as defiened in the old Tamil 
grammer the ‘Tolkappiyam’ which itself is based on the still older 
‘Aindriyam,’ (Rg. Vedic studies. . . Pages 357 to 371) 

And Nammazhwar says. 

@© J5H60OJIV (T.OTrrr^lCTT CloGI60IT©GJIT stlLCSi_IT 

Qi-rr© 15 it 606 u it ©ifl®Qjij6b60rr6b - $ 0 mirib@ 

ujiruMm ? Qismiaurt ? unarm zmQp&Qe * 

jBirmn iflaajCTn.Carnm Quiflur - 1° 

Iru nalvar eeraindin meloruvar ettodu 
Oru nalvar oriruvarallil - Tirumarku 
Yamar VankkamS, ? Ye p a , am , 

Namamigavudiom naazh Periya TOfuvandali .fO 

Dr Fr ssZ2° n * i,h ^ 13 slated ^ observation of 

zzzztz " is ; ; The — in man, t :: 

history ot man which is not the h m ' mpor,ant evenl in L 
the construction of altars a dlscover Y of fire, the soma cult o 
originally developed from ° ,he ° n8in 01 lan 3 ua fl a - Langug ea 

ek,raordina^me^T er ; v a e n ;- t a ; d thd —^ 

Further, “Linguist' h present da y in ritua ' 

s peech in babies confirm Ttv ^ StUdy *be developement 
times. Roman Jakobson a vp^t h ^ 6 greatest lin Quist of modern 
basic linguistic utterance is ! e . Panini ' te 'ls us that the most 
its closure. That is the verv r ° Undlng of the mouth followed by 
which preserves a trace of th P description of the Mantra 
(What Science has to sav -Th e u ° r ' g ' r * languages. (Athirathr 3 

Thus it may be noted \h & lndU ’ dated June 10 - 1990) 
which according to Sundarami^V 116 thlrty and three Devas ( GodS> 

arajStand ^ the corresponding numb^ 
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of ancient Tamil Language is preceded by "OM” (AUM) the mystic 
syllable (Pranava mantra) indicating Lord Narayana. 


The svapadesartha runs as follows : 

"In our service unto the Lord, please dispel our Ahankara 
and mamakara (the feeling of T and ‘mine’), grant us the true 
‘svarupa jnana’ and make us join your Lord and if you do so our 
nonbu will end successfully”. 


Men-mulai (Qm6m (ip«r> 60 ) stands for budding devotion , 
cevvay (Qifoiojihli) for beauty ; siru marungul (Ap for 

vairagya or renunciation ukkam f° r the removal of 

Ahankara and Mamakara tattoli (^L_G1i_iT6Tfl) for svarupa jnana 
i-e. seshatva jnana ; Vimala (eiSlmeoiT) blameless and ’ 

Tiruve (^l 0 (Saj) denotes. Lakshmip at h |tvam . ukkamum a for 

- the fan and mirror the two together^es^maciated bodies, 
the accessories; and emmai - 


21. SINGING GLORIES WAKING NANDA'S SON 

(“YAtra Kalangal Yedir Pongi meedalippa 

■ • ™ isstrcji) the mighty Creator 2 . 

1 Atfappadaittan #0* - f Arivur5 , ld*fS«fr™> implies. 
MagaaA - denotes the T he Supreme Cosm,c 

You should protect us. 4. Periya l 

PerS ° n ’ - • cudare- 

5. Ulaginil Totramal nmra sud the wom b of waters 

*u(S 7) Veda says that Agni was bo there was a great 

(Universe) which is also the seat of Law (R*) a 2) From 

gathering of devas present, gods to earth. (R^ 

there he came down as Mataris . centre of Heaven, 

5-6) . . Here he is travelling Matarisavan, bnnging 

he was born, to the centre o doU btedly. the “ Plllar ° j g 

down 'kindled' fuel three 

upholding the heaven, • An heaven, antarikhsa 

divided into three divisions, na 
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space in-between) and earth came into being Agni descended, from 
his heavenly abode, which is at the centre, of that region (nabha). He 
descended in the form of ‘Matarisvan* and having passed through the 
Antariksa, he reached the centre of the earth. His passage is marked 
by a ‘Pillar of fire’ which stand permanently, keeping the earth and 
heaven apart and firmly in position” (Rg. Vedic studies pp. 125, 
153 & 154) 


And Purusha Sukta, declares, “Ajayamano’’ Bahudha 
Vijayathe” - unborn, though appears splendoursly as “Jyoti 
(Effulgence) among myriad Forms.” 

"Sri Aurobindo observes thus : The self luminous One is the 
goal of the Aryan - minded ; therefore the seers worshipped him in 
e image of the Sun. One existent, him have the seers called by 
vaious namesjndr 3, Agni Yama, Matarishwan, The phrases ‘That’ 

with the Hinhpl^ .° CCUr COns tantly in the Veda in connection 

But the One kr ^ ima9e of His workings here, the Sun, 
BUt * e ° ne ,S tlme,ess and our mind and being exist in Time.” 

is transcendent^When j ^ 0 ^ t0morow : w ho knoweth That which 

(Rg. 1.170.1)" S approacbe d. it vanishes from us • 

Therefore we ha\/o 

gods in ourselves (Devaviti ^ r ™ towards jt b y giving birth to the 
radiant forms, buildina un th ® Va atl) ' lncreas 'ng their strong and 

self-building is the true n ature^M d J V,ne b ° dieS ' and this birth ^ 

which there is the awaken' h@ sacrifice the sacrifice through 
(Amrtasya Cetanam (Rn i „° f ° Ur consc iousness to immortality 
«• Marrar u„ak ku 1„ h 17 °' 4 ' 1 ' The Secret of Veda P-44° 
fc-d. ^ lnd “ r "»« ar -Kan 

“SO" ^ g yUma P ° le 

*®«*l «*« ** ** 

“A ^ tSunGso 

A 9enuine love ann 

when we know His true jnfi °. rSb ' P the Lord is possible only 

' ,n " n,e exce,| ences. It is , he Jnana 
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knowledge that God is Love that makes the individual surrender 

himself to God. Bhakti includes love of God through the knowledge 

of this nature. The knowledge becomes perfect and absoulute when 

we Surrender to him completely out of anurakti which means love 

that arises after a knowledge of God’s goodness and accessibility. 

Bhakti is fearlessness, Abhaya. A Selfless, self - giving without 

any question is Bhakti .... the doctime of Saranagati 

(Surrender) brings out the conception of God as Love to the 

fore front.... one should seek consciously the grace of the Lord 

as the only remedy open to him. The last act of the aspirant is to 

throw himself upon the grace of the Lord. This act of completely 

flinging oneself on God’s compassion is called self s ^ rren er ’ 

Is the sine qua non of godly life and whatever course o isc : p n 

one might follow, they all must end in this act o s ® ' sur 

(P. Nagaraja Rao - Intrroduction to Vedanta 

tn Me alone for shelter, Be not 
“Abandoning all duites, come t t (B Q Chapter 18 

grieved, for I shall release thee fro s W e should 

Slokha 66) Explaining this Dr. Ra ^ kr ' surrende r to His will 
Willingly yield to His PressU ;f “S’ oonfldenca in our own 
and take shelter in His love. If we jn God He will save 

little self and replace it by perfect con 1 ^ us jn return the 

us. God asks of us total self - giving .surrender 

power of the spirit which changes ever g p ad hakrishnan - 

is the easist way to self - transcendenc 

The Bhagavadgita- P. 378) Subrmaniy a Bharati says, 

As regards the emphasis in ’ js caU ght in the ocean 

"Sri Ramanujacharya explained wMe ^ to the Divine wrfh 

of worldly life (Samsara), one s o ^ ^ drown ing person ° 

hands uplifted, in complete faith, J rjver abandoning a 

his hands above the waters o p . 27) 

movements.. (Bhagavad Gita 
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22. CRAVING FOR KRISHNA'S GRACE 

(Angan maa Jnanalattarasar abhlmana . . . ”) 

1. Vandu Talaip - peyodom - (®jj 5 §i ^6m60uQuiij(5^irii») 
Relieved of all anxieties we have come to you. 2. Kingini vay 
ceyda - (rfliiirfiawi airriu ‘kingini’ is a kind of ornament 

(bell) half open and half shut. The simile denotes the Lords’ eyes 
are lotuses that blossom when devotees appear. 3. Siru-siruth6 
em-mel vlzhiyovo (Ape AgSKfe sub Gmeb efl^limGojir) This indicates 
in seeking Lords blessings through the half open eyes which are 
more •’beautiful” due to tantelizing tremor of the lids” And one 
cannot bear the full glare if it is opened suddenly with all full 

brightness, which will certainly be a flood of compassion 4 Tamarai 

Sun&0) (Eyes like ha " blossomed lotus. Lotus 
indicates openness* S ' andS h ' ,her conscio ^ness The Lotus 

is the x:~ usness to receive the Grac ® ° f Krishna ” 

™ E THRONE ENQUIRE US 

' Ma " ma ' aimU2hla "' il —* • kidandurangum) 

154. -2 whichTs'as'unde'r" 1 " ' S ak ' n ’° the hymn in R ' 9 Veda 

* ^ * tfhr. 0 fv 

^ ^ f^NRrf^ 


1 . 


like a terrible lion that ranaes in lk^ m iQhtiness and H© is 

on the mountain - tops, he in wh 6 dlfflcult Places , yea, his laif lS 
worlds find their dwelling-p|arp° S ,t three Wide m °vements all tln0 
Vedas. P. 331) P ' ace 'Sri Aurobindo in the Secret of 
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2. Yam vanda Kariya maraindhu arul . . (lumb eu^ 

«iriflujt£>iririnui5gi «$)06 tt) 

Enquiring the purpose of our approah and Grace us.- The 
purpose is briefly and clearly mentioned in the forthcoming twenty 
ninth hymn. 


"Know it well, we come, not for todays ‘parai” alone, 

But bound as we with thee as one, with thee alone related, 

As wisdom known - in all births of folds in seven 
Ever, ever, unendingly forever, shall serve tnee and thee alone, 
With dovotion pure ; as thou raiseth from age to age 
0! Lord, reject all desires that agree not with these. 


24. HAIL KRISHNA GRACE US BOONS 

(Andriv-vulagam alanday adi porri ! ) 

1. Ulagam alandai - ( B_ 60 «ib <*i «**>?*"“ > The myth P ertaining 
to this already explained under verse 3. 

2. Cendrangu ten - ilankal cetray ‘ Jf Sout h after 

GWrbrDirw) This refers to Rama conquering 

destroying Ravana and his tribes. This ep j S ode 

3. Chagadam Udalthay - («*-* ***** 

of killing 'Sagdaasura’ is explained in vers ^ ) 

4. Kunru Kudalyai YedU,,a '| ^®“® a nda and other elders of 

The myth pertaining to this is annU al feast in hon our 

the cummunity began to make prepara I ^ tQ pa y homage to their 

of Indra Sri Krishna portested and a s was fur j 0 us at this affront 

oows, pastures and to the hill Govardhana pjs comnn and to drown 

to his dignity and sent dooms day cloun' tja) ra ins poured down from 

Brindavan. For seven days and nights, t hand Srj Kris hna held up 

the skies ceaselessly. But with little \ng as urn brella Indra s clou s 
the Govardhana hill over the pastora ac knowledged defeat an 

verted themselves in vain .. in Teachings of Sri Krishna 

begged Sri Krishna's forgiveness 
P. 29). 
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25. MAKE US HAPPY, GRANTING BOONS 

(‘orutti maganai - pirandu oririvil...”) 

This hymn is intertwined and involved in mystic thoughts. 
While Rama had to undergo difficult times when he was a youth, 
Krishna had to face all problems right from His birth. His birth 
surrounds mystery right from the moment it took place in Mathura’s 
prison. The Tyrant Kamsa planned many intriguing plots to kill 
Krishna from the time of His birth but, he only met his fatal end at 
Krishna's hand when Kamsa invited Krishna to Mathura for 

participating in the great Tournament when Krishna was on His 
teens. 


Taitriyopanishad 2-8 says - "Out of fear for Him the Wind 
blows, through fear of Him the Sun, rises, through fear of Him Agni 
and Indra. and Death the fifth speeds " 

It is generally observed that only when one is under the 
P sure of necessity or fear of a master that one works incessantly 
and with precision. The great cosmic forces follow their la* 
and tnf S ^ tbe * east err or... And that one becomes fearless 

Fear sniT' When 006 f ' nds his firm su PP° rt in the Divine Reality- 
a distinrt 9S U ^° n,y when one is unthinking, when one perceives 
Tai1" : ' 0n h b , e,Ween one ' s se " and the Divine Reality" 
Page 220, ” 122 - 124) and The twel '' e Upanishads (VoM 

was born as a sorftlf° har ' observes the father of the univers® 

!'9ht of the Universe whoiM^ - W ° man ' The unborn took bi,1h ' 
was reared in secret Th* ^ m ' nes the sun and moon and the sta 
The Lord of Vaikunta 1 ~T * ° f th ® WOrld was dark in colo 1 -^ 

'Amaravathi, waTb roua :, h ,' Ch ' S grea,er the city of Qo d 

Being who grants to all f r p H the cow ’ her d stalls. The fearle 5 
These phenomenon reveal th 0m * r0rT1 * ear - Was bidden out of 
and divine. These said tn e . SUpreme paradox between the hum 9 

t0 ba mystic secrets which could pe 
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understood only by mystic consciousness" (Alwars of South India.. 
p.138.139) 

In this stanza, orutti - stands for Ashtakshara; orutti - denotes 
Dvadasakshari: - “Valara” stands for Isvara's status and Kanjan 
for Ahamkara. 

26. PROVIDE US ALL TO FULFILL THE VOW 

(“Male manivanna ! margazhl neeraduvan) 

1 . Melaiyar seivanagal venduvana - (<2 u>6b>60ujitit QffiusuOTtasn 
(S«jsror©6U6®i) 

The accessories required for the service (Kainkarya) handed 
down to posterity are : (a) conches - stand for Ananyarha seshatvam 
• G.. the knowledge and feeling that the devotees are owned by H 
and never be alien to His presence as conch - Pancha jana - never 
'eaves the Lords’ hand, Jnalattai yellam nadunga ^ralvana 
((Sireo^en^Qajebsocub (yjirsbeuOTr) Trembling of the ea , 

"ambling o, ignorance. Possessing o. knowledge pena.n,rrg » Lor.1 
fbe sound of the conch is equated with Pranava. < ^ 

paral - due* u*0 Gfcantic Dr um forparatan^ 

lhana II signifies, the complete ™ (c) 

mah = 'not mine” - "Pallandisaipp Satsaha-vasam 

hymns of benediction by God-conscious ev - rGaueo e£\sn*G*) of 

experiencing sat - sangha. (d) _ (Qami( .(Suj) standard - 

Bhagavata - Seshatva - Jnana - ( e) * * se | f | ess and ceaseless 

Flag - denotes desire for Bhagavat ain the Lorc j (f) vidaname 
devotional service to Lord's devotees . e absence of sense 

(eSI^OTCui) Canopy stands for Bhor, n jch may perhaps have an 

°f enjoyment while rendering service _ p ra bantha Rakshai an 
element of selfishness. (Andal's Tiruppava^ 

Tiruppavai Textual. Leterary & Crrtica the greatness of the 

2 . Mite - (-*.) for,greatJ ; en deaing Himself 

Lord lies also in 'Valsalyam or san s reservation 

the low. mixing vvith them. 

Narayanatvam" or Paratvam 
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For this hymn the traditional interpretation given is as follows: 
sudagam ((^i_aib) signifies vaishnative caste, mark ; tolvalai - 
(C^irsnsusnsn) the marks of chakra and chanka (Samasrayanam); todu 
- (C^n©) Thirumantra (i.e. Ashtakshara); cevip - pu (Qwfiluy,) Dvaya 
(of 25 Aksharas) ; Padagam for Charama sloka (of 32 

aksharas); Adai (^ani-) for seshatva - jnana; Par - choru -(uurbCffirp) 
for Kainkarya ; ney (Qi 5 uj) for paratantriya Jnana 


28. IGNORANT AS WE ARE, FORGIVE US 

“Karavaigal pin senru Kanam serndunbom” 

1. Karavigal pin senru («jD«n6u*6rr iSIott G1ff6®rp) denotes the 
dearth of means to approach the Lord as they (Gopis) are oniy 
cow-herd girls. 

2. Kanam s6rndu - (arrsidib (2ffirj,§j) means that gopis are 
tending the cattle only in forests - It is almost observing vanaprastha 
Dharma. 

3. Govindah - (CSaircfil^rr) The word 'go' in Sanskrit has four 

meanings : 'Earth’, ’Cows’, 'Speech', and ‘Vedas' - As the earth is 

the supporter of everything that is existing, He, who is the supporter 

of everything within the individual is called, “Govinda”, He who is 

the protector of ’cows’ and played the part of Gopala in Gokula, is 

the very controller of animal instincts and passions in the bosom 

of man • ’’One without whom, no 'speech' can ever emerge out of 

anv throat He being the very life in all creatures - says 
any throat. He oe g the highes t speech is the 

kenopanishad (kena 1 ^ ^ jg {o be known (Vid) 

declaration of Truth in the Ve . |n vjshnu T llaka we 

through the declarations of the veoaruc 

read : 

Gobhireva ,a.a vedhya Govindah 

'Gobhih' means declarations o P hikka ozhiyadu 

-a.. ..ravel namakku mgu ozhikka ° znl > , “ 

4. Un - Ttannodu uravel n ^^ 9|{| „, fl) The 

Cn.«w ^otGcttv© ruptSojeo 15 , away with. Compare— 

telatlonship between us cannot be done aw 




★ 112 


Andal’s - Thiruppavai 

"Nan unnai anri ilen kandai - Naranane - Nee yennai anri 

illai”. (jsitoti c_sj)ottuj 6®rn51 @<360 fin «6ran_rriLJ jgnixcBVT(36VT 

)|Quj6in<B)6BitiSl6inr61<®)60) 

"You know for certain, I do not have any other rufuge but 
yourself 0 ! Narayana, you will not find anyone more in need than 
me". 

(One who is the ultimate for all Nara samoohas (the host of 
Jeevas) and one for whom Nara samoohas form the abode) ' 
Naranam ayanam, yah: sah — Naarah - ayanam yasya sah:) (Sri 
thirumzahisai Piran s Naanmukan Thiruvandhadhi-P 
12 and 13). 

Rig Veda (1-71-10) emphatically says, "Break not, O God! 
our ancestral friendship . (ma no agne sakhya pibyani.) The call 
of Vedas . .. . p. 226). 


29. BEING RELATED SHALL SERVE THEE ALONE 

( Cirran ciru Kale vandunnai sevittu. . . ) 

^ am G ' ru Kaale - airCeo) Twilight of morn ' 

einht 0Ur Andal speaks of 'early dawn' in as many aS 
dawn /vm? 8 d ’^ e |’ ent * ones and varied situations stressing 
quite comnT^w^ 6 and realisation of Truth. Her expressions a re 

quite comparable with "Vedic Dawns”. 

wholeta^JHr^T 6 ^ hymn i$ the crownin 9 stanza of ** 
philosophy m 30 COntains the Quintessence of visishtadvaita 

to the Lord Anri denotes Antaranga kainkary^ 

done in the sS of 1 To ^ t0 R ~, '■ 

And it is stated that "noth rated SerVICe to God and His devote® 
forgetting service (Rama C ° Uld 6qual the pure i°V of S6 
113 & 132 T (Ramanuja s Teaching in his own words. P-P' 

4 - Yetraikkum y§zh 

Utrama6yavom unakkSi V62h " plravikkum un - tannod^ 
a4 nam aat ■ +*m - 
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being when the spermatozoon enters the egg. But the elements of 
self are already in existence, scattered in the tissues of our parents, 
of our parents' parents and our most remote ancestors. We depend 
on the past in an organic and indissoluble manner and bear, 
within ourselves fragments of our ancestors' bodies." 

"And the influence of the individual upon the future takes 
place by means of the fragments of cell substance directly 
transmiited by him to his children or his creations in the domain of 

Art, Religion, Philosophy, Science etc. His potentialities are almost 
inexhaustible.” 


"When one comtemplates him in the harmony of all his 
organic and spiritual activities one experiences a profound aesthetic 
emotions. Such an induividual is truly the creator and centre of 
the Universe. Thus each one of us is certainly far larger and more 
use than his body .... And the independence of each individual 
from the others, from the Cosmos is an illusion .. But like the great 

aDnrphPnrf 0 SC ' e " ce ' art and religion they often succeed i n 
beinas railed abysses of the Unknown, elusive and sublime 
Beauty God " emat ' Cal abstrac tions, Platonic ideas, absolute 


. (Man th e Unknown . . . p.p. 180 -200) 

Animals, Birds ReDtile's Th Ul means Devas ’ Mank ' nd ; 
includes all kinds of trees and* pSt'" Wa ' er ' ^ Ve9e,a "° n ** 

RECITING THIRUPPAVAI ONE ATTAINS “MAGNUM 
BONUM' 

anga kadal kadalnda Madhavanai Kesavanal. .. I 

1 . . 


^ ^ ^ * 

Churning of the ocelT' m ' a ' ca,es ,ha t 'Samudra manthant’ 
experience also, to releTh. *' Chumi "9 of one’s life aP 

dedication and intuitive at ® secret of ‘Beauty’ through devotion^ 
U " IVe awakenl "9 "The feeling of contemplate 


0 ? 
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humility due to exalted spiritual devotion which accompanies the 
consciousness of absolute dependence on God, is the true religious 
feeling or bhakthi. Such a feeling of expressive, knowledge issues 
in a life devoted to the service of man". (The Heart of Hindusthan. 
P.16) 


2. And the Lord declares : "To them, ever dovoted 
worshipping me in love, I give them that means of wisdom by 
which they attain me. In mercy only to them dwelling in their hearts 
do I destroy the darkness born of ignorance with the brilliant light 


of knowledge (B.G. X-10,11) 

3. The devotees filled with Jnana, Bhakti and vairagya went 
nearer to him and got their desire of self-less service though rt » 
said, they went to the Lord to obtain, 'parai or drum for the 
The account narrated by Sri Andal is eupremdy gr 
the hymns of garland fit to be sung in groups and fi 0 „ 

in a., ages to come. And those who recite them 
obtain here and elsewhere, eternal happiness 9 


of Vishnu (Thirumal) 
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KEY TO TRANSLITERATION 


Key to Transliteration and Pronunciation of Tamil Letters 

Tamil (Tamizh) is also a classical and highly phonetic language 
as Sanskrt is and accuracy in articulation of letters is important The 
international tranliteration is a guide to the proper pronounciation. 

The twelve nowels in Tamil (Tamizh) include short (ct) 'e' and 
short ($) ‘O’. 

The consonants are grouped as (6U6b66)6Biib) Val-linam («, 9 , 1 —, 
u . <d;) hard consonants ; (@fiim_uSl6Briii) Indaiyinam (iu, ir. 60 , «*■ 
ip, err) Medial consonants and mel-linam (QiD6b6\SlOTnh) soft nasal 
consonants 151,(65,6ott,j5h> , 6 UT. 

The peculiar consonant in Tamil is “Lp” (zha). It is pronounced 
by folding the tongue backwards and the tip touching the soft palate 

with air escaping through the side gaps. 

A Doubled consonant is pronounced as in cooly. thinness ; ferry; 
(ttinamT t" ^ W ° r<jS Nke *P©J®>ir(Sur.rula) arbp (Ka.rfu) gemes*"* 


& 

- a - 

as 

in 


- a - 

as 

in 

© 

- i - 

as 

in 

PT- 

- ee - 

as 

in 


- u - 

as 

in 

pqrr 

- u- 

as 

in 

CT 

- e - 

as 

in 

6J 

- e - 

as 

in 

§8 

- ai, ay- 

as 

in 


- 0 - 

as 

in 

9 

- 0 - 

as 

in 


but ; fun 
morn ; dawn 
it; pin 
meet ; fee 
put ; pull 
pool ; soon 
pen ' red ; fed 
play ; say ; male 
high, eye, imply, sunny 
slope ; note ; 
more, shore 




7 


^«njn-rr«r - ^l(guuir«D«Ji 


★ 117 


56TT 

ou 

as in 

a 

K,G,Kh,Gh 

as in 


n 

as in 

9 

c, sh, ch 

as in 


Jna, Nya 

as in 

u 

t, d, dh 
th 

as in 

6TOT 

n 

as in 


t 

as in 

s> 

n 

as in 

u 

P; b 

as in 

10 

m 

as in 

UJ 

y 

as in 

i; 

r 

as in 

eo 

1. II 

as in 


V 

as in 


zh. | 


6TI 

1 

as in 

(D 

r 

as in 


n 

as in 


bound ; sound 

skate ; skill ; gate; grant kin, 
blockead yoghurt (1) 

sing ; wing ; spring (1) 

as in chunk, sun, show ; bushel (2) 

bunch, fringe, (2) 

start, anthill, (3) dart ; god head, 
get, fat get 

under ; (3) 
path, thin, this ( 4 ) 
numb ; noun ( 4 ) 
pin ; bin ; abhor (5) 
in much, man (5) 

Young, Yonder , 

drama, frame ; 

luck ; leg : flue. "»• • 

van ; vivid ; vocation, visible . 

Z between vile and w.lel 

_ nne vision, brazhier, 
in between ozone, 

fission, etc. 

as fly. flute ; 

red ; redress patron 

as in rot. never eio. (41 


No exact English equivalen hown seperately 

' • Diphthong such as 01 ou a l ; I 4 * Den,al <5> Ut " 

• ■ • ( l, Guttural : (2) P ala,a ' : ‘ 
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GLOSSORY 

Alwar ; Alwar Azhwar (T) - Azhwar; The word stands for the supreme 
devotees of Lord Vishnu. They are saint poets of tweleve in number. 
Literally, the word denotes, ‘one who sinks or dives deep in Lord Vishnu 
consciousness and His incarnations. 

Ananta (S) (M) - Endless ; Infinte ; countless ; one who is beyond 
death ; immortal; divine ; eternal; name of Vishnu also a name of Adi 
- sesha ; Snake - God, Another name for Brahma, Vishnu, Siva, Krishna, 
Balarama, Sesha Vasuki and the Supreme Spirit; Born of Kasyapa and 
Kadru, dwelling in Patala wearing the earth as a grown for his 1 000 
heads and partially incarnated as Balarama (M.Bh) and Lakshmana (V- 
Ramayana) etc. (The Penguin Book of Hindu names p.21-22) 

Baldev; Baladava - Lord of Strengh. the Wind ; the elder brother of 
Krishna regarded as a naga (M.Bh Balarama - (ibid P. 51) 

hagavan Revered venerable ; Divine ; An appellation applied to Gods 
and holymen. 

Brahman - The absolute ; The Supreme Reality of Vedas ; Vedanta; The 
an ohiPrt °f T pervader: ca nnot be established by reason ; it is never 
by beina b™ i? 96 The ShaS,,a ***>■ one Know Brahman 

,hal iS by spiriUjal 01 experience. Revelation * 
seif knowledol fn°f T n “ e ' divine ' or otherwise from without. It 15 

mih,na more " ,The aariand 

the emprsiri?oniy Se on 9 r n9 ^ ,ilhOUt a " y <,uesl ' on is Bhakli ln Bhak '| 
love (nirhetuka, Kataksa) of r T* S ° U9ht; 3 complete un-conditiona 
love of God The term Rh m ° and surrender unto Him the intens 
to resort arTs lfief COmas ,ram <>» root meaning to serve' or 
ol the Lord) S6rVIOe unt0 Him and Bhagavatas. (servants 
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Goda - Lit - one who gives cows ; giver of sweet hymns one who was 
given by earth ; the giver of garlands ; light; illuminations and revelation 
ancient name of Sri Devi 

Foundling daughter of Vishnu-Chitta (Periyalvar) She was born under 
the influence of asterism - Purva - phalguni in the month of Ashada 
(July - August) i.e., Tamil month 'Aadi (kataka) Star - Pooram 

Her date of birth according to tradition is 98th Year of Kali age (year 
Nala) i.e. about 3005 B.C. According to modern scholars she was said 
to have been born in 716 A.D. and wrote Thiruppavai in 731 A D. 
(Alwargal Kaala Nilai (M. Raghava Iyengar) p.p. 121.129 an( J ^amava 
Alwargal Kaala Nilai (Dr. S. Kulasekaran) p.p. 161 - 169 ® ra ' 

T.A. Gopinath Rao ascribes the period as the middle of Nmeth century 

AD, (History of Sri Vaishnava p. 23) 

OoKu, - Brindavan or near Brindavana. a 

spent His child-hood days. (Srimad Bhagava the cow herd 

it as 'Ay padi' Ayarpaadi, the homeland of Yadavas. 

COmmUnity ' ds of Gokul : Companions of Lord 

Gopl - Cowheards-woman ; milk maids 

Krishna. 28 

Govlnda - A name of Lord Vishnu - ignorance of 

Harl - A name of Lord Vishnu as 
His devotees ; refer notes for verse 

npvas —God of Ram. 

Indra The King of calestials - L>e 

Jiva - Living being ; the individual 

dnen. . Knowledge o. BeaH.y : eye , 

Kannan - Lord Krishna one wh ^ des tiny etc. 

Karma - Action in general, u ^ 

Kesava - Refer short notes unde ^ njnt h incarnation of L °^ e 

Krishna - Lit. Black ; Dark Blue : Nam® Yadava clan : b ° rr J^ ° 

Vishnu, son of Vasudeva and D** nd was fostered by Na 

Ashtami day in the month of Sirnha 
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and his wife Yasoda in Gokula andVrindavana (Harivamsa Purana) 
According to Prof. K.S. Ragavan. the date of birth of Lord Krishna is 
July 27,3112 B.C. i.e., Friday, Bhadrapada Krishnashtami (Ancient India 
- p.p 229 - 232) 

Kuvalai - Water Lilies - A Water plant from a bulb, with large white or 
reddish flowers. 

Lakshml - consort of Lord Vishnu ; Goddess of fortune and beauty ; Sri 
Devi. She says "I am the activity of the Lord, There is no doubt this The 
deed which is done by me is said to have been done by Him I am 
considered as acting for Him. “The word Brahman (Narayana) denotes 
the high reality which is qualified only with Sri and not that which is 
devoid of Sri (The Glory of Lakshmi p 94). Lakshmi is Vishnu Sakthi 
responsible for the emergence of six paths, six koshas, and five krityas. 

Lila (Vibhuti) Lokavattu Lila Kaivalyam But (Brahman's creative activity) 
it is mere pastime as is seen in the world (Brahma Sutras 2-1-33) 
Refer Introduction) 


The harmony of existence to which all creation must move, a world of 
creative adventure. It is to be established in the integral consciousness 
or self (Sthita prajna) which is happiness and perfect action, that nothing 
can disturb or anihilate. It is the service of the Universal God-Head with 
full knowledge for the sake of the realization of Universal Beauty 
(Anandarasa) This is true synthetic yoga, the fulfilment of Knowledge 
and action in dovotion, the Bhagavata - darma of Love of God in each 

and in all which is known as Lila (The Living Teaching of Vedanta p.p- 
36, 47 - 48) 


Brahman The Absolute Being, moves into Becoming in order to manfest 
His full plenitude of self-existence, self-knowledge, self - Power, and self' 
Delight in an infinitude expression (The Teaching of Sri Aurobindo P. 5) 


Ramanuja says Prakriti is a non-intelligent principle, the causal 
substance of the entire material universe, and constituting the means 

intemop 6 ! Pe T nCe ° f PleaSUre and Pain and for the final release of a " 
ma ^ent * h 3re connected with it from all eternity S.Bh. 1.4.10 
(Ramanujas Teachings in his own words • P 98 ) 


21 ^«ntn ir«r - $l{njiJUir«D«J 


Madhavai - (S) A kind of flowerd creeper, climber, known as ‘Kurukkatti’ 
sweet; intoxicating drink ; the date flower, honey - sugar; sacred Basil 
(Ocimum Sanctum) a women of the race of Madhu. Jasmine - White or 
yellow 

Nanda - Nandagopan - Delight; prosperity happiness ; son ; a flute etc. 
— Faster father of Sri Krishna; a chieftain of Cowherd community-- 
Yadavas. 

Panchajanya - Lord Vishnu's Conch 

Prakrtl - The Primordial Nautre ; Matter ; The material substratutm of 
creation ; the Three gunas - Sathva, Rajas and Tamas 

Prapatti - A complete, unqualified and absolute self-surrender, to the 
Lord, towards attainment of Divine consciousness by the individual soul 
through Bhara-Nyasa yoga ; is called Saranagathi / Prapatti 

Purusha : The term denotes the soul of all souls, Over-soul the Absolute 
(Vishnu) 

Paral - A percussion instrument a drum ; tambour; significant meaning 
is purushartha, boon etc. 

Valamburi- Panchajanya ; conch of Vishnu ; conch with right spirals. 

Villiputtur - Sri Dhanvinapura - a town foundeed by the hunter chieftains 
• Villi and Kanthan, situated at about 50 miles south-west of Madura in 
Tamilnadu, South India, Birth place of periyalwar and Sri Goda (Andal) 

Yasoda - Faster mother of Sri Krishna ; wife of Nandagopa 
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